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PREFACE.

Of the two very excellent works on Mythology by

Mr. Keightley, the larger one is admirably fitted for

advanced students, and the smaller one for boys who

are reading the Metamorphoses of Ovid. To suit

the convenience of such pupils, it relates the Ovidian

tale in preference to the original Mythe. It appears

to me, therefore, that the following very accurate

work by Professor Stoll, will supply a want that

many schoolmasters will have felt, that of a suffi-

ciently complete work of moderate extent, for the

use of the upper classes of a school.

I had much difficulty in deciding upon the rule to

be followed with respect to proper names. The

Greek name ought of course to be retained ; but it

is a more difficult question to determine, whether the

Latin representation of the Greek name should be

followed (by the substitution, for instance, of <b for

ai9 e for ei, us for os), or the Greek diphthongs be

retained. After some hesitation I resolved to follow

my author's example: the English student having

already been tolerably familiarized to this ortho-
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iv PREFACE.

graphy by Mr. Grote's History of Greece. It is

almost impossible, however, to avoid some in-

consistency. Thus Mr. Grote writes Hephcestos

:

whereas we surely should adopt either Hephastus

or Hephaistos. There are not a few familiar names

which one hardly can part with ; and with respect to

names that are of different forms in different dialects,

there is a real difficulty. Thus Mr. Stoll incon-

sistently writes Athene but (usually) HSra : though

in Epic writers the names are Athene, Here ; in

Attic Greek Athena (a), Hera.—Perhaps it would

have been better to have retained the Greek names

in the Greek characters.
»

T. K. A.
Lyndon,

Dec. 16, 1851.
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HANDBOOK
OP THE

RELIGION AND MYTHOLOGY
OF THE

GREEKS.

PART.

ST OF THE EELIGIOK OF
EEKS.

^ - •tacaa

a

"s enterta^ned °f their gods 1

a***^ * i - iote- In tne earliest times a
" tional notices, the Pelasgi

, the sea, and all the produc-

powers of nature, as being

and energy, which pervaded

mple, G-aia (the earth) was
m whose womb sprang the

fruits engenuci^..
#

tive power of the atmosphere
(Zeus), and in volcanic regions, such as the island of

Lemnos, the people paid divine honours to the fire which

desolated their fields. The history of these imaginary b
beings was embodied in their Mythology, a sort of rude
poetical chronicle, in which for many ages the Greeks re-

corded the actions and adventures of their gods, as well

as the phenomena of nature and the vicissitudes of

human life. The idea, universally entertained by the

ancients, that the whole visible world was pervaded by a
divine spirit, imparted a religious character to these

Myths, even when the subject had no immediate con-

nexion with the gods themselves. As the people advanced
;n civilization, and became experimentally aware that the
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2 HISTOBICAL DEVELOPMENT OF [2, 3.

(1) world was governed by higher powers than those of

a nature, the old mythological gods were either set aside

altogether, or converted into moral agents. D&meter, for

example, was originally Gaia or Gaea, the divine mother,

earth. Such a being would be highly honoured by an

agricultural people
;
agriculture brings settled habitations,

marriages, and jurisprudence, and these again occasion

the recognition of a moral power. The original idea is

therefore enlarged, and Deme*ter becomes the foundress

of settled habitations, marriages, and laws, and is thus

almost entirely withdrawn from the realm of nature.

2 This revolution, however, in the religious ideas of the

b ancients was gradual, and was not fully effected until the

period when the Hellenic, or purely Grecian, mode of

life developed itself out of the Pelasgian.
3 About 1200 years before the Christian era, a general

movement, occasioned by some pressure from without,

produced an almost entire change of habitation among
the Grecian tribes. Among these migratory races, the

most prominent were the Dorians, a warlike people, who
took possession of the greater part of Peloponnesus, and
compelled the other tribes to retire to the islands of the
Archipelago and the coasts of Asia Minor, where they
founded new cities, and compiled fresh codes of laws.

c The changes consequent on this forcible eradication of an
agricultural people from their native soil, produced a fur-

ther alteration in their religious views. From this migra-

tion, in fact, we may date the commencement of a period

during which the religious system of the Greeks attained

its highest degree of refinement. During the struggle

between the old and new systems, the most distinguished

champions of the latter were the poets, especially Homer
(between B.C. 1000 and 900), and Hesiod, to whom its

d final triumph may be attributed. In the poetry of Homer,
more especially, the gods are represented as palpable im-
personations and free moral agents. The ancient myths,
which furnish the subjects of his poems, are compelled to

bear the impress of his genius
;

or, to speak more cor-

rectly, to adapt themselves to the character of the times
in which he lived. Here and there, perhaps, the people
may have retained, in all their simplicity, the traditions of

the earlier period
; but, in the main, the remark of Hero-
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3.] THE BELIGI0N OP THE GREEKS. 3

dotus is true, that the Greeks were indebted for their (3)

gods to Homer and Hesiod. Homer was not indeed, a
strictly speaking, a religious poet

;
but, whenever the

gods were introduced as agents in the machinery of his

plots, his representations of them seem to have been in

exact accordance with the religious notions of the age.

Men formed their gods after the model of the human
race, and yet expected them to be exempt from the weak-
nesses and sufferings of humanity. Hence the contra-

dictions and absurdities which are perpetually occurring,

when the poet tries to invest a mortal form with super-

human majesty, or to attribute divine perfection to a

being who eats, and drinks, and quarrels, like one of our-

selves. In some parts, the gods of Homer appear of b
more than gigantic size ; like Ares, for example (II. xxi.

407), who, when struck to the ground, covered seven

plethra 1

;
but, generally speaking, they are represented as

scarcely exceeding the height of ordinary mortals. Like

human beings, too, they require meat, and drink, and
' sleep ; and, inasmuch as they are corporeal, they are sub-

ject to the laws of time and space. But from these re-

strictions the poet endeavours to emancipate them as far

as he can, by giving them more powerful senses, so that

they can see and hear at a greater distance (Od. v. 283
;

iv. 506. H. xvi. 231. 514. xv. 222), and traverse immense
spaces in the shortest possible time. He also frequently c

expresses an opinion, that the gods know all things (0coi

& te wavra iaatriv. Od. iv. 379. 468), and that they are

able to warn men of the fate which awaits them (Od. i.

37) ; and then, on the contrary, he tells us, that many
things are hid from the gods, and that even Zeus himself

may be sometimes imposed upon (H. xviii. 184, sqq.

;

i. 540, sqq.). We cannot, therefore, attribute omni-

science to Homer's gods, any more than omnipotence,

although we every now and then meet with the assertion,
" the gods can do all things " (dtoi £i re 7rdvra SvvavTat,

Od. x. 306 ; xiv. 545). Generally speaking, all that is d
attributed to the gods is a superhuman power, by means
of which they are able to interfere with the laws and
course of nature, without any great exertion (piia). The

» One plethron = 100 Greek feet.

B 2
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4 HISTOBICAL DEVELOPMENT, &C.

(3) gods are called fjiaicaptc, ptia Zwovtcc, aVrq&cc, far removed
a above the troubles and sufferings of earth : and yet, like

mortals, they are visited by fear, sorrow, care, disappoint-

ment, and pain. Despite, too, of their sanctity, they are

often envious, passionate, hard-hearted, and ready to lure

weak mortals to their destruction (II. ii. init. v. 563). To
these infirmities the gods of the Greek mythology are

subject, because they are of necessity exposed to trials

similar to those sustained by the mortals, whose form they
B bear. In a poet like Homer, who merely employs such
beings as instruments for the carrying out of his plots,

these defects in the character of the gods will, of course,

be brought forward more prominently, than if the con-
templation of their nature were altogether abstracted from
the bustle and movement of every-day life ; in which case

only those traits would appear, which might seem to

justify the common saying, that " the gods are omniscient

and omnipotent, and holy, and just, and happy." To
these peculiarities may be added another, by which the
god is more especially distinguished from the man, I mean
that of Immortality, the possession of which raises him
above all that is temporal and terrestrial (deol atev edVrec,

aeiytvirai, addvaroi Kal ayripaot).

4 That the Greeks considered immortality as the distin-

c guishing characteristic of their gods, is evident, from their

making them swear by Styx, the river of the infernal

regions, in token that they were ready to renounce their

immortal nature, if they swore falsely (Od. v. 185. II. xv.

36 ; xiv. 271. Hesiod, Th. 400). This immortality, as

well as unfading youth, is insured by tha constant use of
nectar and ambrosia \ by which the divine blood (Ix&p,
H. v. 340) is renewed in their veins. The first shock was
given to this system, by the philosophy established in the

d colonies, about 600 years before the Christian era. Thus
far, however, the religion of the mother country was un-
perilled, for their deliverance from the Persian invasion,

and the subsequent political elevation of the Greek states,

had taught them gratitude to the supposed authors of

those benefits. From the commencement, however, of

1 Ncjcrap is derived from vy (ne) and craw (crttVw) ; and
ifjippoota (sc. i$<odr))f immortal food, dpppoaioQ like dfiflporos, from
d-fi-pporSg.
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5. § 1.] GENEALOGY OP THE GODS. 5

the J?eloponnesian war, the political, moral, and religious (4)

character of the people began gradually to decline, and a
soon after the time of Alexander the Great the scepti-

cism had become so general, that the philosopher Euhe-
merus was universally applauded, when he pronounced
the gods to have been originally only men, whose acts of

heroism or beneficence had exalted them in the estimation

of their fellow-creatures. About the same time, there

arose in Greece a Bort of religious sect, called the

Orphics, who endeavoured to invent a system better

suited to the spirit of the age, than the fabulous stories

of deified men, to which belief had been accorded for so

many centuries. With this view Mysteries, as they b
were called, were introduced, in which the old worship of

the powers of nature was revived in a modified form, for

the purpose of shadowing forth the immortality of the

soul, and the recompense which awaited men after death.

But neither philosophy nor mysteries could satisfy the

yearnings of the human heart after a more perfect know-
ledge, and, in their disappointment, they sought to

strengthen the old system, by the introduction of a host

of foreign divinities, the goas of Egypt and of Asia, or

sought a refuge for their doubts in the dark abyss of utter

unbelief. In this deplorable condition the whole heathen c

world remained, until, at length, in the fulness of time, life

and immortality were brought to light by the G-ospel *.

II. Obigin of their Gods and or the would, as
REPRESENTED IN THEIR MYTHS.

§ 1. Genealogy of the Qocte.

The Greeks believed that the supreme power was lodged 5
in the hands of other divine beings long before those d
whom they now worshipped as the rulers of the universe

were called into existence. He sio d, a Boeotian poet, who

1 The Romans had originally a religion of their own, entirely

distinct from that of the Greeks. With Greek civilization, however,
the Greek mythology was imported into Italy. The gods mentioned
by Roman writers, in the goldon age of their literature, differ only

in name from those of the Greeks.—See Appendix.

B 3
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6 GENEALOGY OF THE GODS. [5. § 1.

(5) flourished about 100 years after Homer, gives us, in his

a Theogony, the genealogy of the gods, as well as the
history of creation (cosmogony). In the beginning

(Theogn. 116, sqq.) was* Chaos (void, immeasurable
space), then Gaia (or Gbea: Tola, the earth), Tartaros
(the subterranean abyss), and Er6s (l°ve)> Gaia brings

forth Uranus (the heavens), the Mountains, and Pon-
tos (the sea) ; Gaia and Uranus are the parents of the
Titans: Okeanos, Koios, Krios, Hyperion, Iape-
tos, Theia, Eheia (or Ehea : 'Pet'ci, 'Pea), Themis,
Mnemosyn6, Phoibe, Tethys and Kronos, also the
Cycldpes and the Hecatoncheires (hundred-handed

b giants) Kottos, Briareos, and G-y6s. Ouranos or

Uranus *, however, hated his offspring, and prevented

their coming forth into the light of day. Indignant at

this unnatural behaviour, Gaia persuaded his son Kronos
to mutilate his father and usurp his throne. Kronos and
Ehea then became the parents of Hestia or Histia,
Demeter, HSr6, Hades, Poseidon and Zeus (Theogn.

c 453, sqq.). To prevent the usurpation of his throne by
any of his children, Kronos swallowed them immediately

after their birth. As soon as Zeus was born, Ehea pre-

sented to the father a stone, which he swallowed instead

of his child. Zeus was concealed in Crete, where he
remained until he was full grown ; when he sallied forth,

deposed his father, and (aided by the arts of Gaia or
Metis) compelled him to disgorge the children whom he
had swallowed, and whose bodies, on account of their

d divine nature, were imperishable. The stone which he
had swallowed last of all was the first object discharged

from his stomach. This was set up by Zeus in the glo-

rious Pythd (Delphi), as a sign and a wonder for mortal

men 2
.

1 Uranus was never worshipt as a god, although divine honours
were rendered to Gaia or Ge. The Theogony of Hesiod is through-
out a farrago, composed of the most heterogeneous ingredients. We
find there the nature-gods of the old Pelasgic Mythology, concrete
divinities, and beings who are indebted for their origin to the cosmo-
gonies of priests and philosophers. The whole of the work, how-
ever, is pervaded by one leading idea ; viz. that the world as it now
exists, with its gods, was gradually formed out of a dark and shape-
less void.

1 Compare this with what is afterwards related of the battle of
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6. § 1.] GENEALOGY OP THE GODS.

In conjunction with his brothers and sisters, Zeus now 6
undertakes an expedition against Kronos and the Titans, a
As brute force can only be overcome by brute force, Zeus,

by the advice of Gtria, releases the Cyclopes, who had been
detained prisoners in the bowels of the earth, and receives

from then* hands the thunder and the deadly lightning.

He also releases the Hecatoncheires, and brings them
back to the upper world. The battle had already raged

for ten years between the Titans and the Olympic gods,

the former fighting from the mountain of Othrys, and
the latter from Olympus, when those mighty giants ap-

peared on the field as allies of the Olympians. Rocks b
were hurled at each other by the combatants, whilst Zeus
with his flaming thunderbolts mingled in the fray, sup-

ported by all the other gods of Olympus, so that heaven

and earth, and even Tartarus itself, trembled to their

foundations, and re-echoed the din of battle. At length,

the Titans were overcome, loaded with chains, and
thrown into the depths of Tartarus, where, surrounded by
barriers of brass and threefold night, they are guarded by
the Hecatoncheires, the faithful warders of Zeus. But c

the throne of Zeus is not yet firmly established. Gaia
brings forth another monster of stupendous size, named
Typhoeus,"*who is at last struck down by the thunder-

bolts of Zeus, and thrown into the lowest depths of Tar-

tarus (Theogn. 820, sqq.). Thus Zeus and his brethren

and sisters become the supreme rulers of the universe.

This Titanomachy, or war of the Titans with the gods
of Olympus, represents the struggle between the rough
unbridled powers of nature and the gods who introduced

order and civilization into the world ; and also the con- d
test of the olden time with that period, when the gods of

Olympus, the higher and more spiritual powers, bore rule.

These gods subdued the mighty Titans (the rugged
powers of nature), some of whom lie bound in Tartarus,

whilst others are made subservient to the new order of

things l
.

the Titans, to which it evidently has some reference. From the

first appearance of the Olympic gods on the stage, Delphi, where
Apollo made known the will of bis father, Zeus, became a place of

especial importance.
1 Later poets have confounded the G ig antes, a gigantic race of
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8 THE GODS OF OLYMPUS. [7, 8. § 2.

7 Among the Titans may also be reckoned Didne, Pro-

A. metheus, Epimetheus, Menoitios, Atlas, Hekat&,
LStd, <fec. Notwithstanding the partially spiritual cha-

racter which their names seem to indicate, they are all of

them wild unbridled powers, subject to none of the

higher spiritual influences. They may be considered,

therefore, as the representatives of those fierce appetites

and desires which, although they exist in the soul, are,

nevertheless, blind natural impulses. In Homer, the

Titans are not the children of Uranus and Gaia, but

Okeanos and his wife, Tethys, are the progenitors of

all the gods (H. xiv. 201. 244, sqq.). By the Uraniones
in this poet, we must understand, not the Titans, but the

gods of Olympus *.

§2. The Gods of Olympus.

8 The family which governed the universe after the

b overthrow of the Titans consisted of Zeus, Poseidon,
Aides or Hades, Hera, Hestia, Demeter, with her

daughter Kora— and the children of Zeus, Athene,
Apolldn,Artemis, Hephaistos, Ares, Aphrodite and
Hermes. They are called the gods of Olympus, because

most of them inhabit that mountain. The limitation of

their number to twelve seems to have been a compara-
tively modern idea. The sovereignty of the universe was
diviaed among the three brothers, Poseid6n receiving the

sea as his portion, Hades the infernal regions, and Zeus
the sky. The earth was the common property of all

men, with the Titans, and represented them as mingling in the com-
bat (Ovid. Met. i. 151). In Homer (Od. vii. 59. 206. x. 120) the
Gigantes are a savage race of giants, governed by Eurymeddu, and
hurled down to perdition by Zeus, on account of their impiety.

1 The vanquished Kronos either lies with the other Titans in

Tartarus or reigns in the Islands of tiic Blessed. Divine honours
were rendered to him in some parts of Greece. Originally he was
the god who ripened the fruits (from Kpavoj, Kpaivut), a primeval rural
deity ; and as such was identified with the Italian Saturnus

; who,
according to the myth, reigned in Italy during the golden age, when
the earth brought forth her fruit a thousand fold. In Crete, where
he was amalgamated with the Phoenician god Moloch, children were
offered to him in sacrifice. Hence, perhaps, the story of his having
devoured his own offspring. Many of the modern critics derive his

name from Xpovoc, and consequently suppose him to be the god of

time.
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9. § 2.] THE GODS OF OLYMPUS. 9

three. Zeus, the eldest, as well as the most powerful (8)

and sagacious *, is the king of the gods. (Hes. Theog. a
881, sqq. Horn. H. 15. 187, sqq.), to whom his own
brothers, as well as the other inhabitants of Olympus,
are subject. The Olympic gods are grouped around the

throne of Zeus on the heights of Olympus, a mountain
between Thessaly and Macedonia. Among them we find

divinities of inferior rank, suchasLetd, Di6n6, Themis,
&c, who were once Titans, but afterwards entered into

friendly relations with the new rulers. Poseiddn and
Hades usually reside in the kingdoms assigned to them,

but they have the entree of Olympus whenever they

please.

On Olympus, whose lofty peak rises above the clouds, 9
dwell the gods in palaces erected by Hephaistos (He- b
phaBstus) ; around and above them is the ever-cloudless

sky ; no rain or snow falls in those happy regions, no
rude wind disturbs the everlasting calm (Od. vi. 42, sqq.).

On the highest pinnacle of the mountain is the palace of

Zeus, where the other gods assemble at the feast or in

council. Hebe, the ever-youthful, and Ganymedes,
the Phrygian boy, whom Zeus stole from the earth and
endowed with immortality, offer them nectar and am-
brosia, whilst the Muses delight their ears with melo-

dious strains, and the Charites display their celestial

charms. Iris, the gentle goddess of the rainbow, conveys c

the messages of the gods from heaven to earth ; the

Horae, goddesses of th6 seasons, open and shut the closed

gate of Olympus; and Helios, the all-seeing sun-god,

brings to gods and mortals the cheerful light of day. In
the morning he rises from the eastern Okeanos, heralded

by the rosy-fingered Eds (the dawn), and at night sinks

to rest beneath its western wave. Eor Okeanos, the

mighty stream of the universe, flows around the earth

and the sea, and from it are supplied the waves of the

sea as well as all the rivers and fountains (H. xxi. 196.

xviii. 607). Okeanos is also personified by the poets ; D
and the streams, and rivers, and fountains, have their own

1 Hesiod calls him the youngest of the brothers, because, in his

poetry, the more perfect and exalted always follows the more base

and imperfect.



10 THE GODS OF OLYMPUS. [10, 11. § 2.

(9) especial gods. For the Greek filled all nature—the

a. mountain, and the field, and the forest, the air, and the

water, with divine beings. But all these divinities of

nature are subordinate to the gods of Olympus, and obey

the commands of Zeus, the sovereign ruler of the

universe.

10 Poseid6n inhabits a glittering palace in the depths of

the sea, near Mg&, where he is attended by a troop of

marine deitieB (who form as it were a second Olympus)
;

by his wife Amphitrite, Tritdn, the Nereides, &c.

In conjunction with them he rules the sea, stilling its

waves or vexing them with storms. Of the residence of

Hades, where the dead tarry, we have two distinct ac-

counts in Homer. The most natural is that which de-

scribes the resting-place of the dead as a dark and fearful

space, through which the Styx rolls its waters (II. xx. 61.

b viii. 369. Od. v. 185). According to another account,

Hades 1
lies beyond the ocean in the extreme west, in a

place to which the rays of the sun never penetrate.

Having traversed the ocean, we come in the first place to

a low strand, and theGrroves of Persephone. Here is

the entrance to the dark realms of Had&s, where the

Pyriphlegethon and the Kokytos [in Lat. Cocytus]
(a branch of the Styx) fall into the Acherftn (Od. x.

508). On the shore of the Okeanos is also the humid
meadow of Asphodelos, where the dead wander (Od.
xi. 539), and beyond this is Erebos, the place of deepest

C darkness. Odysseus [Ulysses], who in his wanderings

visited Had6s, saw here the shades of heroes and heroic

women, and beheld Minds with his golden sceptre ad-

ministering justice among the dead, and Tityos, and Tan-
talos, and Sisyphos, who were punished here for crimes

committed in the upper world. Hades and his dark con-

sort, and the other horrible forms of the lower world, he
did not see ; because they dwelt in a still more distant

region, and in more profound gloom (Od. xi.).

11 Homer mingles these two descriptions of Hades toge-
d ther, without explaining what connexion they have with
each other. The notion of a western Hades was after-

-

1 Hades in Homer is always the name of a person ; the word was
not used to indicate a place until long after his time.
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12. § 3.] MEN. 11

wards dropt, the general idea being that the place indi- (11)

cated by that name was a deep abyss in the bowels of the a
earth. Kerberos (Cerberus), the watch-dog of the in-

fernal regions, is, it is true, mentioned by Homer, but
without any name. It was reserved for a later period to

complete the portraiture of this monster, as well as to fill

up the general outline of the infernal picture. Two other

judges, Aiakos and Ehadamanthos, were given as as-

sessors to Min6s—the ferryman Charon, and Lethe*,

the stream of oblivion, were also added. Tartaros, b
which was afterwards confounded with Hades, is de-

scribed by Homer as an abyss below the earth, and Hades
itself, at the extreme limit of the earth and sea, as far

removed from the earth's surface as that surface is from
heaven. It is the prison in which the Titans are confined.

Elysium (the happy fields in which the blessed wander)

is not, according to Homer, a portion of the lower world,

but is situated on the western margin of the earth, on
this side the ocean. Whether he intended to represent

it as an island, is uncertain. Hesiod was the first who
named it "the Islands of the Blessed." At a later period

all these descriptions were combined (see Virg. Mn. vi.

264, to the end).

§ 3. Men.

The gods are immortal, but the sons of men come and 12
go like the leaves of the forest ; after fretting awhile on c

the stage of life, they quit the earth to descend into the

dark, joyless, shadowy realms of Hades. And yet, as

long as they are on earth, the gods are not far from men
—they love the human race, stand by them in the time

of sorrow and the hour of danger, and gladden their

hearts with the gifts of fortune. They send them warn-

ings, and proclaim their will by the voice of oracles
;
nay,

sometimes they even appear to them in their own or

borrowed forms ; and in the olden time they delighted to d
dwell among men—the gods contracting marriages with

the daughters of earth, and goddesses lavishing their

affections on mortal lovers. By this intercourse with

immortal beings, the human race was ennobled, for the

children of men were the sons and daughters of gods.

Digitized by Google



12 MEN. [13, 14. § 3-

(12) Thus the race of heroes in the olden time was far ex-

a alted above the men of a later period, and, after their

removal from earth, enjoyed a separate existence in the

Islands of the Blessed. By degrees, these heroes were
elevated by the popular belief into demigods (>//i/0£oi),

and were deemed worthy of especial honour as the bene-
factors of the human race. Some of them, like H&rakles
(Hercules), were even admitted among the gods of

Olympus. Homer, in his hymns, exults in the glory of

those times, when the world was yet young, and men
were full of strength and courage, and every heroic

b virtue. Often he compares the past with the present,

and mourns over the degeneracy of his own times ; but it

was reserved for later poets to trace the steps, by which
the world declined from the Golden age, when Kronos
reigned, to the age of Iron under Zeus. Hesiod (Opp.
et Dies, 109, sqq.) speaks of five ages, or generations of

men. The first was the Golden, when the subjects of

Kronos, after a long, and innocent, and happy life, fell

asleep at last without experiencing the pains of sickness

or the infirmity of old age. [When this generation dis-

appeared from the earth, they became, by the will of
Zeus, benevolent guardians of the human race—super-
human daemons, ioOXoi, imydovioi, <f>v\aicec Oyrjrwy ay-

13 Then followed the age of Silver, less virtuous than the
o former, when the days of man's life began to be curtailed,

and the decrepitude of old age to be felt. Zeus exter-

minated them in his wrath, because they refused to render

due honour to the immortal gods. [They became vno\Q6^

viot udicapeQ OvtitoI, but were still reverenced

14 This was succeeded by the Brazen age, a generation
m

1 The bracketed passages are probably a later interpolation. Ho-
mer makes no essential distinction between the Qtot and Saipovte,
nor have the dead, in his poems, any influence over the lives of those
who survive. The philosopher Thales (about 600 b.c.) is said to

have been the first who established the distinction between Gods,
Daemons, and Heroes. According to the philosophic notion, the
Daemons (genii) are superhuman beings, who occupy an interme-
diate position between gods and men. They protect mankind, are
the channels through which their prayers are conveyed to the gods,

and the bearers of the gifts and commands of the gods from heaven
to earth.
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created by Zeus out of the wood of the ash (because the (14)
lance is made of that wood), terrible and savage, delight- a
ing in war and plunder. The fourth age was that of the

Heroes, who are also called Demigods. This genera-

tion was better and more upright than that which pre-

ceded it. They fought around the walls of Thebes and
Troy, where most of them fell ; and now they live under
Kronos, in the islands of the blessed.

The fifth, or Iron age, was that in which the poet him- 15
self lived. It teemed with sorrow and suffering, with
insolence and injustice *. •

This description is evidently not original. The most 16
natural gradation would have been the Golden, Silver, b
Brazen, and Iron ages ; but Hesiod, it would seem, intro-

duced the Heroic age in imitation of Homer.
The deterioration of the human race (the fall of man), 17

and the evils to which it gave birth, are attributed to

Prometheus (Forethought), the son of the Titan Iapetos
and Klymene, of whom Hesiod relates the following myth
(Theog. 521, sqq.) : When the Olympic deities were now
lords of the universe, and gods and men assembled in

Mek6n6 (Sicyon) to settle what sacrifices should be offered

up by mortals, Prometheus, animated by a wicked desire

of outwitting Zeus, cut an ox in pieces, and concealed its

flesh and entrails in the skin, on which he laid the paunch,

which was the worst portion of the carcase. Of the bones c
he made another heap, which he covered with fat. Then
he called on Zeus to choose. Zeus, although well aware

of the attempted deception, chose the bones
;
but, in his

anger, deprived mankind of the element of fire, which
Prometheus afterwards stole, and restored to them. This

audacious proceeding enraged Zeus still more, and, to

punish them, he caused Hephaistos to form, out of the

earth, a beautiful virgin, who was sent down to dwell

among men, after she had been adorned with every seduc-

tive grace by Athene. From this source sprang all the

1 Virgil (Georg. i. 125, sqq.) mentions only two ages, the golden

and the iron. Horace (Epod. xvi. 63, sqq.) speaks of three, the

golden, brazen, and iron. Ovid (Met. i. 89, sqq.) tries to combine
the myth of the different nges with that of Deukalion. Prometheus
forms the first man, and then follow four generations. The fourth

is swept away by the deluge, and the earth is re-peopled by Deuka-
lion, the son of Prometheus.

0
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(17) sins and sorrows of the human race. Prometheus himself

a was bound, by command of Zeus, to a pillar, where an

eagle came daily to feast on his liver. At length Herakles

slew the eagle, and released Prometheus, in fulfilment of

the will of Zeus, who had decreed that his son should

be still further glorified by this deed.

18 The lesson taught by this myth is, that man, by means
of knowledge and civilization, of which the use of fire is

the source, was withdrawn from the state of happiness

and contentment in which nature had placed him, and

b exposed to unrfumbered ills. Prometheus himself (the

Provident) is a personification of the human intellect,

which sets itself in opposition to the gods, and, in its

presumptuous arrogance, grasps at that which belongs

only to immortal beings. A prisoner in chains, he is con-

demned to endure and to suffer, until Herakles, the mor-
tal, who, by endurance and suffering, overcame the trials

of earth, and obtained a place among the gods, destroys

c the eagle which is tearing his flesh. By woman death,

the greatest of evils, was brought into the world ; for the

condition of our nature is, that as one generation is born,

another shall die to make room for it : thus the propa-

gation of our race renders immortality on earth impos-

sible
1

. [We cannot fail to see the resemblance of this

myth to the revealed History."

19 JEschylus has made this myth the subject of three con-

d secutive tragedies,—Prometheus the Fire- Bringer,
Prometheus Bound, and Prometheus Unbound. Of
these pieces, we possess only the second. Prometheus is

here represented as the son of Themis. In the war of

the Titans he had supported Zeus, because his mother
had foretold that victory would be on the side of those

1 In the Works and Days of Hesiod (48, sqq.), the same myth is

related, with a slight variation. Hephaistos formed the woman out
of water and earth, and the gods bestowed on her all kinds of gifts.

She was then brought by Hermes to Epimetheus (Afterthought),

the brother of Prometheus, who took her to wife. Old age, and sor-
row, and weariness, and sickness, and death, had been hitherto un-
known ; but no sooner did Pand6ra appear on earth, than she lifted

the lid of her box, and out flew all the ills by which the human race
are afflicted. Hope alone remained a prisoner within the box ; and
thus it comes to pass, that, amidst his manifold trials and sorrows,
man is not permitted to indulge the hope that his condition in this

world will ever be better.
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who were distinguished for their sagacity rather than for (19)

brute force. Having overthrown his enemies, and intro- a
duced a new order of things, Zeus declared his intention

of exterminating the existing race of men, and creating a

better. This proposition is vehemently resisted by Pro-

metheus, who places in the hands of mortals the fire which

he has stolen from Hephaistos, and thus enables them to

cultivate those arts by which their condition is improved.

At the same time he frees them from the fear of death,

by imparting to them hopes of the future. Zeus now
suffers the human race to remain, for what reason we are

not informed ; but Prometheus is punished for his rebel-

lion, by being chained to a rock in the inhospitable wilds

of Scythia. Here he bewails his fate, and curses the in-

justice of Zeus, who has punished him for the services

which he has rendered to mankind. The Okeanides and b
Okeanos, who commiserate his sufferings, advise him to

submit to the will of Zeus. Prometheus informs them
that the time will come when danger will threaten the

throne of Zeus, and that it can only be averted by his

imparting to the sovereign of the universe a secret known
to none but himself. This secret (that a goddess should

bear to Zeus a son, who would be more powerful than

himself, and hurl his father from the throne) Prometheus
refuses to disclose, until Zeus has released him from his

imprisonment, and made atonement to him for the wrongs
which he has sustained. 16, the daughter of Inachos c

(whom Here, in a fit of jealousy, once transformed into

a cow, in which shape she wanders over the earth), now
appears on the stage, and is informed by Prometheus that

she will at length find rest in Egypt, and there bring forth

a son, one of whose descendants, named Her&kles, will re-

lease him from his sufferings. Zeus, having received in-

formation of these threats of Prometheus, sends Hermes
to him with a message, commanding him to disclose the

name of the woman who is destined to bear this formid-

able son. Prometheus still refusing, a flash of lightning

strikes him, and he sinks into the abyss with the rock to

which he is chained. Thus ends the tragedy. Hermes has D
revealed to him that he will not be restored to the light

of day, but will remain bound to the rock, where the eagle

will continue to gnaw his liver daily, until another god
c 2
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(19) should undertake, of his own accord, to fetch him from
a Hades. This prophecy was at length fulfilled. The cen-

taur Chir6n, having received an incurable wound in the
foot from one of the arrows of H6r&kles, descended into

the infernal regions for Prometheus. Her&kles, with the

permission of Zeus, shot tfie eagle, and Prometheus was
restored to liberty, having first revealed the secret. This
reconciliation with Zeus seems to have been the denoue-

ment of the last of the three tragedies—the " Prometheus
Unbound.'

'

20 The story of Prometheus, of which Hesiod gives us a

dark and somewhat confused sketch, has been handled by
^Eschylus with great skill, but with a one-sided view of

B his hero's character. The gifts which he imparts to men
are merely temporal : he gives them fire, and teaches them
the arts which promote civilization ; but moral benefits he
cannot bestow. He is the personification of that arrogant

and selfish spirit which, confiding in its own strength and
its own sagacity, refuses to submit to the will of Zeus,
and is therefore visited with punishment. It is only when
he abandons his obstinate resistance to the commands of
Zeus, that HerSkles, the ideal of human virtue and pious
submission to the divine will, is sent to release him from
his bondage 1

.

21 The Greeks do not seem to have had any very distinct

c ideas concerning the origin of the human race. In the
Works and Days of Hesiod, we are told that man was cre-

ated by the Olympic gods ; and yet, in another part of the

poem, he informs us that gods and men had one common
origin, both having sprung out of the earth. Gods and
men lived together in harmony until the reign of Zeus,
when the gods thought fit to separate themselves from
mortals, and to require that divine honours should be
rendered to them in acknowledgement of the protection

which they afforded to mankind.
22 The notion that the human race sprang out of the
d ground, is found also in the myth of Deukalidn and
Pyrrha. When Zeus, indignant at the sinfulness of
mankind, destroyed the inhabitants of the earth by a
deluge, Deukalidn, King of Phthia, and his wife Pyrrha,

1 At Athens, torch-races were instituted in honour of Prometheus,
as the giver of fire to the human race.
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escaped in an enormous ship. After tossing on the waters (22)
for nine days and nine nights, the vessel was stranded on a.

Parnassus, in Phocis. The waters having subsided, Deu-
kalion consulted the oracle at Delphi as to the manner in

which the human race were to be restored. Themis, who,
at that time delivered the oracles, replied, " Both of you
" cover your heads, and loosen your girdles, and then cast
" behind you the bones of your great mother." Deukali6n
rightly interpreted the prophecy to mean, that they should

take up stones from the earth, and cast behind them.

This, therefore, they did ; and the stones which he threw
became men, and those thrown by Pyrrha women. Thus b
Deukali6n became the founder ofthe Hellenic race. Origi-

nally this myth— of the destruction of mankind by a

deluge—was confined to Thessaly, but later poets have

sought to combine the story of Deukalidn with that of

Prometheus and the myths concerning the different races

of men
;
and, in the prosecution of this design, have re-

presented Deukali6n as the son of Prometheus.

SPECIAL PAET.

A. The Gods.

I. Gods of Olympus.

§ 1. Zeus (Zcuf, Aide, Jupiter 1

).

Zeus, the son of Kronos and Rhea (Hes.Theog. 453), 23
and therefore named by the poets Kronidn and KronTdes o
(Kpoi>iW, KpoW2»7c, Saturniu*), was the mighty sovereign

of the universe, the father of gods and men. He is the

most powerful of all the gods : to his will all must yield

implicit obedience. When he forbids the gods to take

part in the struggle between the Greeks and Trojans, he
says, " Suspend a golden cord from the skies, and let all

" the gods and goddesses exert their utmost strength to

1 The original nominative of Aiog must have been Ai'c (from the

same root as dies and deus). The combination of the <5 with the sibi-
'

lant sound a (a8 = produced TituQ ; another form of which may
have been Zijv (Gen. Zqvoc). In Jupiter, Jo vis, a j is substituted

for the £ in Zcvc, in the same wav as, e. g. in jugum — gvyov.

C 3
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18 THE GODS [24. § 1.

(23) " drag me down from heaven, it will be all in vain
; but, if

a " it please me to put forth my strength, I can draw you
" upwards, together with the earth and sea, and fasten the

" cord to the rocky peak of Olympus, so that the world
" shall swing inemptyspace : so much greater is my strength
" than that of gods and men" (Horn. H. 8, 18, sqq.) . When
Zeus enters the assemblies of the immortals, all rise from

their seats and advance to greet him (II. 1, 533). Seated

on his lofty throne on Olympus, he receives the petitions

of the gods : when he nods, in token that their prayers

are granted, his ambrosial locks wave, and all Olympus is

shaken. To Zeus all power belongs : in his hand is the

fate of mortals : all good and evil comes from him (Od. 4,

b 236). In his palace are two vessels, the one filled with

evil, the other with good gifts ; out of these he dispenses

to men either good or ill fortune, according to his own
discretion (II. 24, 257). Whilst the struggle on the plains

of Troy is yet undecided, Zeus, who is seated on Ida, holds

forth his golden scales, in one of which he places the death-

lot of the Trojans, and in the other that of the Achseans

;

then he holds the balance in the middle, and the scale of

the Achaeans sinks (II. 8, 69). In the same manner he

weighs the fates of Achilles and Hector against one an-

other (H. 22, 209).

24 If we examine this imagery more closely, we shall find

c that the fate of the world is not actually in the hands of

Zeus, but in those of a still mightier power, the dark and
mysterious Moira. Thus Zeus, although sometimes equal

to Moira, is represented in other places as inferior to her.

This contradiction runs through the whole of the ancient

heathen system, from Homer downwards. The explana-

tion is this : Zeus was the most exalted, most perfect, and
most powerful among the deities of the Greek mythology;
but he was surrounded by a host of gods, each of whom
possessed sufficient freedom of action to prevent the ex-

j> ercise, on his part, of unlimited power. Under such cir-

cumstances, there existed no absolute authority by which
the universe could be governed. To remedy this evil, the

Greeks imagined another and a higher power, named
' Moira, to whom the gods were compelled to render un-
qualified obedience. But the inventive powers of man
had been already taxed to the utmost instead therefore
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of creating a palpable being, such as were the gods of a
Olympus, they suffered Moira to remain a dark, and vague,

and incomprehensible power or influence.

Zeus resides on Olympus, the snow-clad mountain of 25
Thessaly, whose lofty summit pierces the clouds, and
reaches to heaven

;
consequently his dwelling is in aether,

and from him proceed all the atmospheric phenomena

:

he collects and scatters the clouds, sends rain, and snow,

and hail on the earth, launches the forked lightning, and
gives a voice to the rolling thunder. "When he shakes his

shield, the glittering embossed aegis, storms arise, the

mountain-tops are enveloped in clouds, the lightning

flashes, and the thunder roars (H. 17, 593). His most b
fearful weapon is the thunder-bolt, with which he terrifies

men and gods (cvpvoTra, vifa/^pc/jcYqct ipiy&ovwoQ, the wide-

high- loud- thundering
;

repirijccpavvoc, rejoicing-in-thun-

der; dpyuctpavvoc, dartpoirriTrfg, hurler-of-the-thunder-

bolt; vccteXfjyepcVa, w\atv<^//c, the cloud-compeller, the
raiser-of -black-clouds ; aiyio\oc, the aegis-bearing) . As
he raises the storm, so does he also appease the fury

of the elements : he sends the fair wind and brings back
the cheerful day. The whole order of nature is from
him. The Horse (

T
12pcu), goddesses of the weather

and the changing seasons, who open the cloud-gates of

Olympus, and send rain and sunshine upon the earth

(Od. 24, 343), are the ministers of his wul, and also his

daughters.

The power of Zeus over the human race, is as unlimited 26
as that which he exercises over the elements. To him the c
future, as well as the past, is known : he is the source

therefore of dreams, indications of the future by means of

lightning, or the flight of birds, and oracles ; for Apolld,

his favorite son, is only the interpreter of his will.

Hence it is that he is called Zeus iravofMpaloQ (H. 8, 250),
the god of all voices and sounds. The laws of human life D
and human society emanate from him. The kings of the

earth are his representatives, employed by him to admi-

nister justice to mortals, and deriving their authority from
his commission (II. 2, 205). He is the guardian of the

popular assembly (dyopaioo) and the council (/3oi/\a7oc),

and wreaks his vengeance on those who pervert the right

by violence (H. 16, 386). Consequently Themis, and
Dike, and Nemesis, are his companions. He enforces
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(26) the obligation of an oath, and punishes those who are

A guilty of perjury (Z. opKioc. 11. 4, 158). The rights of
hospitality are under his especial protection: he is the
friend of the exile and the suppliant (Z. {eVcoct <*£<noc).

He is the protector of families and of the house, as well
as of the state, and therefore an altar is generally erected

to him in the centre of the court (Z. tpKuoc).

27 Such, generally speaking, is the character assigned to

Zeus by Homer ; but as the gods of this poet are living

beings, endowed with the virtues, and subject to the vices

of mortality, we sometimes find Zeus in circumstances

scarcely consistent with the dignity and greatness of the

B mighty sovereign of the universe. In Olympus his su-

premacy is not always fully recognized by the other gods.

The most frequent rebels against his will are his brother

Poseid6n, his wife Hera, and his favorite daughter
Athena [Ionice, Here, Athene], who are perpetually

endeavouring to deprive him of his power by force or
treachery. The three gods once tried to make him a
prisoner, but Thetis summoned from the depths of the
sea the mighty Briareus-Aigaidn, with his hundred
arms, before whose unwieldy strength the rebels shrank
back in terrour (II. 1, 399). A perpetual feud existed be-

tween him and Hera, on account of his son Her&kl^s,
whom Hera hated, because he was the offspring of another

c mother. She entered into a conspiracy with Hypnos
(sleep), who engaged to steep the senses of Zeus in

forgetfulness, whilst Hera raised a storm which should
overwhelm Herakles in the sea, on his return from
Greece. On the discovery of this plot, Zeus suspended
Hera from the sky by two golden chains, with a heavy
anvil attached to each of her feet. The gods, who came
to her assistance, were seized by Zeus, hurled across the
threshold of heaven, and dashed down to earth; but
HerSkles was conveyed in safety to the horse-breeding

Argos (H. 14, 249, and 15, 18). Zeus is also under the
influence of Ate, infatuation or blindness (H. 19, 95

D —133). He does not, like the other gods, engage per-

sonally in the Trojan war ;
but, according to the object

which he has in view, he favours sometimes the one party
and sometimes the other. Generally speaking he leaves

Troy to its fate
;
but, in order to make the Achaeans sen-

sible of the value of Achilles (as he had promised Thetis),
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he favours the Trojans for a while, and permits them to a.

triumph over their enemies.

Homer's description of Zeus was subsequently adopted, 28
with a few exceptions, by the whole of Greece, where he
was universally recognized as the king and father of gods
and men. National games were instituted in honour of

him at Nemea in Argolis, and Olympia in Elis (Z. dyu>-

vioc, 'OXvfiirioc). At Olympia he had a magnificent tem-
ple, in which was placed the famous statue by Phidias,

which held in its right hand a figure of Nike", the god-

dess of victory.

In some parts of Greece, the people followed the tra- 29
dition of an earlier period, which represented him as a b
personage differing, in many essential particulars, from
the Zeus of Homer. The most ancient worship of Zeus
was atD6d6nain Epirus, where he had a famous oracle.

This Pelasgian or Dodonsean Zeus is mentioned once
in the Iliad (16, 233). The priests of this oracle were
called Selli (SfMot)

;
they never washed their feet, and

slept on the bare ground. He is here a god hovering in

aether, and revealing himself in the sound of the forest

leaves; for the most ancient oracular responses were
given by the rustling of the sacred oak, which was sup-

posed to declare the will of the god. Future events were o
also foretold by the flight of sacred doves, and by the

sound of brazen vessels suspended in the air. This spirit

of the air was united at a very early period to the com-
mon mother Gaia or Ge, and was consequently reverenced

as the fertilizer of the earth. The priestesses of Doddna
sang

—

Zeus was, Zeus is, and Zeus shall be. Oh ! greatest of

gods, Zeus !

G& pours forth her fruits ; hence Gaia address we as
' mother !

'

These priestesses seem to have been the attendants of d
Di6ne, who shared the temple at D6d6na with Zeus as

his consort, instead of Hera. Her name indicates that

she is in all respects, except her sex, identical with Zeus

(Zcwc

—

Aidi—Atunrj = Juno). She is the goddess of the

air, and, as such, sends down the fertilizing rain ; hence

she is called Aiutvr) 'Ya'c. But as she was worshipped only

in Doddna, and, in process of time, the glories of that

ancient sanctuary were eclipsed by other shrines, she
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(29) seems gradually to have fallen into disrepute, and, at last,

a to have been entirely supplanted by Hera. She plays but
a very subordinate part in the Greek mythology, some
writers regarding her only as a nymph, or one of the

Titans : hence she is said to have been the daughter of

Okeanos and Tethys, or of Uranos and Ge. Homer
tells us that she was the mother of Aphrodite by Zeus
(II. 5, 371). -

30 The Zeus of the island of Crete was also one of the

old gods of nature, like the Zeus of Ddddna. His mother
Ehea, to save him from the jaws of her husband Kronos,
brought him forth in secret in a grotto of the mountain
Dikte (Z. Au-rcuoc), and entrusted him to the care of the

Kuretes (or Korybantes), and the nymphs Adrasteia
and Ida, daughters of Melisseus (the man of honey).

B The infant god was nourished with the milk of the goat

Amaltheia, and with honey which the bees brought from
the mountains. In a very short time he became strong

enough to depose his father. As Zeus was born, so was
his grave also shown in Crete. He dies and lives again,

as nature dies in autumn and is born again in the spring.

This god of nature, the personification, in some sort, of

nature herself, was worshipped by the Cretans with the

maddest orgies: his birth was celebrated with sword-

dances, and shouts of joy and the wild music of the Kure-
tes, or priests of the god ; and in autumn his funeral rites

cwere celebrated with mourning and lamentation. The
honours paid to Zeus in Crete were similar to those

which were elsewhere rendered to Dionysos. The Cre-

tan myth of the rape of Europa would seem to indicate

that he was represented in that island under the figure of

an ox. Zeus, so runs the tale, for love of Europa, the

daughter of Phoinix (who has been turned into a Phoe-

nician king), assumed the form of a bull, and bore the

king's daughter on his back over the Bea, from Phoenicia

to Crete (Ovid. Metamorph. 2, 850, sqq., cf. Horat. Od.

3, 27, 25).

31 Other districts had also their own peculiar deity, dif-

n fering, in many respects, from the Zeus generally wor-
shipped in Greece. Of these we will mention only the

Boeotian Zeus Trophonius (rp€pw), the Arcadian Zeus
Lykaios, so named from the mountain Lykaion, and the

Zeus Laphystios in Thessaly : to the two last, and pro-
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bably to the Cretan Zeus, human victims were offered in (31)
sacrifice in the olden time. Zeus Ammdn, whose oracle a
was situated in the Libyan desert, westward of Egypt,
was originally not a Grecian, but an Egyptian god. The
later Greeks were fond of amalgamating their gods with
those of other nations, especially the Egyptians : conse-

quently this Egyptian Amnion, whose oracle was, in all

probability, very similar to that of Dodona, became iden-

tified with the Grecian Zeus; and many temples and
altars were erected throughout Greece to the honour of

Zeus Ammdn.
The children of Zeus and Jlera are Ar& s, IJephaistos, 32

H£be ; he had also several sons and daughters by other b
goddesses, as well as by mortal women—Apollon and
Artemis by Letd, Hermes by Maia, Persephone by
Dimeter, Aphrodite" by Didne, the Horae by Themis,
the Charites by Eurynome*, daughter of Okeanos, the

Muses by Mnemosyne, Herakles by Alkmene, Dio-
nysos by Semele, Perseus by Danae, Kastor and
Polvdeukes by Leda, were the most distinguished fruits

of his amours with the females of earth. Athene sprang
out of his own head.

The most celebrated representation of Zeus was the 33
statue at Olympia, by Phidias, copied from the descrip- 0
tion of the god in Homer II. 1, 528

:

'H, rat Kvavtyatv in 6<ppv<ri vtvat Kpoviwv
'A/i/3po<xiat 6* apa %atrai iirtfipwoavro uvclktoq

Kpardf dir' dOavaToto' fi&yav 0 i\s\i^tv OXvfiirov,

" So KronTon spake, and his dark brows solemnly nodded :

Streamed on either side the ambrosial locks of the Ruler
From his immortal head ; and shook to its centre Olympus 1

"

In this noble work of art, the Greeks recognized the

present god : to gaze on it was a Nepenthes (antidote to

pain and sorrow) ; not to have beheld it was deemed al-

most as heavy a misfortune as to die without having been
initiated into the Eleusinian mysteries. The figure, which
was forty feet high, and naked from the loins upwards,
was seated on a throne richly adorned with gold and ivory,

resting on a pedestal twelve feet in height. The body d
was of ivory, the drapery of the purest gold. In his right

hand the god held the figure of victory, and in his left

the sceptre with the eagle. The features, as well as the
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(33) form of the head and body of this famous statue, served

a as a model for succeeding sculptors. The hair was parted

in the middle of the forehead, and fell in rich wavy locks

on each side of the head. The upper part of the forehead

was open and cheerful, the lower dark and massive, ex-

pressive at once of majesty and intellect. The eyes were
deep set, large, and well opened. The lower part of the

face was ornamented with a magnificent beard, which
gave additional expression to the finely chiselled lips. (See

figs. 1 and 2.)

The Jupiter of the Romans (Juppiter, Zcvc iranfrp),

34 J Capitolinus, J. Optimus J^aximus (Cic. de Nat. Deor.

B 2, 25. Liv. 28, 39), was, in all essential particulars, the

same as the Greek Zeus. His principal temple was on

the Capitol.

§ 2. Hera [in Epic and Ionic Greek, HerS] ("Hp?/, "Hpa,

Juno 1

).

35 Hera, the eldest daughter of Kronos and Rhea (hence
c called Saturnia), and sister of Zeus (Hes. Theog. 453),
was brought up by Okeanos and Tethys, into whose
charge she was delivered by Rhea, when Zeus imprisoned

Kronos in the bowels of the earth (II. 14, 200). Zeus,

who had engaged himself clandestinely to Hera, carried

off his bride by force, and kept the marriage concealed

for a year of years (300 years 2
). At the end of that

period, he announced her as his lawful wife, and pro-

claimed her queen of heaven. Although immeasurably
inferior in power to the mighty sovereign of the universe,

she is honoured by the rest of the gods as the spouse of

d Zeus. All rise from their seats when she enters their

assemblies, and heaven and earth often tremble before

the violence of her wrath. Her presence is majestic.

When she would appear in all her beauty as the fair-

1 The name probably signifies "sovereign lady" (in Germ.Herrin).
2 The Greeks invented this myth, because it was the custom in

Greece to contract marriages clandestinely, and then carry off the

bride by force. The Hera of the ante-Homeric period was certainly

something more than the goddess of marriage. She represented the

earth, which, joined in sacred marriage (iepoc ydpoe) to the atmo-
sphere (Zeus), brings forth fruits and flowers, the blessings of

nature.
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mired (?}ufco/ioc), white-armed (\evKw\tvos)
f
ample-eyed (35)

fioQiric) goddess, she bathes her immortal body in am- a
>rosia, anoints herself with the ambrosial oil, which fills

leaven and earth, as well as the palace of Zeus, with its

•ich perfume, clothes herself in the beautiful robe wrought

)y the hands of Athene, encircles her waist with an em-
jroidered girdle, and ornaments her ears with magnificent

pendants. Then she throws a sun-bright veil over her

lead, and binds the sandals under her feet of dazzling

ivhiteness (II 14, 170—186). The peacocks which draw
ner chariot, are harnessed and unharnessed by Hebe and
the Hours (II. 5, 720, sqq., 8, 433).

Her marriage with Zeus is the most prominent event 36
in her history. As his wife, she shares the counsels of b
the Thunderer, who often communicates plans to her

which he keeps concealed from the rest of the gods. But
now and then she desires to know more than Zeus is will-

ing to communicate, and then a quarrel ensues between
the husband and wife. Of these peculiarities in her cha-

racter, Homer often avails himself. To the Trojans Hera
bears the deadliest hatred, because, in the contest between
the three goddesses, Hera, Athene, and Aphrodite,
Paris, son of the King of Troy, adjudged the prize of

beauty to Aphrodite. To the Greeks, on the contrary, c
she is favorable, because Argos, Mykene, and Sparta,

are the cities in which she most delights (II. 4, 51, sqq.).

Whenever therefore Zeus shows any favour to the Tro-

jans, he is sure of reproaches from his wife. Sometimes
she even mingles personally in the fray

;
and, on one oc-

casion, when engaged in a contest with Artemis, who
aids the Trojans, she snatches the quiver from her anta-

gonist, and beats it about her ears, until the discomfited

goddess is compelled to retire weeping from the field, like

a dove pursued by a hawk (II. 21, 481—496).

The effects of Hera's jealousy were experienced by her 37
husband's favorite goddesses, and women, and their chil- d
dren. (See Apollon, Dionysos, Herakles.) One of these

*omen was 16 (daughter of Inachos of Argos), a priestess,

according to the myth, of Hera herself. She was changed
Hera into a cow, and entrusted to the care of the hun-

dred-eyed Argos, who was put to death by Hermes, by
command of Zeus. After many wanderings, 16 at last

D
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a reached Egypt, where she received divine honours under

the name of Isis 1
.

38 Hera being the only lawful wife among the female

deities of Olympus, was especially honoured as the pro-

tectress of married women, by whom she was invoked as

the goddess who blessed their marriages, and assisted

them in the pains of child-birth. In this capacity she

was surnamed ya/unA/a, £vyia (the goddess of marriage),

and tlXstdvta (goddess who presided over child-birth).

The EileithyiaB (EiXeWviai), goddesses who aided at

the birth, were therefore said to be her daughters.

39 The places where she was more especially honoured

b were Argos, Mykene, Sparta, Samos, Plataea, Ac. The

rites celebrated at all these places had reference to her

marriage with Zeus.

40 To her were consecrated the pomegranate, the symbol

of love ; the peacock, which is said to have sprung from

the blood of the murdered Argos ; and the cuckoo, the

herald of the spring, in which season of the year her mar-

riage with Zeus was celebrated.

41 By sculptors she was always represented as a being of

c lofty stature and dignified deportment. The most celebra-

ted statue of the goddess was at Argos, the work of Poly-

kletos. In one hand she held a pomegranate, and in the

other a sceptre, with a cuckoo on the top of it. She

appears in all the splendour of matured loveliness, full of

majesty, but without any severity of expression. Her
large well-opened eyes are fixed on the spectator. Her
figure is full, but exquisitely proportioned. The whole of

her person, except the neck and arms, is enveloped in a

chiton, over which she wears an himation, reaching from

the waist to the feet. The veil, the distinctive attribute

1 The story is not noticed by Homer, although he calls Hermes
'Apyti<l>6vTT)c (the slayer of Argos), Od. 1, 38. This shows that there

existed before, as well as in Homer's time, a large collection of myths,
of which he has only introduced a portion into his poems. The fusion

of the two deities does not, of course, belong to the original myth. It

was not until a much later period that the Greeks identified their

gods with those of Egypt. This combination originated in the cir-

cumstance of both the goddesses being represented with horns.

Some writers have derived the name of 16 (the wanderer) from !«=
dpi (the moon ?). Probably, however, she was only an older represen-
tation of Hera herself.
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of the betrothed maiden, as well as the matron, generally a
hangs from the back of her head. (See figs. 3 and 4.)

Among the Romans, Juno, the consort of Jupiter, was 42
the tutelar deity of the city and the state {Juno Capita-

Una) . She was, however, especially honoured as the pro-

tectress of the female sex, and the goddess of marriage

and child-birth (Juno Pronuba, Luclna l

).

§ 3. Pallets Athene: in Attic Athend ('A6i/id, 'A0#viy,

'Atti^a/i?, Minerva 2
).

Pallas Athene is the daughter of Zeus, the child of a 43
mighty father (d/3pi/io7rarp?j, Od. 1, 101). Homer does b
not mention her mother, but Hesiod tells us that Zeus,

by advice of (xaia, devoured M^tis (wisdom), and from
his head sprang forth Athene* (Hes. Theog. 886—900, cf.

Horn. Hymn. 28, etc 'A0qyai>). This myth was embel-

lished by later poets. Hephaistos, so ran the tale (or

Prometheus), by command of Zeus, split open his skull

with a brazen axe, and forthwith Athene sprang forth,

completely armed, from her father's head. From the nar- c

rative of Hesiod and later writers, we gather that Athene*

was the personification of the wisdom of Zeus ; conse-

quently she is represented in Homer as a virgin deity,

full of sagacity and prudence, skilled in all the arts culti-

vated by males as well as females, and always ready to act

as a leader and instructress in military manoeuvres. She
is the protectress of all who are distinguished for their

wisdom and courage, especially of Odysseus (Ulysses).

This anxiety for the welfare of the illustrious wanderer, his

wife Penelop§, and his son Telemachos, is manifested

throughout the whole of the Odyssey. She persuades d
Zeus (against the wishes of Poseidon) to permit the re-

turn of Odysseus to his home, encourages Telemachos,

accompanies him on his voyage to Pylos and Sparta, and

1 The Carthaginians worshipped a goddess, who, on account of her
resemblance, in many respects, to the Greek Hera and the Roman
Juuo, was identified with Hera. In Homer's poems, Hera is repre-

sented as an enemy of the Trojans and friend to Carthage : we find,

therefore, in Virgil's iEneid, Juno persecuting iEneas, who was de-

stined by the fates to be the founder of Rome, the deadliest foe of

Carthage.
2 IlaMac (old form, ITaXXnc) signifies virgin. Pallas Athenaia

is therefore the Athenian virgiu.

D 2
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(43) assists them both in their battle with the suitors. In the

a Odyssey, Athene always agrees with her father ; whilst in

the Iliad, on the contrary, she often opposes him : but
his affection for his favorite child generally induces him
to grant her requests (II. 8, 39

; 22, 183—185).
44 As the goddess of wisdom and courage, Athene is the

guardian of cities and states ('AXaXro/ici'ijtc, the defend-

ress, II. 5, 908. 'Epv<riKTo\iQ, the protectress of cities,

II. 6, 305) : she gives prosperity to the citizens, and pro-

tects and encourages arts and manufactures : she is the

b inventress of various implements and utensils. Many
cities, such as Troy, Athens, and Argos, had a statue of

Athene, called the Palladium, the possession of which
insured their safety. This figure was armed with shield

and spear, for Athene is a virgin warrior, ever ready for

the fight, who gives the patriot strength for the protec-

tion of his country, and leads the warrior to victory

('ArpvTuvrj, II. 5, 115, the unconquered; Aaoaaoog, the
• urger on of the people, Od. 22, 210).

45 Athene was reverenced throughout Greece. In Homer's
c time she was probably, like most of the gods of the old

mythology, a deity of nature, of which many traces are

found in the old myths, as well as in her worship. The
most ancient seat of this veneration seems to have been
Boeotia, at the place where the river Triton empties

itself into the Kopaic lake, and where once stood, as we
are told, the old city of Athens, which was swallowed up
by an earthquake. For this reason she is called TptrwWc,
TpiToyiveia. We find rivers with the name of Tritdn in

several parts of Greece, in all of which Athene was wor-

d shipped. There was also, in Libya, a lake Tritonis, on
the banks of which Athene was honoured ; but her wor-

ship seems to have been introduced into that country by
the Miny®, a wandering Grecian tribe. On the lake

Trit6n, Athene shared divine honours with Poseidon,
who was there reputed to be her father. We find the

same practice prevailing in many other places. Prom all

this, it has been inferred that Athene was originally a

deity of nature, who was, in some way or. other, connected
with the element of water.

46 In the oldest myths of Athens also, she is represented

as a deity of nature, the patroness of agriculture, and
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47 49. § 4.] PHOIBOS APOLLON. 29

promoter of the growth of plants
;
but, at a later period, (46)

the Athenians, like other nations, worshipped her as the a
goddess of wisdom. The country of Attica was supposed
to be especially hers ; and consequently all its institutions

were closely connected with her worship. She is the pro-

tectress of the city (IloXiac, IloXiovxoc), the Phratriae, and
the tribes (Qparpta) ; she established the court of Areo-
pagus, and gave laws to the people. To her they are in-

debted for the olive-tree, the art of bridling the horse

(Wma), and of yoking the ox. The most important

festivals, such as the greater and less Panathenaea and
the Errephoria, were celebrated in her honour. On the b
first day of the greater Panathenaea, there was a torch

race in the Kerameikos ; on the second, gymnastic games

;

and on the third, musical contests of poets, minstrels, and
orators. The victor received a crown of olive boughs, and
a quantity of the purest oil. The most solemn part of the
ceremonial was the procession through the city to the
Parthenon, or temple of the virgin goddess, on the Acro-
polis.

To Athene were consecrated the owl (yXaOj : she is her- 47
self called yXavKutmc, the bright-eyed, clear-sighted god- c
dess), and the olive, the most valuable natural production
of Attica. On the Acropolis was a noble statue of the

goddess by Phidias. The chief characteristics of AthenS
are a grave composure, a consciousness of her own powers,

and great clearness of intellect. On her head she wears
a helmet, and on her breast the aegis, with the Gorgd's
head. (See figs. 5 and 6.)

Minerva, who is identical with the Greek Athene, the 48
goddess of wisdom and reflection (rnenervare = moncre), d
was reverenced by the Romans as the patroness of all the

arts and sciences. In conjunction with Jupiter and Juno,
she was worshipped as the protectress of the city, and
shared with Mars the honour of being their leader in war.

§ 4. Phoibos Apoll&n [or Phoebus Apollo] (4>oT/5oc

'AiroWwv, Apolh).

Apollon [Apollo] is the son of Zeus, and the female 49
Titan Let6 (Latona. Hes. Theog. 918). His birth-place,

according to the most generally received myth, was the

mountain Kynthos, in the island of Delos (hence AijXtoc,

d3
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(49) Kvvdioc). L6t6 was driven from one place to another by
a the jealous Hera, until, at last, she found an asylum in

Delos, an island which had hitherto been driven about bv
the waves ; but was now rendered stationary, expressly

for her accommodation. Here she brought forth twins,

Apolldn and Artemis (Horn. Hymn, in Apoll. 25—130).
Apolldn is the god of health and order, the favorite son
of Zeus, the ruler and orderer of the universe. Hence
Apolldn is often called in Homer Au 0/Aoc, and is ad-

dressed as <pi\e Qoi&t. He is the pure (Jboifioo) deity,

who hates ail evil and punishes the presumptuous ; but
the virtuous he protects and cherishes. His weapons are

a bow and arrows, which he shoots from afar (apyvpvroiog,

B H. 1, 37. tKaroc, tKatpyoQ, kicrjfloXog). With these arrows
he slew the A16adaB, Otus, and Ephialtes, who at-

tempted to storm heaven. His shafts bring the pesti-

lence, which suddenly strikes down men in the flower of
their youth. When the Greeks, encamped before Troy,

refused to Chryses the honour to which he was entitled

as a priest of Apollon, the god took his station at a dis-

tance from the fleet, and thence shot into their camp the

deadly arrows, which destroyed both man and beast (Open-
ing of the Iliad). Hence he is called, par excellence, the

destroyer (ovXtoc), and his name Apolldn is derived from

c anokXvfit, to destroy !
. But as he sends sickness and

death, so does he also possess the power of averting those

evils from men and beasts. He is a\i£UaKoc, d^o-ioc, <rw-

rrip (medicus, apifer, salutifer), the father of Asklepios,
the god of healing 2

. He is the protector of the flocks

(oV<W '/K^Xtti'), causing them to thrive and bring forth

1 In this character he figures also in the myth of Niobe's chil-
dren. Niobe, the daughter of Tantalos and wife of Amphion,
King of Thebes, in the pride of her heart presumed to compare her
own position, as the mother of six sons and six daughters, with that
of Leto, who had borne only two children. To punish her for this

presumption, her daughters were slain by the arrows of ArtSmis, and
her sons by those of Apollon ; and she herself, overwhelmed with
griefand horrour, became a rock (11.24,602—617. Ovid, Metamorph.
6, 152—312). This myth, as well as many others, is founded on the
fact of the plague having, at different times, been more destructive

in Boeotia tlian in almost any other country.
2 Asklepios (jEscufapius) is the son of Apollo by K o r 6 n i s,

daughter of Phlegyas, one of the Lapithae. He was struck with
lightning by Zeus, because he deranged the order of the universe by

r
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abundantly 1
. In this character he feeds the cattle of the (49)

Trojan Laomedon on Mount Ida, and the horses of a
Admetos in Pieria (II. 2, 763)

2
.

Apollon is the favorite son of Zeus. In Homer, 50
whilst other gods of Olympus not unfrequently set them-
selves in opposition to the will of their sovereign, Apollon,

although an important personage among them, is always on
friendly terms with his father. He is the prophet of

Zeus, and makes known his will to mortals (Horn. Hymn.
1. in Apoll. 132). Consequently he is the god of sooth-

saying and oracles, in which he gives utterance, not his

own thoughts, but to those of his father. Even in

Homer's time, he was known as the Pythian god, the

possessor of the oracle of Delphi (Od. 8, 79). As colo- b
nies were generally sent out under the advice of an
oracle, and the constitutions of states were often received

from Delphi, Apollon was recognized as the founder of

cities and states, and the author of their constitutions.

The Doric constitution, for instance, was founded entirely

on the worship of Apolldn. To him, in his character of

oracular god, the Greeks attributed the most important

events of their history. Now these oracles were delivered

in a poetical form, the poet, like the seer, announcing the

will of the gods to mankind. Consequently Apollon was

healing the sick, and even raising the dead. He was especially

honoured at Epidaurus. His daughter is H y g i e i a ('YytW, Hygea,
Hyyia), health.

1 In the olden* time, Apollon was undoubtedly the god of the flocks,

the held, and the forest, and, as such, was surnained Aristaios
(the Best) ; but this name was afterwards separated from that of

Apollon, and given to another god, who watches over the flocks, pro-

motes the growth of the olive and the vine, protects the labours of

the bees, and insures success to the hunter. This Aristaios was
said to be the son of Apollon by the nymph Kyr£n&. He was wor-

shipped in Thessaly, Arcadia, on the island of Keos, and in Cyre*n&,

a Greek colony on the northern coast of Africa (Virg. Georg. 4,

315).
2 Apollon served Admetos, the King of PhSrae, and kept his

herds ; for whom he obtained from the Moirse the privilege, that,

when the hour of his death arrived, he should still be permitted to

live, provided another were willing to die in his stead. This office

was undertaken by his wife Alk£stis, the fairest of the beautiful

daughters of Pelias. But Persephone was so touched by this in-

stance of true love, that she sent her back to earth. According to

another myth, she was liberated by Herakles. Admetos, the un-

controlled, was a Burname of Hades.
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(50) said to be the patron of poets, a lover of song and min-

a strelsy, and the leader of the Muses. In Homer he

does not, it is trne, appear as the Musagates, but he is

represented as playing on his phorminx, whilst the Muses
delight the gods with their melodious strains (II. 1, 603).

51 It was not until a later period that Apollon was iden-

tified with Helios, the Sun God.

52 In the Trojan war Apollon assists the Trojans, although,

at an earlier period, the Trojan king, Laomedon, had with-

held the wages which he had promised to him for building

the walls of Troy, in conjunction with Poseidon. He
especially protects Hector, and enables him to conquer

Patroklos. Paris ('Akefarfpog) is also enabled, by his help,

to slay Achilleus.

53 The descendants of Apollon were numerous. Among
b them may be especially reckoned the seers and minstrels,

as well as the founders of those countries and cities in

which his worship was established.

54 Of the places sacred to Apollon, Delos and Delphi,
or Pytho, were the most distinguished. The former is

said to have been the birth-place of the god : the whole
island was therefore consecrated to him, and no dead body
was permitted to be buried there, because nothing un-

clean could approach him, who was the purest of immor-
tal beings. From Delos Apollon is said to have migrated
to Delphi, in order to take possession of the oracle in that

place, which had belonged originally to G-aia and Posei-
d6n, and then to Themis. It was guarded by a dragon

c named Pyth6 or Delphyne. Apoll6n slew this dragon
(Horn. Hymn. 1. in Apoll. 300, sq.), for which he was
condemned to live a great year (eight years) in banish-
ment, and to perform the offices of a menial servant. At
the end of this period he returned, and delivered his ora-

cles as the Pythian god. He cannot, it is true, be deceived
himself, for the present and the future are alike disclosed
to his all-penetrating view, but the mind of man cannot
always comprehend his sayings. Hence he is called

3) Ao£/«c [the oblique =], the confused, the obscure. The
oracles were delivered by the mouth of a priestess named
Pythia, who sat on a tripod over a chasm in the earth, and,
inspired by the vapour which arose out of the abyss, poured
forth wild and unconnected words, which were put together
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by the priests, and published as the response of the oracle. (54)
Once in four years the Pythian games were celebrated at a
Delphi in honour of Apollon, to which all the states of

Greece sent their representatives and offerings. The
Delphic god was every where held in the highest estima-

tion, nothing of importance being undertaken without

previously consulting his oracle. From the time of the

Doric migration, all the other oracles of Greece, not ex-

cepting even the famous oracle of Dodona, were eclipsed

by that of Delphi : most of them, indeed, were taken pos-

session of by Apollon himself. In Bceotia, for instance,

he had the oracle of Tilphossa, from which he obtained

the name of Tilphossius. Near Thebes he possessed, b
as Apollon Ismenios, a temple and oracle on the river

Ismenos. In Asia his most celebrated oracles were at

Didyma, near Miletos, and Klaros, near Kolophdn
(Klarius).

To Apoll6n were consecrated the laurel (Sa<prrj ; hence 55
the myth of his having loved the nymph Daphne, who,
in order to escape from his importunities, was changed
by Zeus, at her own request, into a laurel) ; the swan,

which was supposed to sing its own requiem before its

death ; the wolf, &c.

Apollon was represented by sculptors as a slight, but 56
muscular youth, without a beard, and mostly naked. His c

long hair is generally bound together in a knot above
the forehead. Every feature expresses dignity, pride,

and intelligence. Of the many ancient statues of him
which still exist, the most celebrated and best known is

the Apollo Belvedere, in the Vatican at Home. (See fig. 8.

The head of fig. 12 is the same as that of 8.)

In Italy the Greek Apollon found a place, without 57
being identified with any one of the gods of the country.

§ 5. Artemis ("Apre/ac, i£oc, Diana 1

).

Artemis, the daughter of Zeus and Letd, and sister 58
of Apoll6n, was originally the same being as her brother, d
only in female guise : for the Greeks were fond of em-
bodying one and the same conception in both a male and

1 The name "AprtpiQ is probably derived from aorefu/c, un-
damaged, sound. She is the immaculate virgin, who imparts health
and strength to mankind.

i
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(58) female form (Zeus and Di6ne, Zeus and Hera, Apollon

a and Artemis). The arrows of Artemis, like those of her

brother, are the messengers of destruction and sudden
death ; but she protects those whom she loves, and sends

them prosperity. She is more frequently, however, re-

presented as a huntress, delighting in her arrows (loyiaipa),

and surrounded by her attendant nymphs, the daughters

of Zeus, whom she overtops by the whole head (0<L 6,

102—109). When she is weary of the chase, she retires

to Delphi, and there threads the mazes of the dance with

the Muses and Charites (Horn. Hymn. 27, in Dicmam).
b As a huntress she has the surname of Tolotyopoq, the bow-
bearer

;
xpv<n}\dt;aToc, the goddess with the golden shaft

;

and e\a<j>rifi6\oc, the deer-striker.

59 As the goddess of hunting, she protects and nourishes

the wild beasts of the forest, and makes the flocks and
herds fruitful. In her old traditionary character of a god-

dess of nature, she is also the authoress of light and life.

Consequently she is the goddess who presides over child-

birth (EtX^Ovta), and nourishes youth (tcovpoTpotyos, vac
Sorpofoq). She was not honoured as goddess of the moon
until a later period, when her brother became god of the

sun.

60 Artemis was worshipped in many parts of Greece,

c generally in conjunction with Apollon. In Arcadia,
where she was known from the earliest times as the
" huntress surrounded by her nymphs," " the lover of

the forest heights," her worship was distinct from that

of her brother. Here she had her consecrated spots in

the midst of groves, or by fountains, or on the banks of

lakes and rivers
1
.

61 The Ephesian Artemis is an Asiatic divinity, who had

d originally nothing in common with the Artemis of the

Greeks. The Artemis worshipped at Tauris is also a

foreign goddess, who may perhaps have resembled the

Greek Artemis in some one particular. To this deity

1 In Arcadia Artemis, from the earliest times, had the surname
of Kallisto (the fairest). This name was afterwards separated from
that of the goddess, and Kallistd became a distinct being, one of the

nymphs, and an attendant of ArtSmis. By her Zeus had Ark as,

and it was on account of this intimacy that Hera turned her into a
bear, which was shot by ArtSmia. Zeus placed her among the con-
stellations as Arktos, the greater Bear.
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human beings were offered in sacrifice. According to (61)
the myth, Iphigeneia, the daughter of Agamemn6n, after a
escaping death at Aulis, was brought to Tauris by Arte-
mis, that she might fill the office of priestess in that place

;

but, in conjunction with her brother, she stole the image
of the goddess, and brought it from that barbarous land

to rivilized Greece (Eurip. Iphig. Taur.). It was left,

according to the Attic myth, at Brauron, where she land-

ed : hence the goddess is called the Brauronii. At Sparta
this blood-thirsty goddess was worshipped under the name
of 'OpOla (the upright)

;
but, instead of human victims

being sacrificed, boys were whipped at her altar, which
was sprinkled with their blood. The same Artemis had
the name of Iphigeneia.

Artemis is generally represented bv sculptors in the 62
attire of a huntress, with light and active limbs, and slen- b
der body, like her brother Apoll6n, to whom she bears

a personal resemblance. When she is represented as the

goddess of the moon, she has a veil, a crescent on the

crown of her head, and torches in her hands. (See fig. 9).

The Roman Diana, as a bringer of light and assuager 63
of the pangs of child-birth (I/ucina), was identified with

Artemis. As goddess of the moon, she was called Hekate
by the Romans. This Hekate (an old Grecian deity, al-

though unknown to Homer) has power in heaven, in

earth, and in the sea (triceps, triplex, triformw), and gives

riches and victory to mankind. In the sequel she was c

confounded with many other divinities, such as Demeter,

Ehea, Kybele, Persephon£, Artemis ; and appeared as

goddess of the night and of the lower world, and as a

mighty enchantress, hovering about the places where three

way8 meet (Trivia), and around the graves of the dead.

Hence it was that those characteristics, as well as the

name of Hekate, were often given by the Romans to

Diana (Virg. iEn. 4, 511. Hor. Ep. 5, 51).

§ 6. Hermes ('Ep/ii/c, Mercuriw).

Hermes, the son of Zeus and Maia (mother), a 64
daughter of Atlas (Hes. Theog. 938), was born in a cave D
of Kyllene, a mountain of Arcadia (hence Herm. KvX-

X^i'ioc, Od. 24, 1). In Homer he is the clever, ready-
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>4) witted, and active messenger of Zeus, Siatcropos, one who

a brings every thing to a happy conclusion, (&-ayw) who
guides and protects men in their wanderings. He is not,

like Iris, a mere messenger, whose sole business is to an-

nounce the will of the gods
;
but, himself a god, he exer-

cises his talents in the affairs of earth and of heaven.

Thus he liberated Ares bv a stratagem from the chains of

the Aloadffi, Otos, and Ephialtes (see Ares) ; he conducted

Priam in the night through the Grecian camp to the tent

of Achilles (11. 24, 336, sqq.) ; he slew Argos (hence 'Ao-

yct^oVrijc, see Hera) ; defended the sagacious Odysseus

from the wiles of the enchantress Kirke (Circe. Od. 10,

b 277), &c. For the same reason he is called by Homer the

conductor of the dead : in obedience to the command of

Zeus, he guides the souls of the departed into the lower

world with his triple-branched golden rod (^ux07ro/4,ro£)>

for he is every where recognized as the executor of the

Thunderer's will, as Apollon is its interpreter to man-
kind. For this reason we often find him acting in con-

cert with Apoll6n.

65 For the position which Hermes occupies in the poems

c of Homer, with reference to Zeus and the other gods, he

is indebted to that poet himself. In the ante-Homeric

Pelasgian times Hermes was a god, whose power extended

over heaven and earth;—one whose all-pervading activity

brought health and blessing to the sons of men. Hence
he is called the author of blessing and bringer of good
fortune (aVa\*nT«, epiovvioc, ^wr>)p idutv *). When, at a

later period, the divinities worshipt by different nations

were formed into one Olympic commonwealth, it was
necessary that Hermes, like the rest, should become a

subject of Zeus, the mighty autocrat of the universe.

D One of the most striking traits in his character however
is, that, in executing the commissions of his sovereign, he

always displays a warm interest in the success of those

mortals to whom he is sent, and among whom he delights

to sojourn (II. 24, 334).

1 Probably his name is derived from iipo>,to join
; 'ipfia, that which

is joined together. It was customary to raise in honour of this

deity heaps of stones on the way-side, as emblems of that which is

compacted or fitted together. To these heaps every passenger was
required to contribute a stone : on the top of the pile they placed a

head : and this was the origin of the Her race, or statues of Hermes.
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The character of Hermes, as drawn by Homer, remained 66
essentially the same in after ages, although some of its a
peculiarities were more fully developed. In the hymn to

liermes, which has generally been ascribed to Homer, we
are told how the Arcadian god, by the cunning and ability

which he displayed as guardian of the herds (ro/iioc), won
for himself a place among the earliest denizens of Olym-
pus. Here we find shrewdness and dexterity mentioned
as the leading traits in his character. Whilst yet an
infant in the cave of Kyllene, he slips out of his swad-
dling clothes, and forms a lyre out of the shell of a tor-

toise, from which he had contrived to extract the flesh.

Then he visits Pieria, where Apollon is feeding the herds of b
the gods, and steals fifty bullocks, which he carries off, and
secretes so cleverly, that not a trace of them can be found.

Having performed this feat, he hastens back to Kyllene

and reassumes his swaddling clothes. Apoll6n, having

received information of the thief from an aged seer, now
repairs to the cave in search of his bullocks, and compels

Hermes, who denies all knowledge of the robbery, to

come with him, swaddled as he is, into the presence of

Zeus. Even here he asserts his innocence, but Zeus, who
sees through his trickery, commands him to go with Apol-

lon in search of the cattle, and restore them to their

lawful guardian. Meanwhile ApoDon has heard Hermes o

play on his lyre, with which he is so delighted, that he
gives him the bullocks in exchange for the instrument

;

but fearing that Herm&s may purloin both it and his bow,

he forces him to swear that he will never again rob him

;

and in return for this profession of honesty, presents

Hermes with the golden, three-branched rod {rptirir^Xoy

pdficoy) of good luck and wealth 1

, and sends him to the

Thriae on Parnassus, three-winged virgins, from whom
he is to learn the art of divination, it being unlawful for

Apolldn to impart his own prophetic knowledge to any
other being. This higher branch of the art Hermes leaves d
entirely to Apoll6n, who, in return, gives him permission

to amuse himself with the flocks and herds, and wild ani-

mals of the earth, and to conduct the sOuls of the de-

1 This magical wand, which Hermes generally carried in his hand,

consisted of three twigs, the two uppermost of which are twined

together in a knot.
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(66) parted to Had&s. "With this understanding, the two sons

a of Zeus separate in peace and goodwill. This story forms

the subject of Homer's hymn on Hermes. From it we
learn that Hermes and Apollon must originally have had
much that was common to both ; but that, in process of

time, when their characters were more distinctly denned,

a separate sphere was assigned to each.

67 The most remarkable peculiarities by which Hermes is

distinguished, as the god who takes an active part in the

affairs of mortals, are the following :—1. He is the protec-

tor and guardian of the herds (vo/itoc), which he renders

a source of wealth to their owners. 2. He is the god of

B various inventions. 3. The god of heralds, being

himself the herald of the gods (uipvl Otwv). 4. He im-

parts the gift of eloquence (XoyiOf, facundus), and is

the god of commerce ; and since in matters of business

men too often employ cunning, falsehood, and trickery,

Herm&s is always ready to patronize thieves and cheats,

provided they do their work cleverly, and with a sort of

grace (xa'fne). As the patron of trade and commercial

intercourse, Hermes is also (5) the god of the roads, who
protects the traveller (§y£/i<moc), and sometimes even
throws accidental advantages (god-sends) in his way
(epnaiov). 6. He conducts the souls of the dead to the

c lower world (\Lvxow6ijnrog). 7. He is the god of gvm-
nastics (ivayiovios) . In the assignment of all these

offices, there is one leading idea, viz., that Hermes, the

clever, active, and friendly god, is the giver of prosperity

and wealth to mankind.

68 From the most remote times, Hermes was worshipped
in Arcadia

;
and, at a very early period, throughout the

whole of Greece. His altars and statues were generally

erected in the streets and squares, and at the entrances

of the gymnasia.

69 Hermes is represented by sculptors as a slight, but

D muscular youth. On his head he wears the shallow tra-

velling hat, with the broad brim (7rcY«<7oc), to which wings
were afterwards added, as well as to the sandals (vi$ika) T

which he put on when extraordinary speed was required.

These sandals bore him over land and sea with the fleet-

ness of the wind. In his hand he holds the magic wand,
with which he guides the souls of the dead, closes the eyes
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of the living, and again awakens them from their slum- a
bers (II. 24, 343. Od. 24, 2, sq.). See fig. 10.

The Roman Mercurius (merx, mercari), who was iden- 70
tical with the Greek Hermes, was pre-eminently the god
of trade and commerce.

§ 7. Hephaistos [or HSphastus] ("Ityataroc, Vulcanus).

Hephaistos, the god of fire in the ante-Homeric times, 71
was a powerful creative heing, to whom divine honours
were rendered at Athens, in conjunction with Athene.
But, in Greek poetry, he occupies a less dignified posi-

tion. Homer, for instance, and the later poets, call him b
the son of Zeus and H6ra, or of H&ra alone (Hes. Theog.

927) ;
but, in consequence of his ugliness and lameness

(a^tyvqccc, KvWowoiiiav), his mother threw him down
from Olympus as soon as he was born. The marine god-
desses, Thetis and Eurynome, received the unfortunate

infant in their laps, and brought him up (II. 18, 394

—

405). He was afterwards re-admitted into Olympus, but,

having taken his mother's part against Zeus, he was a
second time hurled down from heaven, and, after whirling

round and round during the whole of the day, fell at sun-
set on the island of Lemnos, where he was picked up, and
kindly treated by the inhabitants (II. 1, 590—594 1

).

Hephaistos was often the laughing-stock of the gods, 72
on account of his ugliness and lameness. Once on a time, c
when Hera was quarrelling with Zeus, Hephaistos turned
cup-bearer, and the awkward grace with which he offered

the cup to Hera, and then handed the sweet nectar to the

other gods, produced a shout of " unextinguishable laugh-

ter," as they beheld him limping through the halls of

Olympus (II. 1, 571—601). For the rest, Hephaistos
^va8 a strong and muscular figure, as beseemed a handi-

craftsman, who welded and fashioned iron by the help of
fire. He is often represented in Homer as such an artist

in metals (n-AwT-ort^^c, Tro\v<pp(ov, the renowned artificer,

the clever, \a\Ktvc, Mulciber, the blacksmith). His work- j>

stop, which is furnished with twenty pair of bellows curi-

1 Later writers attribute his lameness to this fall, but Homer re-

presents him as a cripple from his birth.

E 2
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(72) ously constructed, is on Olympus (H. 18, 470 !

). Here
A he has manufactured for himself a pair of speaking and
moving golden female figures, on which he leans (II. 18,

416). He also built brazen palaces (II. 18, 370. 1, 608)
for himself and the other gods on Olympus. For Achil-

les he made a splendid shield (II. 18, 478, sq.) ; for Dio-
medes a suit of armour (II. 8, 195). Other works of his

are mentioned, Od. 7, 91. 24, 74. II. 2, 101. 14, 238.

15, 310. 18, 376. Virgil. Mn. 8, 426, 612.

73 The wife of this god, whose beautiful works (xaPierra

b «py«) impart a charm to the life of mortals, is said in the

Iliad to be Charis, but in the Odyssey she is Aphrodite.
The goddess of beauty has, however, little sympathy with
the rough ugly blacksmith, and lavishes all her affection

on the strong and handsome Ares. Hephaistos often acts

in conjunction with Athene, as the instructor and patron
of artificers (Hymn. Horn. 19, in Vulcanum. Od. 6, 232),
although Athene* is a deity of much higher rank.

74 Except in Lemnos (Av/moc) and Attica, Hephaistos

c was very little reverenced in Greece. Later artists gene-

rally represent him as a muscular, bearded man, surrounded
by the tools of his craft. His lameness is very slightly

indicated.

75 The Eoman Vulcanus (derived from the same root as

fulgeo [by Buttmann, from Tubal Cain]) was originally

the god of fire, but by degrees he became possessor of all

the characteristics of the Grreek god.

§ 8. Aphrodite ('A^pod/ny, Venus).

76 Aphrodite, the goddess of love, is, according to

d Homer, the daughter of Zeus and Di6ne (see Zeus)
;

or, according to another myth, which Hesiod (Theog.

190) follows, the offspring of the foam of the sea, who
landed on the island of Cyprus ('AriooycVcia, Kvirpoyiveta).

Hence she has the name ofAphrodite, daughter of the foam
(ctypoc) . In Homer and the later poets, she is the goddess
of love and beauty, the fairest and loveliest of all the god-

desses. She is represented as a being of bright and smiling

countenance, who is accompanied and waited on by the
1 His workshop was afterwards transferred by the poets to ./Etna,

on theVulcanic (Lipari) islands,where he was assisted by the Cyclopes
Brontgs, Steropgs, Pyrakmon, &c (Virgil. jEn. 8, 416, sqq.)
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31 6 r ae and Char i te s. Her golden ornaments are brighter (76)
than the rays of the moon, and her splendid robes and a
sunny hair breathe the odour of ambrosia. In her girdle

all the charms ot love and beauty are concentrated, and
her sportive mien and honeyed words allure even the

wisest (11. 14, 215, cf. the two Homeric hymns on Aphro-
dite, 3 and 6).

As the goddess of love, she enslaves both gods and men. 77
All things that have life feel her influence. This fairest

of goddesses imparts also to mortals beauty and loveli-

ness (hence she is the goddess of marriage, ya/iocrroAoc,

TtXeaiyapoQ)
;
those, however, who resist her are compelled

to endure the severity of her anger.

Paris (or 'A\iHai-cpoc), the son of the King of Troy, 78
awarded to her the prize of beauty, in preference to Hera B
and Athene\ By her favorite Anchises she became the

mother of ^Eneas (Aineias), to whom she gave Helena,

the "fairest of women," and for his sake she assisted the

Trojans in the Trojan war. She protects Paris, ./Eneas,

and Hector, and even herself mingles in the fight
;
but,

being wounded in the hand by Diomedes, she is withdrawn
out of the battle by Ares, and conveyed in his chariot to

Olympus. Di6ne, to whom she imparts her grief, offers

her all the consolation in her power ; but she is mocked
by Athene and Hera, and even Zeus tells her that the

battle-field is not a place for her. " Eather, my child," c

says the Thunderer, " employ thyself in the pleasing
" labours of love, and leave the turmoil of the fight to
" Ares and Athenaia" (II. 5, 311^430).
For an account of her marriage to Hephaistos, and her 79

amour with Ares, see Hephaistos and Are's.

Aphrodite was originally, it would seem, an Asiatic 80
divinity, like the Syrian Astarte, one of the gods of

nature, who creates out of water all the productions of

the earth, and is therefore herself said to have been born
from the foam of the sea. The worship of this goddess

was imported from the East into Greece, where she soon

assumed the form of a Grecian divinity. She was especi- d
ally honoured in the islands, in harbours, and on the sea-

shore, e.g. in Cyprus, at Paphos, Amathus, Idalia,

&c.; at Cnidus in Caria, on the islands of Cos and
Cythera, and on the mountain Eryx in Sicily. Hence

e3
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ber surnames of Kvirpcc, TLa<ftia t *Afjta6ov<rla 1
*l£a\ia, Kvicta,

Kvdtpeia, 'Epviclvrj, As a goddess connected with the sea,

she was called by the Greeks Ei/7r\ota, the dispenser of

prosperous voyages; and TaXtivaia, the stiller of the

waves.

There is an Asiatic myth concerning her amour with
the handsome Adonis, the son of Phoenix and Alphe-
siboea (Phoinix and Alphesiboia). This myth has been
variously treated by later writers, but the main features

of the story seem to be as follows :—Adonis, a boy, or

very young man, was loved by Aphrodite, who committed
him to the custody of Persephone, the goddess of the in-

fernal regions ; but Persephone, who also loved the youth,

refused to restore him to the upper world. The dispute

was referred to Zeus, who decided that Adonis should

pass a part of the year with Aphrodite, and the remainder
with Persephone. Another myth relates that Addnis, in

the flower of his age, was slain by a wild boar, and be-

wailed by Aphrodite. According to this Asiatic legend,

Addnis is evidently a symbol of nature, which awakes
out of her long sleep in spring (hence the story of Addnis
having sprung from a myrrh tree

1

), and in autumn sinks

again into the slumber of death. In commemoration of

these events, the first day of the festival of Addnis was a

season of mourning ; and the second was celebrated with

rejoicings and songs. The images of Aphrodite and Adonis
were carried about, together with pots of quick-growing

plants, emblematical of the rapid revivification and decay
of nature. These are the gardens of Ad6nis.

The later Greeks made a distinction between Aphro-
dite Urania (pvpavta), the goddess of pure and celestial

love, and Aphrodite Pandemos (nay^oc, Trdc ^juoc),

the goddess of vulgar sensuality. In Athens, e.g. she

was worshipped under both these titles.

To Aphrodite were consecrated all the emblems of love

—the myrtle, the rose, the apple ; and as symbols of fruit-

fulness—the poppy, the dove, the sparrow ; and as the

herald of spring—the swallow. As a goddess of the sea,

she is surrounded by marine animals, such as the dolphin.

The goddess of love and beauty is fond of garlands and

1 [One myth makes him the son of Kinyraa by his daughter
Myrrha.]
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flowers (*A>'0£ia)
;
they consecrated to her, therefore, the a

linden-tree, the bark of which is used to tie chaplets.

By sculptors Aphrodite is represented as a beautiful 84
woman, in the prime of life, with a longish face, languish-

ing eyes, and a smiling mouth. One of the most beauti-

ful and celebrated statues of her is the Medicean Venus,
a figure of white marble in the Museum at Florence. (See
fig. 7 and 11.)

The Roman Venus is, in all essential particulars, iden- 85
tical with the Aphrodite of the Greeks. She was held in

especial honour from the time of Augustus, whose family,

as he pretended, was derived from her.

The companions of Aphrodite were generally Peithd 86
(rhiflw), the goddess of persuasion, and Himerds ("[/icpoc) b
and Pothos (JloOos), personifications of the passion of

love. All these beings owed their existence to the ima^

gination of the poets. Er6s, on the contrary, the god of
love, and son of Aphrodite by Ares, was the living, breath-

ing embodiment of the popular belief.

§ 9. Eros CEpwc, "Epoc, Amor, Cupido).

Eros is not mentioned by Homer, who ascribes the 87
power of exciting love to Aphrodite alone. Hesiod, how- c
ever, speaks of him as one of the most ancient of the gods,
the power by which the parts which compose the fabric of
the world were combined. First of all was Chaos, then
the broad Earth and Tartaros, and Er6s, the fairest of
the immortal gods. This ancient god of nature was wor-
shipped at Thespiae in Boeotia, where the Erotidia were
celebrated in his honour once in five years ; but he is a
very different being from the son of Aphrodite and
Ares, who is indebted, as we have said, for his ex-

istence to the glowing imagination of the poets. He is d
represented as a handsome boy, verging on the age of
puberty, full of trickery and mischief; his greatest delight

heing to pierce the hearts of gods and men with his ar-

rows. Neither Zeus, the lord of the universe, nor his

pother, is safe from his assaults. In heaven and earth,

^ the sea and the lower world, he reigns supreme as the

^-conquering god (cf. Soph. Antig. 75, sqq.). He is

borne aloft on golden pinions, armed with a bow and
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arrows, which he carries in a golden quiver. Whoever is

pierced with his shafts, becomes instantly sensible of the
pangs and raptures of love.

The sacred band of the Theban youths was consecrated

to Erds. In Athens he was honoured as the deliverer of

the city, because the two youthful friends, Harniodios
and Aristogeit6n, had put an end to the tyranny of

the PisistratidaB. Eros therefore is the god of friendship,

as well as of love. For this reason sacrifices were offered

to him by the Lacedemonians and Cretans before a bat-

tle, as the god to whose influence they ascribed that

friendly intercourse between the old and the young,
which was considered the best security for peace at home
and discipline in the army.

In the later Greek and in the Eoman times, men as-

signed to Er6s a numerous body of brethren and com-
panions, the Erdtes, Amores. They gave him also an

Anterds ('Aircpwt-), or reciprocal love, whose sportive

gambols promoted the growth of his elder brother. Eros
is frequently mentioned in connexion with Psyche (¥t;x4)>
the personification of the human soul, a creature of the

later Grecian times. He is either united to her in the
closest bonds of affection, or torments her with his way-
wardness. The last of these conditions is represented by
a butterfly, which Erds holds over a torch, or plucks off

its wings. This intercourse of Erds and Psyche has been
made the subject of a tender and elegant story by Apu-
lejus, a poet who flourished in the time of the Roman
emperors'. In the writings of the philosophers, e.g.

Plato's Symposium, Erds is a mighty demon, who purifies

the human soul (Psyche), and thus renders it capable of

virtue, and consequently of happiness.

1 Once on a time a king had three daughters, the youngest and
fairest of whom was called Psyche. This maiden was loved by Eros,
who conveyed her to a solitary spot, where they were united in the
bonds of love, although the god remained invisible to the mortal eyes
of his mistress. He had strictly forbidden her either to ask for a
sight of his face, or to reveal their intercourse to any one

; but, in

an evil hour, the importunities of her envious sisters wrung from her
her secret. As a punishment for her disobedience, she was abandoned
by her lover, in search of whom she wandered over the wide earth
in pain, and sorrow, and peril. At length, after years of suffering,

her offence was expiated, and Psyche, reunited to Erds, became an
immortal being. Their daughter's name is Happiness.
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Another friend and companion of Eros is Hym6n or 90
HymenaioB Ofyiq*'* 'Y/icVaioc, Hymen&us), the god of a.

marriage, who is invoked in the Bridal-song or Hyme-
naeus. Hence he is called the son of Apolldn and the
Muse Kalliope. Most of the narratives, which profess

to explain why he is thus invoked, ascribe it to the fact,

that he was in the habit of rescuing maidens who had
been carried off by pirates, and was therefore praised in

the hymns sung at their bridal. This myth has reference

to the times when it was the practice of the Greeks to

carry off their brides by force. Hym&n is represented by
sculptors as older than Er6s.

There are two distinct embodiments of Er6s. In the 91
more ancient of these he appears as a well-grown boy, in b
the other as a pretty child.

§ 10. Ares ("Apijc, Mars).

Ares, the son of Zeus and Hera (Hes. Theog. 922), 92
is represented in Homer as the fierce god of war, who
delights in the din of battle and the groans of the dying.

To him it is of little moment on which side he fights (a\-

Xo7rpo<ra\Aoc, II. 5, 831), provided he has an opportunity

of gratifying his passion for slaughter. With a loud and
terrible shout he scales the walls of the city, and destruc-

tion overwhelms its ill-fated inhabitants. His ferocity c

renders him odious to Zeus (II. 5, 888), and the enemy of

Athena, the patroness of regular warfare. Through her

instrumentality he is wounded by Diomedes so severely,

that he cries out as loudly as nine hundred, yea, as one
thousand warriors, when they shout to the battle (H. 5,

765, 856. 15, 125, sqq.
; 20, 69. 21, 400, sqq.). When

he goes forth armed to the field, he is attended by Dei-

mos and Phobos (Aa/ioc, <&o/3oc), Fear and Terrour,Eris

("Epic), the stirrer up of strife (D. 4, 440), and Enyd
('Eyvw), the murderous, city-destroying goddess of war (IL

5, 592). Hence he is called 'E^aAioc (II. 2, 651).

The first mention of Ares, as one who fights in a nobler 93
cause, is in the Homeric hymns, where he is called the D
bulwark of Olympus, father of hard-won and glorious

victory, and champion of Themis, the right. (Horn.

Hymn. 8, in Mortem.)
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The children of Are's and Aphrodite, are Deimos
and Phobos, Erds and Anter6s, and Harmonia, con-

cord. The story of the intercourse between the god of

war and the goddess of beauty, seems to have originated

in the tradition of an earlier age, when both were wor-
shipped as divinities of nature. Ares, in those days, was
a fructifying, chthonic (subterranean) power, the author

of destruction, as well as of blessing. In this character,

but more especially with reference to his destructive

qualities, he was worshipt in days of yore in the land

of Thebes. As war and pestilence, the heaviest calami-

ties that can fall on mankind, are of his sending, and as

these are more common in the world than peace and
health, the destructive side of his character developed

itself more fully than the beneficent, and he became the

god of war. In Sophocles he is also called the sender of

the pestilence (Soph. (Ed. Tvrann. 185). To the old

traditionary notion of Ares, the god of nature, we may
probably also refer the myth of Otos and Ephialtes,
who kept him in chains in a brazen vessel for thirteen

months, at the end of which time he was liberated by
Hermes (II. 5, 385).

Generally speaking, Ares found but little reverence in

Greece (Od. 8, 361). According to Homer, his dwelling

was in the country of the Thracians, evidently because

that savage people delighted in war. Among the Romans,
Mars or Mamers was one of the principal gods. He be-

longed to the tutelary divinities, or Lares of the people,

and had many temples and festivals. The month of March

( Martius) , with which the year began in the old calendar

of Romulus, was consecrated to him. At the feast, which
was celebrated in this month, his priests, the Salii, marched
through the city in all the pomp of warlike array, with
songs and dances.

In Greece, where Ares was little more than an abstract

idea, attempts were rarely made to represent him in a
bodily form ; whilst at Rome, on the contrary, statues of

him were very common. He is represented as a strongly-

built, youngish man, generally naked, with a helmet on
his head.
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§ 11. Hestia ('Etrrla, W>7, Vesta).

Hestia, the goddess of the hearth and its fire, is not 97
mentioned as a cuvinity either in the Iliad or Odyssey, a
The first notice of her is in Hesiod (Theog. 453) and the

Homeric hymns, which were written, we know, long after

Homer's time. She was the daughter of Kronos and
Rhea, and the eldest or (according to other ancient au-

thorities) the youngest of the children of Kronos. It is

still a disputed question, whether this goddess was wor-
shipped in the primitive times of Greece, or whether she

owed her existence to the poets of an age subsequent to

Homer. According to one of the Homeric hymns, Posei- b
ddn and Apollon were suitors for her hand ; but Hestia
swore, by the head of Zeus, that she would always remain
unmarried; and, as a reward for this self-denial, the

Thunderer decreed that her place should ever be in the

centre of the house, beside the hearth, and in all temples.

The hearth is the rallying point around which the mem-
bers of the family assemble. Hestia therefore is the god-

dess of domestic harmony, as well as the protectress of

the house. Sacrifices are offered on the hearth : to Hes-
tia, therefore, is entrusted the guardianship of the sacred

fire. For libations were offered to her at the beginning c

and end of every sacrificial feast, and divine honours ren-

dered in the temples of all the gods. For the same reason

she is often associated with Hermes, the inventor of sacri-

fices (Horn. Hymn. 3, m Venerem 22—32, and Hymn.
29, in Vesta/m).

Exiles and suppliants sat by the hearth : Hestia, there- 98
fore, in conjunction with Zeus, was the especial protectress

of the persecuted and helpless. She was also, with Zeus,

the avenger of perjury ; because men swore by Zeus at

the hearth and the hospitable board (Horn. Od. 14, 158).

The city and the state are, so to speak, only larger 99
families. In the senate-house, therefore, or Prytaneum, n
as the central point of the state, Hestia had her separate

altar with a hearth, the eternal fire of which was watched

day and night by virgins. Consequently she was the em-

blem of political harmony, a common country, and a com-

mon worship.
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100 In this last character, as guardian of the state, the

a. Roman Vesta was also deemed worthy of the highest

honours. In her temple burnt a perpetual fire, which
was watched unceasingly by the Vestal Virgins. These

Eriestesses enjoyed many important privileges, and were
eld in the highest estimation by the people ; but any of

them who violated their vow of chastity, were buried alive

(Liv. 26, 27. 28, 11. 8, 15, 22, 57. 5, 52).

101 By sculptors Hera is represented as a woman of lofty

stature and dignified presence, with distinct, but not very

expressive features.

102 Among the Olympic gods, we may also reckon those

b deities who have a sort of subordinate claim to that title,

either as servants in the halls of Olympus, or beings pos-

sessing some of the qualities of the higher order of divini-

ties. Such, for example, were the goddesses of fate, the

gods of the weather, &c.

§ 12. Moira (MoTpa, Parca).

103 The word fiolpa signifies literally a part, i. e. the por-

tion of life allotted to a man {jxoipa fiidrow, H. 4, 170), that

is to say, the time of his continuance on earth, the for-

tune which awaits him there, and the hour of his death

(ddvcLTOQ teat /<otpa, II. 3, 101, fioip' u\orj Oavdroio, Od.

o 100). This idea was personified by the poets under the

name of Moira, the goddess of Fate. In our account

of Zeus, we mentioned the relation in which Moira stood

to that deity, namely, that sometimes she was represented

as subject to his power, sometimes as exercising unlimited

control over all the gods of Olympus. Accordingly, as

she was regarded in one or the other of these points of

view, men either looked upon her as a blind inexorable

power, or sought, by prayer to the gods, to avert her evil

n influence. In Homer Moira generally appears as an in-

dividual, although there are many instances in which the

word is used in the plural number, e. g. Motpcu (II. 24, 49),
or Kara»cXtoi0£c (the spinners, Od. 7, 197), who spin the

thread of man's destiny (cf. H. 24, 209 '). Hesiod was
1 This expression, "spinning the thread of destiny," is used with

reference to the other gods, as well as Moira, e.g. Od. 3, 208, dW
ov fiot toiovtov IrriicXiaaav 0eo< oXfiov. Cf. Od. i. 17.
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the first who spoke of three Moir® under the names of (103)
Klotho, the weaver; Lachesis, the directress of the a
lot ; and Atropos, the inevitable. All three were daugh-

ters of Night (Nv£), or perhaps of Zeus and Themis.
They were represented either with sceptres in their hands,

as goddesses who governed the world, or with distaffs and
shears to spin and cut short the thread of life. In the

last of these characters, they have a natural connexion

with the divinities who preside over birth and death. They
sing (i. e. predict) the future fate of mortals before their

birth (Ovid. Metam. 8, 452, sqq. Hor. Carm. Ssecul. 25).

The poets sometimes describe the Moirae as ugly old

women ; but by sculptors they are represented as virgins

of a stern and forbidding aspect. Later artists have B
drawn Klotho with a spindle in her hand ; Lachesis points

out on the globe the destiny of its inhabitants, or holds

in her hand a roll of paper, on which history is written

;

whilst Atropos severs the thread, holds in her hand a pair

of scales, or points out the hour of death on the dial.

The idea of Alaa in Homer is nearly the same as that 104
of Moira, this word having also originally signified part, c
and been turned into a personification of fate by the

poets. Like Moira, she spins the thread at the birth of

mortals. But this being always remained, even more
than Moira, a mere personification without life.

Another personification introduced after Homer's time

was

—

§ 13. Tychi (TvX r), For*, Fortuna),

The goddess of accident and luck, who holds in her 105
hands the helm of life. As the giver of good fortune, she

bears the horn of Amaltheia (or Amalthea), the symbol

of plenty, or carries in her arms Plutus, nXoOroc (riches),

and is called Tv\ri ayaflift {bona Fortuna),

Among the Romans Fortuna was a very ancient god- 106
dess, who exercised unlimited control over the fortunes d
of individuals, as well as of cities and states (hence her

surnames of publico, tnrilis
9
virginalis, rnuliebru ; regina

and conservatrix). As sovereign ruler of the world, she

is represented in a mantle studded with stars, with a

crown on her head, and a sceptre and oar in her hands.
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§ 14. Nemesis (Nc'fuffic).

107 This goddess, a daughter of Night (Hes. Theog. 223),
a was also one of the divinities connected with destiny.

The word vifieaig (from vi^na, to distribute) signifies lite-

rally a parcelling out of the portion due to each person

:

the personified Nemesis is therefore a goddess who dis-

tributes weal and woe according to the rules of justice.

The chief distinction between this deity and Moirse is,

that the latter fixes the destiny of men before their birth,

whereas Nemesis rewards or punishes them for the deeds

which they have done. She more frequently, however,

appears as an avenging than a beneficent power, being

generally employed in teaching presumptuous mortals the

painful lesson, that unmixed happiness belongs only to

b the gods. She is represented as a virgin of stern aspect,

holding her robe before her breast with her bent arm, and
looking down into her bosom with a self-scrutinizing

glance. Her ordinary attributes are the bridle, the sword,

and the whip.

108 This goddess had an old temple in the Attic Demos
of Ehamnus ; hence her surname of Ehamnusia. The
Rhammisian Nemesis was afterwards confounded with

Adrasteia (from fafydoKm), the goddess from whom
O there is no means of escaping. Originally, however,

Adrasteia, to whom a temple is said to have been dedi-

cated by Adrastus in Asia Minor, near Cyzicus (cf. II. 2,

828, sqq.), was a personage altogether different from
Nemesis, and rather resembling the Phrygian Rhea
Kybele (Cybelfi).

15. Ate CAriy).

109 The word arrj signifies that infatuation or perversion of

D the understanding which leads men to sin. In Homer it

generally expresses merely an idea, that the gods them-
selves are the occasion of this perversion, and its conse-

quent guilt and misery. In many places, however, Ate* is

personified as a being who bewilders the understanding of

Zeus as well as men (H. 19, 91, sq.; 9, 505). Indignant
at this aggression, Zeus banishes Ate from Olympus, and
in her fall she alights on the works of men (II. 19, 126,
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sq.). In Homer she is "the mighty" {aBivapn), the (109)
swift-footed (aprtVoc), the eldest daughter of Zeus (npivfta a
Acoc Ovydrrip) : Hesiod calls her the daughter of Eris
(Theog. 230). In the tragic poets, At6 is nearly the

same as Nemesis and Dike: the inflictor of merited

punishment on the guilty.

16. Dike (AiVi?).

Dike* (justice) is, according to Hesiod, the daughter 110
of Zeus and Themis, one of the H6rse (Theog. 901), the

protectress of the just, and the enemy of injustice and
wrong. When a judge passes an unjust sentence, she

comes to the throne of Zeus with her complaint (Hes.

Opp. 256). Hence she is named the assessor (jdpttyoc, b

fr^fyoc) of Zeus (Soph. (Ed. Col. 1377). As the pro-

tectress of the just, she brings rest and peace to mankind

;

her daughter, therefore, is called in Pindar Hesychia
(ti^quillity), and in Hesiod her sisters are Eunomia
and Eirene (justice and peace). She pursues the wicked,

plunges into their breasts the* sword which Aisa (104)
has whetted, and, at length, brings on the Poine (punish-

ment), although it may perchance be slow in reaching

them. And as she punishes the evil, so also does she

reward those who persevere in the way of uprightness.

17. Themis (Oc'fuc* i&>c, Att. troc, Ep. kttoq).

Themis (law, from 0€«=rt0»jjn), the goddess of law 111
and order, is represented in Homer as a divine being, o

who, in conjunction with Zeus, protects the right, and

summons and dissolves the assemblies of men (Od. 2, 68).

Her peculiar office, however, is to restore peace in Olym-
pus, and check every indication of disaffection among the

gods. She is the counsellor and auxiliary of Zeus (cv/3ov-

Aoc, awreipa), and, like Dike, is often called his assessor.

Hesiod calls her the daughter of Uranos and G-&, a

female Titan, the wife of Zeus, and mother by him of the

H6ra3 and Moiraj (Theog. 135, 901). She is the coad-

jutrix of Zeus in the organization of the universe ; and as

his statutes (Aioc ptydXmo defntrrtQ) are proclaimed by

oracles, she is also represented as endued with those pro-

f 2
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(Ill) phetic powers (fatidica, Ovid. Met. 1, 321), which, before

A the time of Apolldn, were possessed by the oracle of Del-

phi. Themis had temples in different parts of Greece.

Her usual attributes are the balance and the cornucopia.

18. The Muses (Movtra, Movoai, Musa, Cameme).

112 The Muses were originally the goddesses of song.

Homer speaks of them in the plural as well as the sin-

gular, but without mentioning their number, except in

one place (Od. 24, 60), where he states it to be nine.

This passage, however, was written subsequently to the
b rest of Homer's poetry. The first notice of the nine
Muses, with their respective names, is found in Hesiod
(Theog. 77). Their names were Klei6 (KXcea), CZio),the

recorder; Euterpe (EvripTrrf), the delighter; Thaleia
(edA«a, Thalia), the blooming; Melpomene (McAtto-

fi«Viy), the Muse of song; Terpsichore (T(p\pi\6pri)
t

she who delights in the dance; Erato ('Eparw), the
Muse of love; Polymnia (IIoAv/ma), she who is rich in
hymns ; Urania (OupaWa), the celestial

;
Kalliope (KaX-

XtoTTj), the melodious. They are the daughters of Zeus
c and Mnemosyne. In Hesiod the Muses are the patron-
esses of the dance as well as the song; but in Homer
they are represented only as the goddesses of music,
whose melodious voices resound through the halls of
Olympus during the banquets of the gods, and who im-
part to minstrels the gift of song, and suggest to them
the subjects of their glowing verse. For this reason they
were especially invoked by singers and poets, who were
said to be their favorites and their children. But dearly

as they loved the bard, they yet brooked no rivalry ; for

we are told that Thamyris, who presumed to contend
with them, was deprived of his voice, and smitten with
blindness as a punishment for his audacity (H. 2, 594,
sqq.).

113 The Miises in the olden time were Nymphs, to whom
d the fountains, grottoes, and groves were sacred. They
were first worshipped by that tribe of the Thracians
which migrated from Piena to Mount Helikon in Boeotia.

In this region the fountains Aganippe and Hippo-
kr£n6 were consecrated to them ; and here the festival
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of the Muses was celebrated by the Thespians. From (113)
Helikdn their worship spread to other localities. Their a
favorite haunts were the mountains Leibethron and
Parnassus, at the foot of which was the sacred fountain

of Kastalia, not far from Delphi. By degrees their

worship spread over the whole of Greece. According to

the locabties in which they were worshipped, they were
called Pierides, Pimpleides, Heliconiades, Thespiades, Par-
naitides, Gastalides. The names and number of the Muses,
as given by Hesiod, were not however universally recog-

nized, for we hear of three : Melete (McXeViy, thought),

Mneme* (Mr^/i?/, memory), and Aoide* (\Aoi2#, song)
;

four, seven, and eight. At a later period the circle of

their duties was extended, and they became the patro-

nesses of every branch of art and science. The attributes b
of each were in accordance with the character assigned to

her. Kalliope, the goddess of Epic poetry, was repre-

sented with writing tablets and stylus
;
EuterpS, the

goddess of lyric song, with a flute; Melpomene, the

Muse of tragedy, with a mask in her hand, and a wreath
of ivy round her head; Erato, the Muse of amorous
poetry; Polymnia,the goddess ofthe hymn; andThaleia,
the Muse of comedy and the satyric drama, with a comic
mask, shepherd's crook, and wreath of ivy

; Terpsichore
4

,

the Muse of the dance, with the lyre; Klei6, the Muse
of history, with a roll of paper ;

Urania, the Muse of

astronomy, with the globe.

Apollo, as the god of music and patron of singers, is 114
the leader of the Muses (Musaget£s, MovouycVijc) . The c

representation of tragedies at the festivals ofDionysos,
connects them also with the worship of that god.

By the Bomans the Muses were called Came nee, Co- 115
mesce, Carmentes, the singers and prophetesses (from

cano). These Camerue were originally Italian nymphs,
who were afterwards confounded with the Muses of the

Grecian mythology.

§ 19. Charts, Charites (Xa'pic, iroc» Gratia, the Graces).

The CharTtea, daughters of Zeus and Hera, or Eury- 116
nome (the wide-ruling, Hes. Theog. 907), or of Helios d
and Aigle (splendour), are the goddesses who preside

f 3
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over the charms of social life, the union of individuals in

political communities (hence their mother is also called

Eunomia), and the unrestrained joviality of the banquet.
In Homer's Iliad Charis is the wife of Hephaistos (18,
382 : Hesiod calls her Aglaia), whilst in the Odyssey his

consort is said to be Aphrodite (see Hephaistos). In
another passage of the Iliad, Homer speaks of the Chari-

tes in the plural number, and makes Hera promise one of

the younger graces (Pasithea) to the god of sleep.

Hesiod (Theog. 907) speaks of three Charites: Euphro-
syne (festive delight), Aglaia (festive splendour), and
Thalia (nourishing good fortune). All the social enjoy-

ments of men—the dance, the song, the feast—are ren-

dered more delightful by the combined influence of these

three sisters :
" even the gods themselves deem their at-

tendance indispensable, when they thread the mazes of

the merry dance, or recline at the festive board* ' (Pindar).

Wherever mortals assemble for purposes of innocent
social enjoyment, there are present the dance and song-
loving Chantes. From them the arts derive their highest
excellence. Charis, therefore, is said to be the wife of
Hephaistos, and the Charites dwell in peace and amity
with the Muses, the goddesses of song. They are the
coadjutors of Hermes and Peithd (persuasion), for elo-

quence without grace produces very little effect. With-
out grace, too, the triumphs of beauty are imperfect and
short-lived. The Charites, therefore, are the inseparable

companions and handmaids of Aphrodite. The Charites

act also in concert with the H6raB, but each in their own
sphere. The Hdrae place at our disposal the gifts of

nature, which the Charites teach us to enjoy. In Hesiod
the HoraB crown Pandora with the blossoms of spring,

whilst the Charites hang chains of gold about her neck :

the former pluck the flowers, which the latter weave into

garlands.

Eteokles is said to have been the first who introduced
the worship of the Charites into Greece. From Orcho-
menus in Boeotia, where it was first established, it gra-

dually extended itself to the rest of Greece. In the dis-

trict of Helik6n they shared divine honours with the

Muses. The Spartans worshipped only two Charites,

Kleta and Phaenna, who were called by the Athenians
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Auio and Hegemone. These Athenian Charites seem (117)
to have been originally goddesses of the weather, like the a
Horse, Auxo, Thallo, Karpd, and Pandrosos, the god-
dess of dew. It is most probable that, in very ancient
times, the Charites were goddesses of nature, scarcely dis-

tinguishable from the Hdrse, but that afterwards their

agency was transferred to the affairs of human life. They
are generally represented as a group of three virgins, un-
encumbered with drapery, but with countenances ex-

pressive of maidenly modesty, ingenuousness, and good
humour. Their attributes are musical instruments, or

myrtles, roses, and dice.

§ 20. Horw (
T
Qpcu, Horee)

.

In Homer, the Horse, the fair-haired blooming god- 118
deases of the weather, are the servants of Zeus (Atoc b
T

£fyat, Od. 24, 344) and the portresses of Olympus, who
open and close its gates, and send rain and sunshine,

heat and cold, to render the earth fruitful. As this fer-

tility is the result of the regular succession of spring,

summer, autumn, and winter, the Horse are pre-

eminently the goddesses of the seasons, although the word
<5pa in its original meaning, is used to indicate the dif-

ferent portions of the day and of human life, as well as

of the year, but more especiallv those periods in which
the fruit blossoms, attains its full size and ripens (spring,

youth, autumn). The Horee are closely connected with c

Zeus, because all atmospheric changes are the result of

his will : but Hesiod was the first poet (Theog. 901, sqq.)

who called them the daughters of Zeus and Themis, and
gave them the names of Eunomia (Legality), Dike
(Justice), and Eirene (Peace), a proof that he con-

sidered them something more than mere goddesses of the

weather, although this continued to be their distinguish-

ing characteristic.

The usual number of the Horse is three, because the 119
Greeks reckoned only three seasons of the year,— spring, D
summer, and winter: a fourth Hora was afterwards

added, but originally there were in all probability only two.

At Athens they worshipped Thallo (9a\\w from 0aAAo>),

the goddess who makes the vegetable world start into
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(119) life in the spring, and Karp6 (Kapirw from k-apKov) the

a summer Hdra, who ripens the fruits. The first of

these watches also over the cradle of the infant; the
other brings him to man's estate. To their care, there-

fore, were confided H6ra, Hermes, and Dionysos. Man-
kind are also indebted to them for the accomplishment
of their wishes, their works gradually advancing towards
maturity, as the HoraB revolve in their mystic dance.

§ 21. Hyades ('Ya'c, a7oe, Hyades).

120 The Hyades, or goddesses of rain, are a constellation

b in the head of the Bull, at the rising of which, simul-

taneously with that of the sun, the stormy, rainv season

sets in (tristes, pluvia, Virg. Mn. 1, 744. Horat. Od. 1,

3, 14). Consequently they are closely connected with
Zeus Dodonaios, who, as the god of the sky, sends rain

upon earth, and is therefore called "Yijc, the rainy god.

Didne, who was worshipped at Ddddna as the wife of

Zeus, was also called 'Yu'c. As nymphs of Ddddna, the
Hyades were the nurses of Zeus. They are also said to

have brought up Dionysos, from whose surname of "Yijc,

c they were afterwards called the Nys»an Nymphs. For
these services they were placed by Zeus among the con-
stellations. Their numbers, as well as their names and
origin, are variously reported. Some writers make them
only two, but their usual number is seven. Hesiod
mentions five Hyades: Phaisyle, Koronis, Kleeia,
Phaio, and Eud6re. These we are told were the off-

spring of Atlas and Aithra (or Pleione), or of Okea-
nos, or of Melisseus (the honey-man), because sweet
nourishment is derived from them.

§ 22. Pleiades (nXciafoc* IlcXnafoc, Pliades).

121 The Pleiades were also daughters of Atlas 1 and
D Aithra, or Pleione, and consequently the sisters of the

1 Atlas is called the father of the Pleiades, because they set in
the West, where he is generally supposed to reside. For the same
reason Kalypso (the hider), is called his daughter by Homer (Od.
1,52). He is the son of Japetos and Klymene, of the race of
the Titans. " He knows all the fathomless depths of the ocean, and
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Hyades. They are the seven stars, the constellation (121)
favorable to navigation (from w\iw), for with their rising A
commences the season of gentle breezes and tranquil

seas ; and when they sink into the ocean, the hurricane
is let loose, the sea rises, and the mariner remains in

port. Six of these stars are visible, and the seventh in-

visible: hfnce the story of the seventh Pleiad having
hidden herself for very shame, because she alone of all

the sisters had contracted a marriage with a mortal.

They killed themselves for grief at the loss of their

sisters, the Hyades, and were placed among the constella-

tions
; or, according to another myth, they were per- b

secuted for five months by the gigantic Boeotian hunter
Orion, and at the end of that time were changed at

their own request into doves (irt\eid$tc) and sub-

sequently into stars. This last myth, which had its

origin in Boeotia, was founded on the fact of the con-

stellation Orion being five months of the year in the

neighbourhood of the Pleiades. In very ancient times,

the Pleiades, like the Hyades, had probably some con-

nexion with the D6d6n«an Zeus. At D6d6na, the c

priestesses of Zeus were called IlcXcta&c, and doves were
the prophetic birds which declared his will to mortals.

Homer also tells us (Od. 12, 59, sqq.) that doves bring
the ambrosia to Zeus ; but that one of them was killed

by coming into contact with one of the * Erratic rocks'

holds in his hand the mighty pillars, which surround (d/^tc

tyowiv) and sustain the earth and the heavens." Od. 1,1. The
meaning of this last expression is, that Atlas, at once a god and a
mountain (like the river-gods), is represented as a chain of hills,

encircling the earth, and sustaining the heavens on the summits of
it* loftiest peaks (pillars). His foot is in the depths of the sea, with

which he is therefore said to be intimately acquainted ; and, like the
marine deities, he is called 6\o6$pwv. According to Hesiod (Theog.

517), Atlas, as a punishment for the part which he took in the
Titanic war, was condemned to bear up the heavens with hiB head
and unwearied arms. No sooner was Atlas personified, than it

tacame necessary to find him a settled dwelling-place. His habita-
tion, therefore, was fixed in the West, where he possessed flocks and
herds, and beautiful gardens, called the Gardens of the Hesperides.

He was afterwards turned into the African mountain Atlas. Modern
commentators have considered him the representative of a sagacious
and adventurous maritime people.
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(121) (icXayKTai wcrpac, Od. 12, 60). This myth has of course
a reference to the constellation of the Pleiades, from which
one star is wanting.

122 Various names have heen given to the Pleiades. The
most common are Alkyon6 (the king-fisher, because this

bird hatches her young in spring, when the Pleiades rise,

and the mariner again ventures to sea), Merope (the
child of man), Kelaind (the black, probably from the
dark rain-clouds), Elektra (the shining), Sterope (the
lightning), Taygete and Maia. The two last names
indicate a connexion with the Peloponnesus. Taygetos was
a mountain of Laconia, and Maia an Arcadian goddess,

B the mother of Hermes. Most of the myths concerning
the Pleiades have an Arcadian origin The knowledge
which the Greeks possessed of the constellations in

general, was exceedingly circumscribed. The Zodiac,

with its twelve signs, was a comparatively modern dis-

covery.

§ 23. Iris (
T
IpcC , i&c).

123 Iris, the daughter of Thaumas (davpa, the niiracle),

c and Electra (splendour. Hes. Theog. 265), is the god-
dess of the rainbow, which seems to connect earth with
heaven ; she is therefore peculiarly the messenger of the
gods to mortals. Her office, however, is not confined to

the earth, but extends also to the sea and the lower world
(II. 24, 78. Hesiod. Theog. 784, sqq. Virgil, ^n. 9,

803). She is employed principally by Zeus and Hera.
When charged with a message, she spreads her golden

wings, and, driven by the north wind, descends from the

clouds as swiftly as the falling snow or the hail (H. 15,

d 170). Later poets represent her as the messenger and
handmaid of Hera alone (Ovid, Met. 1, 270. 14, 85.

Virg. Mn. 5, 506. 4, 693). She differs from Hermes in

being simply a bearer of messages, whereas Hermes is

1 Besides the Hy&des, Pleiades, and Orldn, Homer speaks of

Hedsphoros ('Eaxupopoc), the morning star, or herald of the dawn
(11. 23, 226. Od. 13, 93). He is called also H esperus ("Etrirtpoc),

the evening star, when it shines in the evening (II. 22, 318).

Seirios (Sirius, the burning dog-star), the hound of Orion (II. 22,

26, sq.). Arktos, the bear, called also the Wain, and Bootes or

ArktophjHax, the bear-ward (II. 18, 486. Od. 6, 272).
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employed to execute as well as to announce the com- (123)

mands of Zeus (see Herm&s). Sometimes, however, she a
voluntarily offers advice or renders assistance to mortals

(II. 23, 198, sqq., 15, 201. 24, 96. 5, 353). In her

statues, as well as on vases and relievos, Iris is repre-

sented as a winged figure, generally with a pitcher in her

hand, because it was supposed that she conveyed the

water to the clouds.

§ 24. Helios ("HXioc, 'HAioc, Sol).

Helios, the god of the sun, is the son of the Titan 124

Hyperion (hence his name of 'Yntpwrtdric, or sometimes b

'YiripiW), and the Titaness Theia (Hes. Theog. 371,

sqq.). With reference, therefore, to both his parents, he
is often called Titan. His golden chariot, with its fire-

breathing horses, performs its journey daily from morn to

eve, to give light to gods and men. In the morning, he
rises from the eastern ocean (AZ/ivif, Od. 3, 1, a tranquil

creek of the ocean stream), at mid-day he reaches the

middle of heaven, and at eventide stables his wearied

horses beneath the western wave. The first notice of the

chariot and horses of Helios occurs in the Homeric
hymns. Homer and Hesiod supposed that, during the c

night, the sun traversed the ocean which surrounds the

earth, so as to re-appear in the East in the morning : and
later poets have imagined that, in the hours of darkness,

Helios sailed in a golden boat, the work of Hephaistos,

around the northern half of the earth to the East, where
he had a splendid palace. (For a highly poetical descrip-

tion of the palace of the sun, as well as of his chariot, and
the preparations for his journey, see Ovid, Met. ii. 1, sq.

in the story of Phaethon.) He had afterwards a palace

in the West.
Helios (TravfopKi'ic, the all-seeing) sees and hears all 125

things (H. 3, 277. Od. 11, 109). His rays penetrate d
to the darkest corners of the earth, and bring every secret

to light. He is therefore invoked bv men as a witness
to the truth of their protestations and oaths. D&meter,
after searching in vain for her lost daughter, at last ap-

plied to Helios for information.

On the island of Thrinakia Helios had seven herds of 126
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(126) oxen, and the same number of flocks of sheep : fifty oxen
a and fifty sheep in each herd and flock (Od. 12, 127, sq.).

He possessed therefore 350 head of each sort. This
account of the herds and flocks of Helios, was perhaps
originally a figurative description of the year, which, in

ancient times, consisted of 354 days. Wherever Helios

was worshipt, the beasts consecrated to him were
generally either white or of a reddish colour. The herds

and flocks on Thrinakia were tended by the daughters of

the sun, Phaethusa (<pdog, light), and Lampetia (\cfyi-

B TrtOy to shine) . When the companions of Odysseus slaugh-

tered the sacred oxen, Zeus, on the complaint of Helios,

who had received information of the outrage from Lam-
petia, destroyed them all (Od. 12, 374. cf. ], 7).

127 Besides these daughters, Helios had two children by
Perse or Pers6is, viz. Aiet6s (^Eetes), the sorcerer

king who dwelt in the East (A7n=ya«a, which was after-

wards supposed to be Kolchis), and Kirke
4

[Circe] (from
Kipvdu), misceo), the enchantress of the island of Aia. By
Klymene* he had Phaeth&n 1

($ac0a>i'), who, when he
arrived at man's estate, sought the palace of his father,

and demanded permission to drive the sun's chariot for a

c single day. No mortal arm, however, could restrain the
fiery steeds of Helios ; and the chariot, in its wild course,

was approaching so near to the earth, as to threaten all

nature with a conflagration, when Phaethdn, struck by
the unerring thunderbolt of Zeus, fell headlong into the
river Eridanus. His sisters, the H eHades or Phae-
thontides, who bewailed his fate, were turned into alders

or poplars, and their tears into amber 2
(fjKeicrpoy). Ovid,

Met. 2, 1, sq.

128 The epithets of Helios are aica'/iac, the indefatigable

;

D jJXeicrwp, ^acTW, irafJiQavowv, (patcri/jfipoTOQ, the god who
gives light to mortals, TtptyixfipvroQ, the delighter of

mortals. The name of <&o7/3oc, the pure, was not given

to him until he became identified with Apollon. The
1 Phaethdn, originally a surname of Helios himself (Od. 5, 479),

afterwards became the proper name of a person. For similar in-

stances, see Kallistd, under the head of Artemis.
2 Amber is mentioned in the myth in connexion with the god of

the sun, on account of the similarity between the words rjktKTpov and
jXtKrup (11. 6,513).
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first amalgamation of the all-seeing god of the sun with A
the omniscient prophet Apoll6n, occurs in Euripides.

Helios was worshipped in different parts of Greece, e. g. 129
at Corinth, Argos in Elis, and especially in the island

of Rhodes. The cock, as the herald of the morn, was
sacred to him, and white beasts (horses among the rest)

were most frequently offered on his altars. He is gene-

rally represented as clothed, sitting in his chariot, and
guiding the horses with his whip. His face is somewhat
fuller than that of Apollon.

§ 25. Selene (SeXiji'ij, Miyvtj, Luna 1

).

Selene, the goddess of the moon, is the daughter of 130
Hyperi6n and Theia, sister of Helios and Eos, and b
one of the family of the Titans (Tinyn'c, Titanid). There
is no mention of her as a goddess either in the Iliad or

Odyssey ; but we possess a Homeric hymn to Selene,

in which she is described as the white-armed, fair-haired

goddess, with long wings, and adorned with a golden dia-

dem. After she has bathed her stately form in the ocean,

and clothed her limbs in glittering raiment, she ascends

her chariot and mounts to heaven, that she may illumine

the earth with her gentle beams. The chariot is drawn
by white horses, mules, or cows ; for in Homer the cow
is the symbol of the half-moon.

Selene is the subject of very few myths, her connexion 131
with Endymion being almost the only tradition respect- c

ing her which the poets have thought it worth while to

adopt and embellish. The scene of this myth is laid partly

in Elis and partly in Caria. In Elis, where the Olympic
games were celebrated, he is called the son of King
Aethlius (acOXoc), and the father of fifty daughters by
Selene. These daughters represent the fifty months which
compose an Olympiad. After the death of his father,

Endymidn, as the poets relate, migrated to Caria; or,

according to other authorities, he was a Carian hunter or

shepherd. He sleeps an eternal sleep in a cave of Mount

1 SAIJvij has the same signification as <rc\ag, brightness. The
poets pretended that Mijvrj was the term used by mortals, and XeXrjvij

that employed by the gods, i. e. the former was the ordinary, and the

latter the poetical word.

G
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(131) Latmus, and nightly Selene descends from heaven and

A takes her place beside the blooming youth. In this myth,

Endymion represents sleep, which creeps imperceptibly

into the souls of men (evSva)). He reposes on the moun-
tain of oblivion (Xa0w, \avdaru>). He is a shepherd who
slumbers in sweet forgetfulness of labour and sorrow ; or

a hunter, who chases men ; or a sovereign, the all-sub-

duing Hypnos (7r« »>2a/iaVcup, II. 24, 5), whom gods and

men obey (H. 14, 233).

132 The Attic myth, of Selene having borne Pandeia to

B Zeus (Horn. Hym. 32), is very similar to the Mean, being

merely intended to signify the recurrence, after a certain

number of months, of the festival called Pandia, or the

Diasia.

133 Selene was afterwards confounded with Artemis, He-
kate, and Persephone. Hence she was surnamed <&o//3r/,

as her brother Helios was called 4>o7/3oc, after Apolldn

(Virg. JEn. 10, 216). She is usually represented with a

fuller face than Artemis, and is also distinguished from
her by being less lightly clothed, and wearing a veil, which

forms a sort of bow or crescent over her head.

§ 26. Ms ('Hw'c, Aurora 1

).

134 E6s, the goddess of the dawn, is the daughter of Hy-
c perion and Theia, and consequently a sister of Helios
and Selene (Hes. Theog. 371, sq.). At early morn the

rosy, fair-haired goddess, in her saffron-coloured robe

(jlpiyeiEta, evwXoKafjoQ, poSohaKTvXoc, pocdirrj^vg, KpoKoire-

irXog, purpurea, hated), rises from her saffron couch, and
mounts her swift chariot, that she may bring back light

to the skies (XafiirpoyaiK, <f>ae(T(p6poc). It was supposed
that she preceded her brother Helios in his course until

the close of day, when her white, or rose-coloured horses

sank to rest beneath the western wave (Od. 5, 390).
D Hence the word E6s was used to signify the entire day,

like Hemera (*H/icpa), which has been substituted for it

by all the tragic poets. In Hesiod (Theog. 124) Hemera
is altogether distinct from E6s, and is represented as the

1 The name is probably derived from avw, drjpt, to blow, to breathe

;

because a light breeze generally springs up at day-break. In the

^Eolic dialect 4<ic is avwg. In the same way Aurora is derived from
Aura.
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daughter of Nyx and Erebos, because she brings light a
out of darkness.

The idea of this swift goddess, who rises with the first 135
gentle breeze of morning, has been confounded in the

myth with that of the fierce goddesses of the winds, whose
violence sweeps away the labours of men, and even men
themselves. This, however, is done by Eos, not in hosti-

lity, but in love. Thus she carried off Tith6n6s (T*0w- B
roc), the son of Laomed6n, King of Troy, and made him
her husband ; and when, at her entreaty, Zeus granted
him immortality, and he yet grew old and feeble, because
she had forgotten to ask for him perpetual youth, she

shut him up in a chamber (Horn. Hym. in Ten. 3, 219

—

238), or changed him into a cicada. The meaning of this

myth is, that the succession of days, which E6s carries up
to heaven, brings at last old age to man. The sons of

Eos and Tithonus are Emathi6n and Memn6n; the

latter of whom, according to the post-Homeric myth, was
a prince of the ^Ethiopians, who was slain by Achilles

before Troy. Eos also carried off the hunter Orion, but c
this excited the anger of the gods, which was only ap-

peased by Artemis putting him to death with her arrows in

Ortygia (Od. 5, 121— 124). She also carried off Kleitos,
the son of Mantios (Od. 15, 250), and removed Kephalos,
the husband of Prokris, from the summit of Hymettos in

Attica (Ovid. Met. 7, 700). To Astraios (the man of
the stars) Eds bore the winds Argestes, Zephyros,
Boreas, and Notos, as well as He6sphoros and the

other stars (Hes. Theog. 378).
Eos never had any separate worship among the Greeks. 136

By artists she is represented either as herself, seated in j>

great splendour in a chariot, or as leading the horses of

the sun. Sometimes she appears with a torch in her hand.

§ 27. The Winds ("A^/icu).

The "Winds, too, are divine beings; although in them, 137
as in the other gods of nature, we find a frequent con-

fusion between their elementary and personal character.

In Homer's Iliad they are complete personalities, dwell-

ing in Thrace, and holding their revels in the house of

Zephyrus (11, 23, 200. 229). Prayers are on'cred to them.
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(137) and libations poured on their altars. We have an instance

A of this in Homer (II. 23, 194), where Achilles invokes

them when he sets fire to the funeral pile of Patroclus.

According to the Odyssey, their dwelling is in Aiolia, an
island of the West, governed by Aiolos 1 (^k>lus), the son

of Hippotes ('iTTTrora^c), the king of the Winds (ra/itnt*

artfiwi ). On this island, which is surrounded by walls of

brass and high rocks, dwells Aiolos in a splendid palace,

with his wife and twelve children, six sons and six daugh-

ters, whom he has married to one another (Od. 10, 1—12).

In his wanderings Odysseus (Ulysses) visited this island,

b where he was hospitably entertained by Aiolos for a whole

month, and, on his departure, the lord of the island gave

him a leather bag, in which all the contrary winds were

imprisoned, sending, at the same time, a fair wind to fill

his sails. It happened, however, that on the voyage, the

companions of Odysseus, hoping to find a treasure in the

bag, opened it whilst its owner was asleep, and out rushed

all the stormy winds, and drove the ship back to the island

of Aiolos. This time, however, the application of Odys-
seus to Aiolos was unsuccessful ; for the god of the winds
declared that it was unlawful for him to aid one who was
hateful to the immortal gods (Od. 10, 13—75). There is

c no mention of Aiftlos either in the Iliad or in Hesiod. By
later poets his residence is said to be in Lipftra or Stron-

gyle, one of the ^Eolian islands, where he sits, sceptre in

hand, on the summit of a rocky mountain, and keeps the

winds imprisoned in a cave (Virg. JEn. 1, 52, 140. 8, 416.

Ovid. Met. 1, 262). This ruler of the winds is often

confounded with Aiolos, the founder of the -<Eolic race.

138 Homer mentions four principal winds : Eurus (the

blasting East wind), Notos (the moist South), Ze-

phyros (the dark rainy West), and Boreas (the blus-

D tering North). Boreas and Zephyros are generally as-

sociated in Homer, like Euros and Notos (II. 2, 145. 9, 5.

Od. 5, 295). Hesiod (Theog. 378, sq.) also mentions
these four winds

;
but, instead of Euros, he calls the East

wind Argestes (the clear or bright), because the sun
rises in the East. They are called by E6s the sons of

Astraios and Eos. For the reason of this, see Eds,

note.
1 aloXoc, quickly moving, changeable, an epith. of the wind.
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Boreas had temples in some parts of Greece. In 139
Attica there was a tradition of his having carried off a
Oreithyia, the daughter of Erecthe us, and conveyed
her to Thrace. When the Athenians, in the Persian war,

were commanded by the oracle to invoke their brother-in-

law, it was with reference to this fable that they decided

on offering up prayers and sacrifices to Boreas. In con-

sequence, as they supposed, of these prayers, the Persian

fleet was destroyed by a northerly gale off Cape Sepias

;

and the Athenians, in gratitude for their deliverance,

erected a temple to Boreas on the banks of the river

Hissus.

Zephyros also had an altar near Athens. As the west 140
wind, which brings rain, he promotes vegetation ; his wife B
therefore is Chloris (verdure), and his son Karpos
(fruit) . Ovid. Fast. 5, 197. It was with reference pro-

bably to this connexion with the vegetable kingdom, that

the poets imagined the fable of Hyakinthos, the son of

Amyklas who was beloved by Zephyros. Like Adonis,

Hyakinthos represents the starting into life and subse-

quent death of nature. Whilst Apollon and Hyakinthos
were engaged in the game of quoits, Zephyros, jealous of

Apollon, who had won the affections of the youth, turned
aside the quoit which he had just thrown, and, the heavy
iron falling on the head of Hyakinthos, inflicted a deadly c

wound. From his blood sprang the flower of the same
name (Ovid. Met. 10, 184). At Sparta the Hyakinthia
were celebrated in honour of Hyakinthos. On the first

day sacrifices were offered for the dead ; but on the second

and third, there were processions and other solemnities of

a cheerful character. No myths are related of the other

winds. To these four principal winds several others were

added by later writers. On the tower of the winds, which

still exists at Athens, the names of eight principal winds
are inscribed. On the top of the tower was the figure of a n
Triton, which held a rod in its hand to indicate the quarter

from which the wind blew. The winds were generally

represented with wings on their heads and shoulders.

To this class belong also the Harpies ("AoTrvicu, from 141
the same root as &p7ra'£«), the goddesses of the hurricane,

1 Hero of the old city of Am^kla?, near Sparta,

a 3
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(141) Homer only mentions one of them, Podarge by name
A (II. 16, 150). They were beautiful and swift goddesses,

who were supposed to have carried off mortals when no
vestiges of them could be found (Od. 1, 241. 14, 371. 20,

66, sq.). Hesiod also represents them as two beautiful

goddesses, whom he calls Okypete and Aell6, the daugh-
ters of Thaumas and Electra, and sister of Iris (Theog.

267). On the other hand, JEschylus and other poets of

a later date represent them as winged figures of an ill-

favoured and repulsive aspect. They play a prominent
part in the myth of Phineus, the blind prophet of Thrace,

whose victuals they steal
;

or, according to a story of later

date, swallow a portion of the meal, and befoul the rest

(Virg. Mn. 3, 216, sq. Ovid. Met. 7, 4).

142 Typhadn, Typhdeus (Tu</>owi', Tv^weuc, Tv^w'c), is

b the destructive hurricane, the father of all the winds,

—

all, except the beneficent ones, Boreas, Zephyros, Notos,

and Argeste's. The word signified originally the vapour
which rushes from the volcano, and desolates the earth.

In Homer his residence is in the land of the Arimi, a

country which is scourged by the lightnings of Zeus (H.

2, 781). Hesiod makes Typhadn the father of Typhdn.
Typhoeus, the youngest son of Gaia and Tartaros, a

powerful giant, with a hundred dragons' heads, who
wished to reign over gods as well as men, was struck

down by the lightning of Zeus, and hurled into Tartaros

(Theog. 820, sqq.). A later myth represents him as

buried under Mount .Etna.

II. Gods or the Sea.

§ 1. Poseidon (TloaeiSCiv, Uoatildwv, Neptunus).

143 Poseidon is the son of Kronos and Rhea (Hes.
c Theog. 453), and, according to Homer, the younger
brother of Zeus. When the Kronidae divided the empire
of the universe among them, after the overthrow of Kro-
nos and the Titans, Poseid6n obtained the sea as his

portion (II. 15, 187, sqq.). Homer calls him the dark-

haired {Kvato\airrjc) ruler of the sea; but the epithets

ymrjoxoCf ivromyaios, kvooi'xQwv, would seem to indicate
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that the word was originally used to express the element (143)

itself. Zeus is older and wiser, and consequently more A
powerful than Poseiddn, although the latter is sometimes
inclined to dispute his authority. On one occasion, when
Iris was sent to recal him from the battle before the

walls of Troy, Poseid6n declared that, as the brother of

Zeus, he considered himself his equal, and that Zeus might
issue his commands to his children, but not to him. It

would seem, therefore, that he was unwilling to allow

Zeus any authority, except that of a patriarch in his own
family. Iris then draws his attention to the fact, that

Zeus is the elder brother, and that the Erinnyes follow

him (II. 15, 185, sq.). By the Erinnyes is signified the b

curse which alights on those who despise the authority of

parents or elder brothers. We have another instance of

rebellion against this patriarchal authority in II. 1, 400,
where Poseiddn conspires, with Hera and Athene, to

make Zeus a prisoner. We find, however, that he after-

wards returns to his allegiance (II. 8, 440), and is ac-

knowledged by Zeus as irptafivTaTOQ Kal £p«*roc among
the gods (Od. 13, 142). In the Odyssey Poseiddn per-

secutes Odysseus for putting out the eyes of the Cyclops

Polyphemos, his son by the nymph Thoosa; but at

last Zeus, who has for a long time witnessed this proceed-

ing with regret, is persuaded by Athene (during the ab-

sence of Poseidon among the ^Ethiopians) to decree the

return of Odysseus to his native land (Od. 1, 11—79).

In the Iliad Poseiddn is the enemy of the Trojans. Long o

before the Trojan war, Poseidon and Apolldn had been
employed by Laomeddn to build the walls of Troy.

When the work was completed, and the king refused to

pay them the stipulated reward (II. 7, 452. 21, 443),

Poseidon sent a sea-monster, which would have swallowed
up the daughter of Laomedon, had not Herakles appeared
at the right time, and put the beast to death.

As sovereign of the sea {aval, evpvKpeiw, Saturnius 144

domitor maris), Poseidon has a palace in the depths of»
the ocean, near Mgm (II. 13, 21. Od. 5, 381 !

). Here

1 It is doubtful which JEgm is intended. Opinions are divided

between the JEgse of Achaia, that of Euboea, and a rocky island be-

tween Tenos and Chios. Probably the last of these is the place men-
tioned by Homer as the habitation of Poseiddn.
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(144) he keeps the raging, brazen-footed horses which draw his

a chariot. As he glides in this chariot along the surface of

the sea, the waves are stilled, and the monsters of the

deep rise from their slimy beds to do homage to their

lord (II. 13, 17, sq. Virg. JEn. 5, 817). The gods of

the sea also reverence Poseidon as their sovereign. All

the phenomena of the ocean are dependent on his will

:

he stills the waves, or raises the storm which lashes them

into fury. Before his anger the earth trembles, and the

rocks are rent asunder {iwooiyaio^ cVoa/x^W, nvaKrop

yatac, Soph. Trach. 498). His temper, like the sea, is

easily ruffled. Those who have offended him he persecutes

B with unrelenting hatred. He dashes ships in pieces, in-

undates whole countries, and swallows up cities. The

sceptre with which he rules the fickle element, is the tri-

dent (rpiaiva, tridens) ; with this he raises the billows or

calms their rage,dashes rocks in pieces,and opens fountains

on the dry land (Od. 5, 292. 11.12,27. Virg. ^n. 1, 138).

145 In the old Pelasgic times Poseidon was universally

worshipt, even in places remote from the sea. As the

representative of all the waters spread over the face of

the globe, he was the god who nourished the vegetable

world (*ura\/iiot), and in many places was closely con-

0 nected with Demeter. From him came all the fountains,

and rivers, and lakes. In process of time, however, he

began to be honoured more especially as the god of the

sea ; and the old traditions concerning him were at length

entirely forgotten. The decline of his worship in some

places, and its introduction into others, will account for

the many stories which are related of his disputes with

other gods for the possession of particular districts. In

his contest with Athene for the possession of Attica and

Trcezen, Poseidon opened a fountain on the Acropolis of

Athens, or gave the horse to Attica, whilst Athene, on

her part, caused the useful olive-tree to spring out of the

d ground. As the greatest benefactor to mankind, Athene
obtained Attica, and Trcezen was divided between the two
deities. He had a contest also with Hera for the pos-

session of Argolis, and with Helios for Corinth.
Delphi, which in the olden time he had shared with

Gaia, he afterwards surrendered to Apollon in exchange
for the island Kalauria.
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The horse was especially sacred to Poseid6n, because 146
that animal derives its nourishment from grassy meadows, A
which are watered by brooks and springs. It was Posei-

don who called the horse into existence, and taught men
the art of the manege : hence his surname of Itvkioc in

Attica and many other places. Athena is also called

iW/a, because she was the inventress of the bridle. Sacri-

fices were offered to Poseidon as the patron of horse-

races.

The wife of Poseidon was Amphitr ite. She does not 147
appear in that character in Homer ; but Hesiod speaks
of Triton as the fruit of her marriage with Poseidon
(Theog. 930). He seems also to have had a host of mis- b
tresses, who brought him a large family of children ; for

most of the cities in which he was worshipt derived their

origin from some one or other of his sons. He was also

the father of several marine gods, fountains, &c.

In the Pelasgic times Poseidon was worshipped in 148
various parts of Greece ; and at a later period, when he
began to be recognized as the sovereign of the ocean, this

worship extended itself to almost all the sea-ports. Homer
speaks of Nestor, the ruler of Pylos, as an especial

favorite of Poseid6n. His father Neleus, a son of the o
god, had migrated from Thessaly to the Peloponnesus.

Poseiddn is said to have delivered Thessaly from an in-

undation occasioned by the waters of the Peneus, by open-

ing with his trident a passage through the rocks which
separated the valley of Tempe from the sea. For this

service he was called in Thessaly irtrpalog (from wirpa, a

rock). Poseidon was the national god of the Ionian
race, who originally inhabited the northern coast of Pelo-

ponnesus; and, being afterwards driven out bythe Achaeans,
in consequence of the Doric immigration, settled in Attica,

and thence sent out colonies to the coast of Asia Minor.
The worship of Poseiddn, which had been established in d
many of the Ionian cities, especially in Helike and
iEgae, survived the emigration of the Ionians. Thither,

as Homer tells us (H. 8, 203), all the Danai brought their

richest offerings. The worship of the Helikonian Posei-

don ('EXtJcwVioc aval, II. 20, 404), accompanied the Ioni-

ans to Asia. One of his most splendid temples was on
the promontory of Mykale, within the territory of the
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(148) city Priene. Here was the Panionion, where the Ionians
a met to celebrate their national festival, the Panionia.
The festival of Poseidon at Onchestos in Boeotia is men-
tioned by Homer (II. 2, 506). Once in three years the

Isthmian games were celebrated near Corinth in honour
of the god. The prize was a crown made of the branches

of the fir-tree. Poseid6n was also worshipt at ^Egina,

Euboea, Athens, Eleusis, and in a great number of cities

in Peloponnesus. Herodotus speaks of a worship of

Poseid6n in Libya, and pretends that it was imported
into Greece from that country. This notion, however,

has been long since abandoned.
149 Besides the horse, the dolphin is sacred to Poseiddn

;

B and among trees, the fir, on account of its dark green

leaves, which resemble the sea in colour. He was gene-

rally represented as the central figure of a group, com-
posed of Amphitrite and the other marine deities. His
appearance, although by no means deficient in majesty,

wants the stately repose of Zeus, to whom he bears a

family resemblance. Like the element in which he lives,

the expression of his countenance indicates restlessness

and violence. His body is more slender than that of Zeus,

c but well proportioned and muscular. His features are

also more angular than those of the Thunderer, and the

hair more wild and dishevelled. (See fig. 13.)

150 The Boman Neptunus, originally the god of moisture

in general, was identical with the Greek Poseidon. As
N. Equester he had a temple on the Campus Martius.

His wife was Salacia (sal, the sea).

• , *

§ 2. Amphitrite ('A/i0irpt'r?/).

151 Amphitrite, the daughter of Nereus, a Nereid (Hes.

d Theog. 243), was the wife of Poseidon. Her name sig-

nifies the goddess who surrounds the earth with water

:

she was, therefore, originally the element of the sea.

Homer never speaks of her as the wile of Poseidon ; she

is simply mentioned (Od. 3, 91. 12, 60) in her relation to

the waves of the sea ('A/i^trptYijc w/ja,), or to the mon-
sters which inhabit its depths (Od. 12, 97). Hesiod was
the first who described Amphitrite (Theog. 930) as the

wife of Poseidon and the mother of Triton, Bhode or
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Rhodos, and Benthesikyme (Bei'deaiKv'fii), the raiser of (151)
the waves). To avoid the solicitations of Poseidon she a
fled to Atlas, but was discovered and brought back by a %

dolphin. As a reward for this service, Zeus placed the
dolphin among the constellations. Another account states,

that Poseidon carried off the goddess from Naxos. In a
fit of jealousy, Amphitrite changed Skylla (Scylla) into a
monster with six heads and twelve feet. By the poets the

term Amphitrite is used to express the sea. She is re-

presented by sculptors as a beautiful goddess, not unlike

Aphrodite. Her hair is confined in a net, and on her
head she wears the claws of a lobster.

§ 3. Okeanos ('Cliceavoc, Oceanus).

Okeanos (Oceanus) is the mighty stream which sur- 152
rounds the earth and the sea. From this source sprang b
the gods, the waves of the sea, the rivers, and the foun-

tains. The sun and moon rise out of the ocean, and
again sink to rest beneath its waters (dtf^ooc, flowing

back into itself, dew yiveatg, H. 14, 201, 246. 21, 196;
aKaKappeirrjg, fiadvppooe, fiadvfo'vric). In Homer he is the

father of the Titans and Kronos. After the fall of Kronos,
Okeanos tenders his allegiance to the new sovereign of

the universe, and is permitted to retain his rank, but is

never present at the councils of the gods (H. 20, 7), al-

though in station he is inferior only to Zeus himself,

whose lightning he fears (II. 14, 244. 21, 198). He is c

the universal father of the world, as his wife Tethys is

the universal mother (^rjrrjpy II. 14, 201). His palace

is at the extremity of the earth (H. 14, 301). When
Zeus was engaged in the Titanic war, Rh&a brought Hera
to her grand parents, who readily undertook the charge

of bringing her up. Homer also mentions two daughters

of Okeanos and Tethys, whom he calls Eurynome and
Perse (II. 14, 303. 18, 398. Od. 10, 139).

In Hesiod (Theog. 133, 337) Okeanos is the son of 153
Uranos and G-aia, the eldest of the Titans. By Tethys d
he is the father of 3000 streams and 3000 Okeanides.
The poet gives us the names oftwenty-five of these streams

and forty-one of the Okeanides, as being the eldest mem-
bers of the family. The most important of these streams

was Styx. At a later period the term Okeanos was used to
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A express what is still called the ocean, in contradistinction

to the Mediterranean, and other inland seas.

§ 4. Nereus (Nrjpcv'c) and the Nereides (Nrjptidee.

Ep. Ion. Nqpqi&c).

154 Nereus, the old man of the sea (yiptov a\ioc, H. 18,

141), who dwells beneath the deep waters, was, according

to Hesiod (Theog. 233, sqq.), the son of Pontos and

G-aia, and husband of Doris, by whom he had the Ne-
reides, or sea-nymphs. His parents are not mentioned

b by Homer. Some writers derive his name from rrj-pio>

(Nejluus), and suppose it to indicate his character as the

god of the never-changing bottom of the sea. He is espe-

cially the god of the JSgaean sea, where he dwells, a mild

old man, playing nearly the same part in the Heraklean
myth as that played by Proteus in the Odyssey, and

Glaukos in the Argonautic myth. As the element of

water is unstable and changeable, all these deities pos-

sessed, in addition to the gift of prophecy, the power of

assuming various forms. Before Herakles set out on his

expedition to the garden of the Hesperides, he was ad-

vised by Zeus, as well as by the nymphs and Themis, to

c surprise Nereus in his sleep and bind him. It was in

vain that the sea-god transformed himself into all sorts of

shapes ; Herakles still held him fast ; and Nereus, wearied

out and hopeless of escape, at length disclosed to him the

means by which the golden apples of the Hesperides were

to be obtained. This myth is an imitation of the Homeric
story of Proteus. Nereus, like other sea-gods of the same

class, is represented with his head, face, and breast covered

with sea-weed instead of hair.

155 The number of the Nereides, the beautiful daughters

d of Nereus, is stated by Hesiod to be fifty. Homer gives

us the names of thirty, and adds that there are many
more (H. 18, 37). They are the nymphs of the smaller

seas, whereas the Okeanides are the nymphs of the ocean,

and the Naiads of the fresh water. The Nereids dwell at

the bottom of the sea, with their aged father, in a grotto

radiant with silver, where they employ themselves in

female labours, especially in spinning with golden distaffs

(XpvaryXak-aroc Pindar. Nem. 5, 36. Cf. Ovid. Met. 14,

264). They are the protectresses of sailors, and, as such,
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are especially worshipt in sea-ports. The Nereids are a
represented as slight, youthful figures, naked, and often

forming a group with Tritons and the sea-monsters.

One of the most distinguished of these nymphs is 156
Thetis (OfVic), the wife of Peleus, and mother of Achil-

leus [Achilles] (11. 1, 538. 18, 35). She dwells with her

sisters in the grotto of Nereus, at the bottom of the sea,

where she received Dionysos when he fled from Lycurgos

(II. 6, 135. Od. 24,75). Hephaistos also, when he was
cast out of heaven by Zeus, found a refuge in her bosom

;

and when Zeus was threatened by Poseidon, Athene, and
Hera, she called on Aigaios to assist him. Her character

would therefore seem to be that of a kind, beneficent

goddess. She was brought up by Hera, and married by
Zeus and Hera, against her will, to a mortal named Peleus

(II. 24, 60). Later myths relate that both Zeus and b

Poseidon were suitors for her hand ; but that, in conse-

quence of a prophecy delivered by Themis, that her son

should become greater than his father, both of them
abandoned their design, and Thetis became the wife of a

mortal. By this connexion she became a participator in

the cares and sorrows of humanity. Thus she loves her
son Achilles with all a mother's tenderness, listens to the
story of his wrongs, and bemoans his untimely death.

Later poets use the term Thetis for the sea. She was 157
worshipped at Pharsalos, Sparta, and in a few other c

places.

§ 5. Leukothea InS (AtvKodia 'Ii w).

Leukothea is called the companion of the Nereids. 158
Homer speaks of her, Od. 5, 333, sqq., where she appears

to the shipwrecked Odysseus, and drags him out of the

water by means of the fillet which confined her hair. She
would seem therefore to represent the calm, which enables

the shipwrecked mariner to reach the shore ; and her name
Leukothea, the white goddess, would then indicate the

white foam which is cast on the beach by the waves, after

the storm has subsided. Homer calls her Ino Leuko- D
thea, the daughter of Kadmos (cf. Hes. Theog. 975),
who was originally a mortal, but afterwards became a sea-

god. For this notion Homer is evidently indebted to

some myth, which he does not relate at full length. The
H
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(158) most simple story would seem to be, that In 6, daughter
A of the Thebau Kadmos, was the wife of Athamas, King
of Orchomenos, to whom she bore Learchos and Meli-
kertes. She was entrusted with the education of Diony-
8 os, the son of her sister Semel&, at which Hera was so

enraged, that she smote Athamas with madness. In one
of his paroxysms he murdered Learchos; and Ind, ter-

rified at his violence, threw herself, with Melikert&s, into

the sea, where both of them were changed into sea-gods
as a reward for the kindness which In6 had shown to

b Dionysos. In6 became Leukothea, and Melikertes Palai-
m6n [Palaemon]. They are the friends and preservers

of mariners (In6 owrtipa, Od. 1, 1). Ino was worshipt,

in conjunction with Poseid6n and Palaimon, at Megara,
Chfleronea, in Crete, on the Isthmus of Corinth, and in

other places.

159 By the Eomans she was identified, partly with Albunea,
partly with the old Italian deity Mater Matuta, the giver

of day-light, that greatest of boons to the storm-tossed

mariner.

160 Palaim6n or Melikertes, the son of In6, was especi-

c ally reverenced at Corinth, where the Isthmian games were
first established in his honour. The Corinthians relate

that his body was carried by the sea into the harbour of
Schcenus on the Isthmus, where it was found by Sisy-
phos, ruler of Corinth and brother of Athamas, who was
commanded by the Nereids to institute the games. As
long as the games were celebrated in honour of Palaimon
alone, the victor received a crown of parsley ; but after-

wards, when the worship of Palaimon was supplanted by
that of Poseiddn, it was changed into a crown composed
of the small branches of the fir-tree.

161 Palaim6n was represented by sculptors as a boy borne
n by sea-gods or dolphins. The Bomans identified him with
Portunus or Portumntis, the god of harbours, who was
said to be the son of the Mater Matuta of the old Italians,

the bright, clear day-light.

6. Proteus (Ilpwreuc).

162 Proteus is an aged soothsaying god, who feeds the

seals of Amphitrite, and resides on the island of Pharos,
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a day's voyage from the mouth of the Nile. At mid-day (162)

he drives his charge to the shore, and reposes with them A.

under the shadow of the rocks. * When Menelaus, on his

homeward voyage from Troy, was detained on this island

by contrary winds, he was advised by Eidothea 1

, the

daughter of Proteus, to bind her father whilst he slept,

and compel him to reveal the means by which he might
be enabled to continue his voyage. Prdteus no sooner

found himself a prisoner, than he changed himself first

into a lion, then into a dragon, a panther, water, a
tree

;
but, perceiving at length that all his transformations B

were useless, he resumed his own shape, and not only

complied with the wishes of Menelaus, but informed him
atao of all that had occurred at home during his absence,

and told him that he should never die, but be translated,

as the son-in-law of Zeus, to the Elysian fields, where
the fair-haired Rhadamanthys reigns. Having spoken
these words, the old man plunged into the sea and dis-

appeared (Od. 4, 351—570). Later traditions make Prd-
teus a King of Egypt, who seems to have been called

Kites (from Kijroc, sea-monster) by the Egyptians. His
wife's name was Psamathe (\//a/ia0oc, sand). Euripides c

supposes that Helena, when stolen from her husband, was
confided by Hermes to the care of this Proteus. Another
myth relates, that when Paris and Helena were about to

quit Egypt, Prdteus substituted a phantom for the real

Helena, whom he detained until the arrival of her hus-
band Menelaus after the fall of Troy.

§ 7. Fhorkys, PJwrJcos (fcopcvc, Q6pKvv> fcopicoc,

Phorcus 2
).

Phorky s (the grey) is in Homer an aged marine deity, 163
father of the Nymph Thoosa. The harbour of Ithaca J>

was dedicated to him (Od. 1, 71. 13, 96). Hesiod (Theog.

237) calls him the son of Pontos and Gaia, brother of

Nereus, Thaumas, Ket6, and Eurybia. Keto bore
him the Graiae, Gorgones (Ibid. 270, sqq.), and tho

1 This name indicates that the daughter possessed the prophetic
qualities of her father.

* opicuf is the common, Qoqkvv the later, and $opjcoc the poetical
form.

H 2
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a dragon (Ladon) which guarded the apples of the Hes-
perides (Ibid. 313, sqq.).

§ 8. Glaukos (rXavcoc).

164 Glaukos (the sea-green) was originally a god of sailors

and fishermen, who was worshipt at Anthedon in Boeotia,

and thence transferred to the Argonautic myth. He is

said to have built and steered the ship Argd; and, in

the battle between the Argonauts and the Tyrrhenians,

was the only one of the crew who escaped unwounded.
He afterwards became a sea-god, and appeared to Jason.

B Later poets, who have made the Argonautic myth the
groundwork of their poems, pretend that he, like Proteus
and Nereus, was a prophet, who emerged from the waves
for the express purpose of giving information to the Argo-
nauts. The story of the inhabitants of Anthedon was,
that Glaukos was a fisherman, who, after eating of a cer-

tain herb, was urged by an irresistible impulse to leap

into the Bea, where he was made a god by Okeanos and
Tethys. He was also, according to some writers, an in-

habitant of Delos, where he taught Apollon the art of
c soothsaying. As a prophet he was the reputed father of
the Sibyl Deiphobe (Virg. ^n. 6, 36). There are dif-

ferent accounts of his parentage ; K6peus, Poly bos, and
Poseidon being each mentioned as his father. He was
afterwards confounded with Melikert6s.

§ 9. TritSn (Jpiruv).

165 Trit6n is the son of Poseid6n and Amphitrite (or

D Kelaino [Celaeno], the black), a powerful god, who dwells

with his father and mother in a golden palace at the bottom
of the sea (Hes. Theog. 930). In the Argonautic myth
he appears as the god of the lake Triton in Libya. He was
also supposed to be a daemon of the Mediterranean sea.

We hear also of Tritons (in the plural number) who at-

tended on the chariots of the other marine deities. They
had a human form as far down as the waist, and thence

their bodies gradually tapered into a dolphin's tail. Each
of them bore in his hand a conch or cockle-shell trumpet,

which was sounded by command of Poseiddn when he de-
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sired to still the waves (Ovid, Met. 1, 333). When, in (165)

addition to the human body and fish's tail, they had the a
two fore-legs of a horse, they were called Kentaurotri-
tones or Ichthyokentauri.
To the kingdom of Poseidon belong also

—

§ 10. The Rivers ((Tora/jo/),

The sons of Okeanos, the greatest of all rivers, and of 166
Tethys. No mortal mav pronounce the general name by
which they are called; \>ut individually they arc known
in many lands, where they are honoured as powerful gods.

In Homer they are partly identified with the element, and
partlytheyappear as independent divinities. The Xanthoss
or Skamandros (Skamander) in Troas had a priest of his

own (II. 5, 78). To the Spercheios Peleus vowed that

he would sacrifice a hecatomb on the altar in his sacred

grove (rtfit roc), and would consecrate to him the hair of

Achilles, if his son returned in safety from the Trojan

war (II. 23, 140, sq.). The hair of young men was dedi-

cated to the river-gods, because they promoted the growth
of the human race, as well as the vegetation of plants.

Agamemnon calls on the all-seeing and all-hearing Helios,

the rivers, the earth, and the powers of the infernal world,

to witness his oath (U. 3, 276). The rivers, with the o
celestial and infernal gods, and Gaia, are here invoked as

representatives of the universe,—a sufficient proof of the

estimation in which they were held. They are, however,

subject to Zeus. When the gods assemble in council,

they also appear on Olympus (11. 20, 7). In many coun-

tries the inhabitants supposed that their origin was de-

rived from some river-god.

Besides those which we have already mentioned, Homer 167
names the Acheldios, Axios, Alpheios, Enipeus, d
Simoeis, as important rivers (II. 2, 849. 5, 545. 21, 194,

307). The Trojan rivers take an active part in the strug-

gle for their fatherland. When Achilles filled the stream

of Xanthos with the dead bodies of Trojans, the river-god

in his rage caused the waters to overflow their banks, and
would have drowned the enemy, had not H&phaistos, by
command of Hera, severely burnt him with his fire (H. 21,

136).
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The most remarkable of all the Greek rivers is the

Achel&ios, Acheloos ('AxtXmoc, *Ax«^£oc).

This river (now called the Aspro-potamo) rises in Mount
Pindus, and flows through Dolopia into the sea, forming
in its course a boundary-line between Acarnania and
^Etolia. Its mouth is exactly opposite the islands called

Echinades. The Acheldos is the greatest of all the Greek
rivers, and in the olden time was highly esteemed on ac-

count of its vicinity to Ddddna. Hence it is called the
most ancient of rivers, and named by Homer the King

b (II. 21, 194, Kptiwv). It is said that the oracle of Dodona
always concluded its prophetic communications with a
command, that sacrifices should be offered to the Ache-
loos. He was represented in the form of an ox with
horns, the ox being the symbol of fertility and agricultural

wealth. He was a suitor for the hand of Deianeira, the
daughter of the ^Etolian King Oineus ; but was defeated

by his rival Herakles, although he changed himself into a
serpent, an ox, &c. The myth adds, that one of his horns,

which Herakles had broken off during the struggle, was
filled with fruits by the Naiads, and made a cornucopia,

c like the horn of Amaltheia (Ovid, Met. 9, 8, sqq.). For
an account of the Echinades, see Ovid, Met. 8, 590

—

612. By the poets, and in the responses of oracles, Ache-
loos is used as an appellative, and signified waters in

general.

169 Of the fountain Nymphs, who belong also to the

class of river-deities, we shall speak hereafter, when we
come to treat of the Nymphs in general.

III. Divinities of the Earth and the Loweb
World.

§ 1. Gaia, OS (rata, r»jf, Tellus).

170 Gaia, the earth, who brings forth and nourishes at her

D breast every thing that has life (tvQvnrepyoc), was wor-
shipt as a divine power from the earliest times, as the

all-producing and all-sustaining mother. The consort of
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this female divinity was the sky, whose fertilizing rains (170)

impart life to the fruits of the earth. Thus, in the ancient a
hymns, Zeus, the god of the sky, was invoked by the

priestesses of Dodona, together with Gaia, the goddess of

the earth.

Zeus was, Zeus is, and Zeus shall be. Ob ! greatest of

gods, Zeus !

Ge pours forth her fruits; hence Gaia address we as

Mother

!

Dem6ter, the divine mother, was originally the same 171
person as Gaia

;
but, when the worship of this deity be-

came general throughout Greece, the old Pelasgic god-

dess of nature gradually sank into oblivion, and her

worship at last became extinct, except in a few places.

In Homer jGaia is a venerable, glorious (i<nKv$ln) divi- 172
nity, who was invoked with Zeus, Helios, Heaven, and b
Hades, to witness men's oaths (II. 3, 277. 15, 36. 19, 258).

To her they sacrificed a black, as to Helios a white lamb
(II. 3, 104). She was the mother of the giants, one of

whom, Tityos of Eubcea, attempted to violate Letd, the

mother of Apollon and Artemis ; and for his crime was
hurled down to the infernal regions, where his body lies

stretched over nine hides of land, whilst two vultures for

ever feed on his liver (Od. 11, 576. 7, 324). She was
also said to be the mother of the dragon Python at Del-

phi, and Tvphaon, and many other monsters. Accord- o
irig to Hesiod (Theog. 117, 126, sq.), she was the offspring

of Chaos, and from her sprang the heavens, the moun-
tains, and the sea. By Uranos (Heaven) she became
the mother of the Titans, the Kyklopes (Cyclopes), and
the Hecatoncheiri. When the Titan Kronos mutilated

his father Uranos, Gaia collected the blood as it trickled

from the wound, and became the mother of the fearful

Erinnyes, the Gigantes, and the Meliae (goddesses of

the [melee, by an accidental coincidence, or] fight, for the

shaft of the lance with which men fought was made of ash,

HtXta, Theog. 183, sqq.). To Pontos she bore Nereus,
Thaumas, Phorkys, Keto, and Eurybie (232,sqq.).

The Autochthones, or original inhabitants of the land, 173
like the Attic Erechtheus, were called the children of d
Gaia (II. 2, 548, the word "Apovpa is used here instead

of Tula). As the common nurse and dispenser of all
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(173) gifts (fci^wpoc, iravtiwpa, avrioilupa, irafi/jti'iTtipa, mater

A alma), she was also the protectress of the young ; and as

such was worshipt under the name of Kovporp6<f>oc, the

nourisher of children, and had a temple on the Acropolis

at Athens. As the vapours by which soothsayers are in-

spired, arise out of the earth, Gaia was reckoned among
the prophetic deities. She was the first possessor of the

oracle of Delphi. It was she who revealed to Kronos,
that one of his sons would depose him ; and by her advice

Zeus compelled Kronos to disgorge the children whom he
had swallowed, and release the Hekatoncheiri and Ky-
kldpes, that they might take part in the Titanic war.

174 Besides her temple at Athens, she had places conse-

B crated to her service at Sparta, Delphi, Olympia, Tegea,

and elsewhere. Statues of Gaia are also mentioned by
ancient writers, but none of them are now extant. In
her hand she bore a key, with which she was supposed to

unlock the depths of the earth, that all nature might start

into life.

175 The Eomans also worshipt Gaia, under the name of

Tellies and Terra, as the all-nourishing mother. The male
deity, whose office was similar to that of Tellus, was called

Tellurus or Tellumo.

§ 2. The Nymphs (Nv/i^cu, Nympha).

176 The Nymphs, i.e. maidens, were goddesses of inferior

0 rank, who dwelt on the earth in groves, on mountains, on
the banks of fountains, rivers, and brooks, or in valleys

and grottoes. They were indebted for their existence to

a practice which universally prevailed among the ancient

Greeks, of personifying the beneficent powers of nature.

In Homer the word is used in a wider and a more re-

stricted sense. Kalyps6, the daughter of Atlas (Od. 1,

14), and Phaethusa and Lampetia, the daughters of

Helios and keepers of his flocks (Od. 12, 132), were also

called Nymphs, but in a sense very different from that in

which the term was applied to the Nymphs, the daughters

of Zeus (k-ovpai Auir), who were divided into four classes,

viz. Mountain-, Meadow-, Fountain-, and Wood-
D land-Nymphs (II. 6, 420. 20, 8. Od. 6, 123. 17, 240).

They are the beneficent spirits of the fountains, &c. ; but
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like the other deities of nature, they are represented as (176)

independent goddesses by Homer. They inhabit particular a
localities, but their duties often call them abroad. They
drive the game into the toils of the hunter, plant trees, and
confer a variety of blessings on mankind. Sometimes they

join in the merry dance, and sometimes, clothed in purple

robes, they sit in cool grottoes and ply the busy shuttle.

They are often found among the attendants of goddesses

of higher rank. With Artemis they follow the chase by
wood and mountain, or act as the handmaidens of Kirke

(Circe. Od. 6, 105. 9, 154. 10, 348. 12, 318. 13, 107.

17, 240. II. 6, 420. 24, 616). They are always present B
at the general assemblies of the gods on Olympus (II.

20, 8). To them Odysseus (Ulysses) sacrificed a heca-

tomb and addressed prayers (Od. 13, 350). At Ithaca

they had an altar near the fountain, from which the in-

habitants of the city fetched water (Od. 17, 210).

In one place (Od. 10, 350) Homer distinctly tells us, 177

that the " Nymphs are the offspring of the fountains, and
"groves, and sacred rivers." It was the belief of a later

age that they died, whenever the natural objects perished

with which their labours and their power were inseparably

connected.

The Nymphs had various names, according to the loca- 178
lities which they inhabited

;
e.g.—

Nymphs of the Waters.

Among these we may reckon the "sacred race of 179

Okeanos,
,,

the Okeaninse or Okeanides QQKiavtvai
% o

'Qxtariht), and the Nereids (Srjptifoc), goddesses of

the inland seas. The fresh-water Nymphs were called

by the general appellative of Naiads ( Na'ia'&Ct Ep.

Nqirf&c), and were divided into Eiver-Nymphs (flora-

firiihc), which derived their names from the rivers with

which they were connected (Acheloides, Ismenides, &c),
Fountain-Nymphs (Kptjvaiai, Urjydiai), and Nymphs
of the standing waters ('E\c<oi'6/ioi, Ai/ii aW^c, Ai/i- D
vdfog). The Water-Nymphs were connected with sooth-

saying, music, and poetry, because men supposed that

the prophet, the minstrel, and the bard drank in in-

spiration, when they quaffed the waters of their foun-
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(179) tains. Seers and priests were called the sons of the
a Nymphs, and the rapt soothsayer was said to be wp-

^oXrjTtTog. Fountains also possess healing powers: the
Nymphs therefore are reckoned among the health-bringing

deities ; and because their moisture nourishes the fruits

and flowers, they are said to be the nurses of men and
beasts (Kovporpotyoi, KapTrorp6<poi, vofitai), and in this cha-

racter were charged with the bringing up of Zeus and
Dionysos. Their occupation, as goddesses who supply
nourishment to the cattle, connects them with Hermes,
the patron of flocks and herds ; and often in company
with Dionysos, and his companions Silenus, Pan, and the

y

Satyrs, they wander over the mountain, or thread the

mazes of the dance.

Nymphs of the Mountains.

180 The Oreades fOptta'&c, 'Opofcpptafec, Ore&des) also,

b like the Nymphs, derive their individual names from the

mountains which they inhabit, e. g. the PMiades, Kitha>
rdnides, Dicta&an, Ac, from Pelion in Thessaly, Kithae-

ron in Boeotia, and Dikte* in Crete.

181 To the Oreades belonged Echd ('H^w), a nymph, on
whom H6ra inflicted the punishment of never being able

to speak first, or remain silent when another speaks. In
the depths of her solitary forest she saw and loved in vain

the beautiful Narkissos (Narcissus), and pined away,

until her bones became stone, and nothing remained of
c her but her voice. Narkissos having fallen in love with

his own face, which he had seen reflected in a fountain,

wasted away, until death terminated his sufferings. His
corpse was changed into the flower of the same name
(Ovid. Met. 3, 341-510).

Nymphs of the Valleys and Woods.

182 The Nap®© (Naraiat) inhabit valleys and ravines ; the
d Alse'ides ^Kkorfilv*) dwell in groves and woods, and

sometimes terrifV the traveller.

The fourth class are the

—
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Nymphs of the Trees,

The Dryades, Hamadryades, and others, who derived 183
their names from the different sorts of trees with which a.

they were connected. As the life of each terminated with

that of the tree in which she lived, they were not, like the

other Nymphs, admitted among the attendants of the

higher gods. This class of Nymphs is not mentioned by
Homer, but Hesiod speaks of the Meliae (MfXcac, McXt-

a'ctc), i. e. the Nymphs of the ash (see Gaia).

In the Homeric hymn to Aphrodite, v. 259, sqq., they 184
are thus described :

—

Ai Tode vaurdovtrtv opOQ piya rt £a0«ov r«,

At p ovrt Bvtjtoic ovt dOavdrotaiv Eirovraf

Atjpbv piv luiovai
y
Kai apfiporov ddap tSovaiv,

Kai rt fttT dQavdrotq koXov %°P^v if>p**>oavro.

Tyoi dk XuXrjvoi Kai ivoKoiroQ 'ApytttyovrriQ

NiGyopT iv <f>i\6ri)ri pv\tp oirtiutv ipokvTwv.
Tynt up! r\ iXdrat fjk dpvfg v^iKciprjvot

Yttvopivyoiv (Qvoav ini %Qovi fiwrtavupy,
KnXfii, TifXtOdovoat' iv ovptoiv vtytiXotoiv

'Eordo qXifiarov rtpkvti is i KixXqaKOvniv

'AQavdruv, rdg d' ovrt (iporoi uipovot aidfjpy.

Besides these, there were Nymphs who derived their ig5
names from the localities in which they dwelt; such as B
the Nymphs of Nysa, D6d6na, Lemnos, &c.

The spots consecrated to these Nymphs were on the igtf
banks of rivers and fountains, in groves and grottoes.

They were represented as young and beautiful virgins.

§ 3. Rhea, Kybele (Vela, Tw, KvjSAiy, Oyhele).

Rhea, the sister and wife of Kronos, and mother 137
of Zeus and the other Kronidae, is only once mentioned c
by Homer (D. 15, 187) ; and in Hesiod her importance

is derived solely from the circumstance of her being the

mother of the children of Kronos (see Zeus 'and Genea-

logy of the Gods). She does not seem to have had any
distinct province assigned her in the olden time ; for al-

though she was worshipt in a few places, it was always in

connexion with her children. As the myth of the birth of

Zeus originated in the island of Crete, where the Asiatic
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(187) worship was intermingled from the earliest times with that

a of Greece, Rhea soon became identified with the Phrygian
Kybele or Kybebe, as a mighty divinity of nature,

whose worship in every part of Greece exhibited traces

of its Asiatic origin.

188 Kybele (Cybele), the great mother, was worshipt in

different parts of Asia Minor under a variety of names, as

the mighty life-dispensing goddessofthe earth. In Phrygia
she was attended by the Korybantes: in theTroas, where
she was worshipt on Mount Ida as the Idaean Mother,
her suite was composed of the Idaei Dactyli, famous

b artificers in brass. In Galatia the goddess had an ancient

temple at Pessinus, where she was worshipt under the

name of Agdistis. Her priests were the Galli, who ex-

ercised a sort of ecclesiastical dominion over the land.

Near this temple was Mount Dindymos; hence her
name of Dindymene. Of her worship little is known,
except that it was celebrated with wild music and rites of

a very bloody and barbarous character. She had a son
named Attes or Atys, whose fearful death was comme-
morated by her attendants with the wildest expressions

c of sorrow.* He is an emblem of nature, which nourishes

in all her loveliness in the spring, only to die in the

autumn. In some districts this part is sustained by
Sabazios, who is identified with Dionysos.

189 This Asiatic worship of Kybele gradually spread itself

over the whole of Greece. She had long since been con-

founded with Rhea, and being now mixed up with Gaia,
Dem&ter, and even the Egyptian goddess I sis 1

, a gene-

ral confusion of ideas respecting her origin and character

was the natural result.

190 The Romans identified Rhea with Ops, the goddess of

J) agricultural prosperity, and wife of Satumus (the god of

the crops), who was supposed to be the same as Kronos.
In Hannibal's time the statue of the Pessinuntian mother
was brought to Rome, where a temple was dedicated to

her on Mount Palatine. During the imperial period her

worship, which had long since been combined with that

of Rhea, gradually extended itself over the whole of the

Roman empire.

1 Such an amalgamation of divinities, originally distinct from one
another, is called Syncretism.
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§ 4. Dionysos (AidVvo-oc, Aiwvvo-oc, Ba*x<>Cf Bacchus,

Liber).

Dionysos, the god of wine, is seldom mentioned by 191
Homer. The poet calls him the son of Z^us and a The- a
ban princess named Semele (II. 14, 325. Cf. Hes. Theog.

940 and relates two myths concerning him, viz. that of

Ariadne, and that of Lykurgos (Od. 11, 321, sqq. II.

6, 130, sqq.). According to Homer, AriadnS, the daugh-

ter of Minos, whom Theseus had wished to bring with

him to Athens, was, at the request of Dionysos, slain on
the island of Dia (Naxos) by the shafts of Artemis'.

Lykurgos, the son of Dryas (the forester), King of the

Edonians in Thrace, drove away the nurses of the drunken
(^aivofjivoio) Dionysos from the Nyseian 3

fields, and so

terrified them, that they let the sacred vessels fall to the

ground. Dionysos himself leapt into the sea, where b
Thetis received him in her bosom. For this offence

Zeus deprived Lykurgos of sight, and shortened his days.

In this passage Homer treats Dionysos as a celestial god,

although neither he nor Demeter actually ranks among
the gods of Olympus, their duties and pursuits being al-

together of an earthly character. As peaceful deities of

the wine-press and the corn-field, they would naturally

stand aloof from the turmoil of war and the bustle of

maritime life: little mention therefore is made of them
by Homer either in the Iliad or the Odyssey.

Dionysos (II. 14, 325) is called the delight of mankind, 192
and his drunken attendants, the Mainades (Maenades), and c
their thyrsi, are spoken of as matters with which every

body is acquainted : there can therefore be no doubt that

1 By later writers he is also said to be the son of Zeus by Deme-
ter, or 16, or Arg6.

* This passage, which is altogether at variance with the other

myths on the same subject, was most probably interpolated by the

Athenians, for the purpose of clearing Theseus from the charge of

perfidy.
* The situation of the mountain Nysa, where Dionysos was wor-

shipt, and where he is said to have been born and educated, has

been always a subject of dispute. We read of cities of this name in

Thrace, Boeotia, on the islands of Euboea and Naxos,and in Asia and
Africa. From this mountain the god derived his surname of Nu-

I
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a he was already known as the god of wine, and that the
orgies with which his worship was celebrated, had become
very general in Homer's time.

193 This worship was probably first established by a Thracian
tribe who emigrated from the north of Greece to Bceotia.

Thebes therefore became the birth-place of the god 1
. The

myth relates that SemelG, the daughter of Kadmos, was
persuaded by the jealous H£ra to ask of Zeus that he
would enter her dwelling in the guise in which he was
wont to visit the queen of the gods ; and that, in conse-

quence of this request, the divine lover appeared before

her surrounded by lightnings, which burnt up the house,
b and destroyed Semel& herself. The infant Dionysos was
taken from his mother's dead body, sewn up in the thigh*

of Zeus, and afterwards delivered to Hermes,who entrusted

him to the care of Ino and Athamas at Orchomenus.
These having been driven mad by the inexorable Hera, the
child was brought by Hermes to the nymphs ofNy sa, who .

concealed him in a cave, where they fed him with honey.
194 From Boeotia the worship of Dionysos spread to other

parts of Greece, e.g. to the neighbourhood of Mount
Parnassus, Athens, Sicyon, Corinth, Argos, the Greek

o islands, Naxos, Lesbos, &c. In Naxos the god appears
in connexion with AriadnS (apt—aV^ai w), the daughter
of the Cretan Minos, who was either stolen by Dionysos
from Theseus (who had carried her off from Crete), or
found by him asleep on the island, where Theseus had
abandoned her. Zeus bestowed on her the gift of immor-
tality (cf. Hes. Theog. 947). The children of Dionysos
and Ariadn6 are Oinopidn (the wine-drinker), Euanthes
(the blooming), and Staphylos (the man of the grapes).

195 The worship of Dionysos, after encountering consider-
d able opposition in particular districts, was at length uni-

versally recognized, and its fantastic orgies and jovial,

spirit-stirring rites, established in every part of Greece.

This opposition forms the ground-work of a series of
myths, one ofwhich, the story ofLykurgos, we have already
related (191, a). After the commission of his crime, the

1 Many other places claimed this honour, e. g. Naxos, Elis, Eleu-
therae, Theos, Crete, &c.

1 M/jpof (the thigh) was afterwards said to be the name of a moun-
tain in India, where Dionysos was born.
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land (according to the post-Homeric writers) was visited (195)
with a famine, and Lykurgos himself became the destroyer a
of his own son, whom, in a fit of insanity, he had mistaken
for a vine. Lykurgos was soon cured of his madness

;
but,

as the famine still continued, the people, by command of
Dionysos, conveyed him to the mountain Pangseon, where
the god had him torn limb from limb by horses.

A similar fate befell the Ailer of Thebes, Pentheus, the 196
son of Echidn and Agau6 (Agave). Having followed the

Bacchantes for the purpose of insulting their rites, he was
torn in pieces by one of their number, his own mother,

who, in her frenzy, had mistaken him for a lion or a wild

boar (Eurip. Bacch. 1142. Ovid. Met. 3, 513, sqq.). NB
The women of Argos were also driven mad by Dionysos,

and in their frenzy, killed and devoured their own children.

He was once carried off by some Tyrrhenian pirates, who
had mistaken him for a king's son ; but as often as they

bound him, the cords were burst asunder, and the pilot,

perceiving that he was a god, advised the captain to put
him ashore. This being refused, the god transformed

himself into a lion, and in their terrour the crew leapt over-

board, and were turned into dolphins. The pilot alone

escaped, and was rewarded for the service which he had
rendered to the god (Horn. Hymn, in Dicmys. Cf. Ovid.

Met. 3, 603, sqq.).

By such means as these Dionysos compelled men every 197
where to acknowledge his power. Surrounded by troops €
of female guards, the Mamades or Bacchantes (whose

weapon was the thyrsus, enwreathed with vine-leaves and
ivy), and by Siltkri and Satyrs, he travelled from land to

land the messenger of peace and joy to mankind. The
establishment of his worship in the East during the Asiatic

expedition of Alexander the Great, gave rise to the poeti-

cal fiction of Dionysos having personally visited and con-

quered India. Having thus established universal domi-

nion, Dionysos summoned his mother Semele from the

infernal regions, and conveyed her, under the name of

Thydne (Ovwi'ij, the raving), to the halls of Olympus'.

As the moderate use of wine promotes cheerfulness, 198
kindly feelings, and social enjoyment, Dionysos was at first d

1 He». Theog. 942. vvv d* apfoTepot Btot ttaiv. Dionfsos js him-

self called Qvotvidtjs, Thyoneus.

i 2
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) universally honoured as a benefactor to the human race ;

A but after a time it was deemed necessary, in many states,

to suppress his worship ; because indulgence in the juice

of the grape produced a degree of effeminacy inconsistent

with the stern simplicity of the ancient Grecian character.

His service was especially opposed to that of the severe

and solemn Apoll6n ; but even he was at last compelled
to admit the youthful god to a participation in the sacred

rites which were celebrated in his honour. In Delos, for

example, the Dionysian dances are Baid to have been in-

troduced as early as the times of Theseus ; and at Delphi
sacred fires were kindled on the summit of Parnassus in

honour of Dionysos no less than of Apolldn (Euripid.

Phoeniss. 234. Sophocl. Antig. 1107, sqq.).

199 The cause of this approximation of the god of nature,

b Dionysos, to the stern Apolldn, was the inspiring charac-

ter ot the former, which qualified him to act the part of
an oracular deity. Among the many localities in which
he had oracles, Amphikleia in Phocis was especially dis-

tinguished as the place where he revealed the means of
recovery to the sick in dreams. Hence, like Apolldn, he
is called larpofxavTiQ, an oracular physician. Wine, the
gift of Dionysos, imparts strength and health to the body:
he is therefore the dispeller of disease, as well as the dis-

solver (Ava'ioc) of our cares, the comforter of men's hearts,

o and the preserver (wrqp) of their bodies. In Sophocles

((Ed. T. 205) he is invoked by the chorus as their pre-

server when the land is desolated by pestilence ; and at

feasts a libation was always poured out to Zeus the Pre-

server; and a second to Dionysos Agathodaim6n (the

good spirit). As Dionysos, in his oracular character, was
associated with Apoll6n, so also was he connected, as a
beneficient and genial divinity, with the Charites and
Muses, with Eros and Aphrodite. He was the patron
of song (Me\7ro/i£!'oc) and festive poetry, the drama, as

well as that peculiar species of lyric called the dithyram-

bus, being a development of the Dionysiac hymn.
200 As a god of nature his care extended to all the produc-

D tions of the vegetable world, no less than to the vine.

He was the god who clothed the tree with leaves and
blossoms, and ripened its fruit (Ac^ptrrjc, 'A>'0£uc, <t>\oio'c,

from <p\olw,Jloreo). Hence his name of Hyes (Tik)j the
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god who produces festivity by means of moisture. He is (200)

brought up bythe Hyades and accompanied bythe Nymphs, a
In this character he is associated with Demeter and Per-

sephone;. Like Demeter, he is a lover of peace and social

order (Geafiapopoc), and a civilizer of mankind.

The ancient worship of this beneficent and friendly 201
being (Ev/3ov\*vc), was, according to Plutarch, of a sim-

ple, but cheerful character. In front of the procession

was borne a vessel full of wine, and crowned with vine-

leaves ; then came a he-goat
;
and, lastly, one who bore a

basket of figs. Gradually, however, more riotous orgies

were introduced ; and this substitution of luxury and in-

temperance for the simplicity and moderation of the olden

time, was the first symptom of the decadence ofthe Grecian

states. These boisterous rites of DionysoB, of Bacchos b
(the noisy : a name which is not found till after the time

of Herodotus) were probably derived from Thrace, and
gradually spread over the whole of Greece and the colonies.

In these orgies the celebrants leapt about like insane

beings, shrieking ewl (Evce), and tearing the flesh of living

beasts with their teeth. The names by which the peculi-

arities of these rites are indicated, are Evioc, IW^oc and
Bciic)(€7oc, Bfjr^itoc, &c. As this worship of Dionysos c

had something of an Asiatic character, like the worship

of Kybele, Attes, and Sabazios, the service of the two
deities was, after a time, amalgamated, and Dionysos be-

came identified with Sabazios. In Dionysos men now
recognized the life of the natural world, which, after a

short existence, yields to the destroyer, death.

These ideas were especially embraced and embodied 202
after their own fashion, and for their own ends, by the

Orphic poets. According to them Dionysos-Zagreus, or

the torn, the son of Zeus and Persephon6, was placed

by Zeus on the throne of heaven, but deposed and torn in

pieces by the Titans. His quivering heart was brought

by Athene to Zeus, who swallowed it, and thence pro-

duced a new Dionysos. This myth was introduced into

the mysteries of Demeter and Persephone. Unlike the D
popular rites of the Dionvsiac worship, the celebration on

these occasions was of a mournful as well as a jovial cha-

racter, the revelry with which the feast commenced being

succeeded bf mourning and lamentation. In the fate of

i 3
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(202) Zagreus men recognized the lot of the whole human race :

A like the flowers of the field, they flourish for a while, and
then wither away. But as Dionysos, after being torn in
pieces by the Titans, rises to a new and more glorious

existence, so is it decreed that man shall one day awake
from the slumber of the grave.

203 The ancient rural festivals of Dionysos must be distin-

guished from those which were celebrated at a later period
with a variety of nocturnal and mystic ceremonies. The
most remarkable among the Athenian feasts were the
L&n»a (Arivata, Dionysos was called Aijrcuoc), or festi-

val of the wine-press, in the month Lenaion (end of Janu-
ary and beginning of February), when dramatic perform-
ances were introduced, and the Anthesteria ('Ai dztrriipta)

B in the month Anthestendn (February—March). On the
first day of the Anthesteria they celebrated the broaching

of the barrel (wiOotyla), on the second they emptied the
wine flaggons (ot x°£c)> 011 ^ne third they presented
jars (xyrpoi) of pulse as an offering to Dionysos and
Hermes. The whole concluded with wrestling, and other
trials of strength and activity. The Anthesteria were
succeeded by the greater or city Dionysia in the
month of Elaph&bolidn (March—April), as distinguished

from the lesser Dionysia, which were held in Poseidedn
(December—January). At this feast young maidens
walked in procession with baskets containing the sacred

vessels on their heads, and strings of figs in their hands,

C accompanied by Sileni, Satyrs, Pans, and Bacchantes. In
the olden time these processions were of a very simple

character, being merely the perambulations of bands of

mummers, who sang the Dithyrambs or festal hymns of

Dionysos : but at a later period the ceremonies were ex-

ceedingly gorgeous and imposing. The nocturnal rites,

which were celebrated by the Bacchantes, or female vota-

ries of Bacchus, amidst the music of flutes, cymbals, and
kettle-drums, were called Nyktelia (NvgrcXta : Dionysos
himself is called NvAriXioc).

204 The frantic women, who were supposed to form the

n train of Dionysos, and who figured in the processions at

the festivals of the god, were called Bacchantes, Maina-
des (Maenades), Thyiades, Mimallflnes, Bassarides.

He was also attended by Satyrs, Pans, Sil6ni, Cen-
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taurs, Muses, and Nymphs. By artists, the Bacchantes, (204)
who composed these processions,were generallyrepresented ±
with heads thrown back, dishevelled hair, long flowing

robes, and thyrsi, swords, and kettle-drums in their hands.

Amidst all this uproar, Dionysos sits in a sort of drunken
tranquillity, often with his beautiful wife, Ariadne, by his

side. We must distinguish, however, between the

ancient, or Indian Dionysos, as he was called, who is re-

presented in Asiatic and almost womanish costume, with

rich and flowing hair and beard, and the youthful Dio-

nysos, whose beautiful but boyish countenance displays a

mixture ofdrunken placidityand vague mysterious passion, b
His soft and shining hair descends in wavy locks over

bis shoulders, and on his head he wears a mitre and a

chaplet of vine and ivy leaves. To Dionysos are conse-

crated the vine and the ivy—and among animals, the

panther, the lynx, the tiger, the ass, the dolphin, and the

he-goat. (See fig. 14). The Romans identified the

Greek Dionysos with their Liber, an ancient Italian god
of fertility, who had a consort named Libera. At his

festival, the Liberalia, which was celebrated on the 17th

of March, the young men received the toga virilis. The o
worship of Bacchus, which had found its way from
Greece to Borne, was celebrated there by night, with the

most unseemly rites. In the year 566, after the building

of the city, these Bacchanalia were suppressed by the »

senate, on account of their immoral character.

§ 5. The Satyrs (Sa'rvpot, Satyri 1

).

The Satyrs, who are never mentioned by Homer, are 205
the companions of Dionysos, "a useless frivolous race" d
(yivoc ovTttavQv Sarvpwi' *ai dfiriynvotpyuv. Hesiod).

They represent in a lower degree the life of nature,

whose best and noblest productions are symbolized in

Dionysos. Their forms are those of a he-goat, elevated

to the rank of a human being. They have shaggy hair,

short turned-up noses, sharp goat-like ears, and some-

times lumps or excrescenses (<p(ipca) on their necks ; their

tails are either those of a goat or a horse ; their coun-

tenances express the coarsest lasciviousness
;
they are

1 XdrvpoQ is said to be synonymous with Wrvpor, he-goat ,

Digitized by Google



THE CODS. [206, 207. § 6, 7

(205) excessively indolent and averse to labour. Their amuse-

^ ments are the song, the dance, and the drunken revel

;

their usual attributes (besides the thyrsus) are flutes,

trupiyyeQ or pipes of reeds, wine-skins and drinking
vessels. Hesiod calls them the sons of Hekateros and a
daughter of Phor6neus, brothers of the Kur6tes, friends

of sport and the dance, and companions of the Forest
Nymphs, whom they persecuted with their coarse solicita-

tions. According to other writers they are the sons of
Hermes (as the rustic god of the flocks) or of Silenos.

§ 6. SeiUnos (SccXqyoc, ZiArjioc, Silenus).

206 Seil^nos or Silenos is represented as a fat old Satyr,

B so intoxicated that he is obliged to ride on an ass, sup-

ported on either side by some of his youthful companions.

His habits of intemperance are indicated by the redness

of his bloated face, and the carbuncles on his nose. He
is the inseparable companion of Dionysos, whose educa-

tion he is generally supposed to have conducted. Ac-
cording to the Orphic theory, however, he was a being of
a far higher order: an aged seer, who, despising the
world and worldly advantages, devoted himself exclusively

to the pursuit of wisdom, and found his reward in the
perfect knowledge which he obtained of the future as

c well as the past. By some poets he is called the son of
Hermes, by one of the Nymphs, or the offspring of Pan

;

whilst others make him the father (under the name of
Papposeilenos), of a whole host of young Seileni.

A Phrygian Seilenos is

§ 7. Marsyas (Mapavas).

207 This god (a son of Olympos 1 or Hyagnis or Oia-
3> gros) having found the flute which Athene had thrown
away, because blowing it disfigured her features, chal-

lenged Apollon to a trial of musical skill. The rival

minstrels having agreed that the vanquished should be at

the absolute disposal of the victor, Apolldn, whose per-

formance on the lyre was adjudged superior to that of

1 Olympos is also called a disciple of Marsyas, with whom he
shared the honour of inventing the flute.
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Marsyas on the flute, tied the unfortunate Satyr to a fir- (207)
tree and flayed him alive The skin of Marsyas was ex- a
hibited in a cave near Kelainai (Celamffi), in Phrygia,

where the river Marsyas had its source. When a Phrygian
melody was played on the flute, this relic of the musical

satyr became agitated, as if with delight, but remained

unmoved when Apollon's instrument was touched. The
whole of this myth is founded on the fact of the Dio-

nysian music being of a passionate, and the Apolldnian

of a grave and majestic character.

A similar being to Marsyas is

—

§ 8. Midas (Mtfac).

Originally a Phrygian Silenos, but according to a later 208

myth, a wealthy king of Phrygia, the son of Gordios B

and Kybele. Some traces of his origin may be found in

the Satyr's or ass's ears, with which, according to the

poets, the head of king Midas was embellished. These
ears are said to have been given him as a punishment for

his want of taste in preferring the music of Pan to that

of Apolldn. (OvicL Met. 11. 146). There is another
story about Midas (v. 90—145).

§9. Pan (n^ 1

).

Pan, the son of Hermes and the daughter of 209
Dryops 2

, was a pastoral and sylvan god of Arcadia, c
He is represented as cloven-footed and with horns on his

head, and is the companion of the Nymphs in their

rambles over hills and through the dark mazes of the

forest. Prom the height of his mountains he watches
over the flocks (No/jioc) or follows the chase through the

woods
; Qhyptvo) and when he returns wearied with his

exertions, he seats himself beneath the shade of some
ancient tree, and plays on his flute, whilst the Nymphs
dance around him, or accompany the melodious strains of
his instrument with their voices. The horns, beard, tail, d
and goats' feet of Pan so terrified his mother, that she

1 The name is probably derived from iraw, to feed a flock.

* He is also called the son of Zeus and the Arcadian nymph
Kallistd, or of Zeus and Oineis, or of Hermes and Penelope1

.
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(209) abandoned him as soon as he was born, to the care of
a Hermes, who carried the little monster in his arms to

Olympus, where the sight of him so delighted all the
gods (especially Dionysos) that they named him Pan
because he rejoices the heart of all (ort <ppiva irdatv
erepyf/ev. Horn. Hymn. 18. 47).

210 Pan, the god of shepherds, was the inventor of the pas-

B toral pipe or syrinx—hence the myth of his having loved
Syrinx, a Nymph of that name (Ovid. Met. 1. 691). He
had also an amour with the Nymph Echo. His dwelling
is in the wilderness, where the sound of his fearful voice

terrifies the lonely wanderer. Just before the battle of

Marathon, an Athenian, named Pheidippides, was hasten-

ing through Arcadia, on his way to Sparta, to demand
succours from the Lacedemonians, when, as he traversed

the mountain Parthenium, the voice of Pan was heard,

promising to throw the Persian army into confusion, if

the Athenians would only give him some proof of their

gratitude for the services which he had already rendered,

c them. In consequence of this communication, a temple
was dedicated to Pan, at the foot of the Acropolis, and
annual sacrifices and a torch race instituted in his

honour (Herodot. 6. 105). The gift of soothsaying was
also ascribed to Pan, who is said to have been the in-

structor of Apollon in that art. At a later period, the
poets (through a misunderstanding of the name) repre-

sented him as a svmbol of the universe, and the sound
of his pipe as the music of the spheres. Hence also the
myth of his descent from Mther and a Nymph, or from
Ouranos and Ge.

211 On account of his resemblance to the Satyrs, and his

D love of noise, Pan was admitted among the attendants of

Dionysos, where he figures as a dancer, and persecutes

the Nymphs with his importunities. We read also of

Pans (like Satyrs and Sileni) in the plural number:
and Satyrs and Satyrisks (Zarvpiaicoi, young Satyrs)

Pans and Panisks (UaviaKot, young Pans), Silenus
and Sileni became by degrees so confounded with the

old Italian sylvan deities, Faunus and Fauni, Silvanus
and Silvani, as to destroy all distinction of character.

1 A mistaken derivation of bis name from wag, way, all.

Digitized by Google



212, 213. § 10, 11.] THE CENTAURS. 95

Pan was also confounded with the Italian Inuus, in (211)

whose honour the Lupercalia were celebrated, on Mount a

Palatums.

§ 10. Priapos (Upiavog, Priapus).

Priapos, the son of Dionysos and Aphrodite *, was 212

the god of agricultural and pastoral fertility, whose statue b
was for that reason generally set up in vineyards and
gardens. He was originally worshipt at Lampsacus,

in the Hellespont, and at a later period throughout the

whole of Greece. He is not mentioned by Homer,
Hesiod, or any of the older poets. We sometimes read

of Priapi, in the plural number, like Panes, Satyri, &c.

Priapos was identified with the Italian Muttunus or

Mutunus.
To this class we may also refer

§ 11. The Kentawrs (Centaurs; Kivravpoi, Centauri*),

beings half-men and half-horse, whose satyr-like appear- 213
ance and propensities entitle them to a place among the c
attendants of Dionysos. By Homer (H. 1, 268. 2, 743.

Od. 21, 295 sq.) and the oldest mythologists they are

represented as rough, shaggy, muscular animals in human
form, remarkable chiefly for their love of women and
wine. Their original dwelling was in Thessaly, in the

forests of (Eta and Pelium; but being expelled thence

by the Lapithi, they retired to Pindus and the borders

ef Epirus. The human form and that of a horse do not

seem to have been combined until the time of Pindar

(about B. o. 500). They were represented by artists as D
complete human beings in front with the body of a horse

behind, until the time of Phidias (about b. c. 450), when
the head, neck, and arms of a man were joined to the

body, chest, and legs of a horse. Their grotesque

1 He is also called the son of Dionysos, by Chiond, or of

Naiad, or of Hermes, or of Addnis and Aphrodite, or of a
Satyr or Pan.

2 The word is derived from icevrtiv, to goad, and ravpoq, a bull

;

and the idea from the old Thessalian custom of hunting wild bulls on
horseback.
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(213) features, pointed ears, and bristly hair, remind us of the
Satyrs.

214 The natural roughness and ferocity of the Centaurs

A were greatly modified by their intercourse with Dionysos
and his attendants. They usually march in regular order

before the chariot of the god, playing on the horn or the
lyre. According to the most generally received myth,
the Centaurs were the offspring of Ixi6n and Nephele"
(cloud). Cheir6n (Xci'pwv, Chirdn), however, the wisest

of their number ; and the Centauros icar* U6\rn', is the son
of Chronos and the Ocean Nymph Phil^ra. He was
the tutor of Achilles (II. 11, 831), Ias6n (Jason) and
his son Medeios (Hes. Theog. 1001), Peleus, Telamdn,
Kastdr and Polydeukes, Amphiaraos, Machadn (II. 4,

219), and many other of the Grecian heroes, who re-

sorted to Mount Pelion for instruction in medicine,

b music, gymnastics, and soothsaying. In him, therefore,

we behold a noble being, elevated above the condition of

his brethren by the refining influence of the studies to

which his life was devoted. Cheirdn had a daughter

named Endeis, the mother of Peleus and grandmother
of Achilles. The lance which Achilles bore in the Trojan

campaign, was a present of Cheiron to his father Peleus,

on his marriage with Thetis (II. 16, 143. 19, 390).
Herakles was hospitably entertained by Cheirdn, who in

handling the arrows smeared with the poison of the

Lernaean hydra, unfortunately let one of them fall on his

foot, and inflicted so incurable a wound, that in his hope-

less agony he was glad to renounce the privilege of im-

mortality and take the place of Prometheus in the in-

fernal regions. (See Prometheus.)

§ 12. Dimeter (Aij/iqrijp, Ceres 1

).

215 Demeter, the daughter of Kronos and Eheia, and

0 sister of Zeus (Hes. Theog. 454), was originally the

divine mother earth, the parent of vegetable life: a
character which she in a great measure retained even
after her elevation to the rank of an individual deity.

To her we are indebted for the herbs and flowers of the

1 Aq-pqrqp, the divine mother, i. e. the earth.
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meadow, as well as for the com, by which the life of man (215)
is sustained. Homer excludes Demeter from the coun- a
cils of the Olympic gods, and represents her as a bene-

ficial terrestrial deity, who delights in imparting blessings

to mankind. Like Dionysos, however, she is very rarely

mentioned by the poet. Bread (Arj^repoQ ak-rrf) is often

spoken of as the gift of Demeter, who "separates the

corn and chaff by the breath of the winds' ' (II. 5, 500),

we may reasonably conclude, therefore, that as the god-

dess of plenty, she was highly honoured by mankind,

although she plays but a subordinate part in such poems
as the Iliad and Odyssey, which celebrate the achieve-

ments of heroes in the field of battle, and their wander-
ings over the trackless ocean. A temple of Demeter in b
the Thessalian Pyrasos (the city of wheat), is mentioned
in H. 2, 696. She had an amour with Iasidn, in Crete,

where she became the mother of Pluto s, riches (Hesiod.

Theog. 969 sq.). No sooner, however, was Zeus in-

formed of their intimacy, than he struck Iasidn with

lightning (Od. 5, 125 sq.). That Homer was aware of

Persephone's descent from Zeus and Demeter (Hes.

Theog. 912) may fairly be inferred from H. 14, 326, and
Od. 11, 217.

The relation of Demeter to her daughter PersephonS 216
or Kora (of which we find no mention in Homer), is the c

most prominent feature in her story. Persephone (ac-

cording to the Horn. Hymn. 4, to Demeter) was once

gathering flowers with her companions in the Nyssean

meadows when suddenly the earth was cleft asunder,

and Had&s, rising out of the abyss in his chariot drawn
by immortal steeds, seized on the terrified maiden, and

(by permission of Zeus) carried her off with him to the

infernal regions, where she became his wife. None but n
the all-seeing Helios had witnessed this act of violence.

Demeter, who had heard the shrieks of her daughter,

without knowing what had befallen her, wandered over

the earth in search of her lost child for ten davs. at the

end of which time, Hekate, who had also heard the cries

1 It is uncertain which Nysa is here meant: perhaps it was
originally Megara, where D&m&ter was worshipt at a very early

period. Other myths lay the scene of this rape in Enna, Hermione
in Argolis, PhSneos in Arcadia, and Crete.
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(216) of Persephone, directed the mother to Helios. Being
a informed by this god that her daughter had been carried

off by Hades, with the consent of Zeus, Dimeter in her
anger withdrew from Olympus and wandered unknown
among men, until she reached Eleusis, where she was
hospitably received under the name of Ded (Atyw *), by
Metaneira, the wife of Keleos, who entrusted the educa-
tion of her little son Demophoon to the supposed old
woman. In order to render her young charge immortal,

Demeter rubbed his body with ambrosia, breathed on
him with her divine mouth, and at night secretly laid him

B on the fire like a log of wood. But her benevolent

design was unfortunately frustrated by the interference

of the child's mother, who watched the proceedings of

the mysterious nurse, and seeing her infant exposed, as

she imagined, to certain destruction, sent forth a succes-

sion of shrieks and lamentations which broke the charm.
Demophoon, therefore, still remained a mortal, but his

knees and arms having been touched with the ambrosia,

he became the inheritor of everlasting honour. Demeter
now disclosed her real character, and commanded Meta-
neira to build her a temple beside the fountain Kalli-

c choros. Here she dwelt, remote from the assemblies of

the gods, and in her wrath sent such a famine upon the
earth, that Zeus, in order to pacify her, was compelled to

despatch Hermes to the infernal regions to bring back
her daughter. Before she departed, however, Hades
gave her a pomegranate *, which she had no sooner tasted,

than it became impossible for her entirely to abandon her

husband.

217 Thus it came to pass, that by the decree of Zeus, Per-

d sephone remained two thirds of the year with her mother
on earth, and the other third with her husband in the

infernal regions. In this myth, Persephone was origi-

nally intended to represent the vegetable kingdom, and
her mother the aU-nourishing earth. During two-thirds

of the year the productions of nature are green and full

of life, but in winter they are withdrawn, as it were, to

1 This is probably the right reading of ver. 122, instead of the
old form Awf (the given form <J6w=&£w/i4). Demeter was called

the Seeker, at Eleusis.
2 The pomegranate is the symbol of marriage.
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the gloomy dwelling of Hades. Such was the origin of (217)
a myth, which represents Demeter as an affectionate a
mother, whose heart like that of a human being is sus-

ceptible of feelings of joy, sorrow, and anger.

The Homeric hymn, from which the above narrative is 218
abridged, refers especially to Eleusis, near Athens (where
Demeter had a very ancient temple), and contains many
allusions to the ceremonies practised there. The most
prominent features of the story, as related in this hymn,
are the arrival of Demeter in Eleusis, the introduction of

agriculture, and the establishment of her worship. To-
wards the conclusion, we are told that Demeter, after in-

structing the sovereigns of Eleusis (Triptolemos, Diokles,

Eumolpo8, and Keleos) in the Eleusinian mysteries,

quitted the earth, and returned with her daughter to

Olympus.
The first wheat is said to have been sown on the 219

liharian plain, near Eleusis, where Btood the so-called b
threshing-floor of Triptolemos and an altar. Once every

year this field was ploughed with great ceremony. The
name of Triptolemos is especially associated with the

progress of agricultural knowledge. According to the

myth, he was commissioned by Demeter to travel from
land to land, for the purpose of teaching men the use of

the plough and the arts of sowing and harvesting the

grain. In conjunction with Eumelos, King of Achaia,

he built the city of Aroe (Apow, to till), so called because
the necessary results of agriculture are the establishment

of settled dwellings, the building of cities, and the intro-

duction of all the usages of civilized life. This was the c

great benefit conferred by Demeter on mankind, when
she instructed them in agriculture : and of this especial

mention is made at the festivals, which are held in

honour of her. Hence the surname of Gctx/uo^opoc, the

law-giver. During her wanderings in search of her

daughter, Demeter is said to have herself instructed the

inhabitants of several districts in agriculture, and at the

same time to have imparted to them a knowledge of her

religious mysteries. Those on the other hand, who re- d
sisted her efforts for their improvement or dishonoured

her temples, were severely punished by the goddess.

k 2

>
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(219) Erysicbthon, for example, the son of TriSpas, a Thessa-
lian, was visited with insatiable hunger for his impiety in

entering the grove of Demeter with his slaves and
cutting down the sacred trees.

220 Demeter, as originally representing mother earth, who
a sends forth the vegetable world from the dark abyss

('Avijffi^wpa, the sender up of gifts), is closely connected
with the gods of the lower world, and is even herself

called the infernal (X0oWa). As the ancient Pelasgic
(UeXatryic) deity of nature, she was also frequently asso-

ciated with Poseid6n, the god of the waters, whom she
persecutes with her love.

221 As early as the Pelasgian times, Demeter was wor-
B shipt in every country of Greece except Attica, e. g.

Megara, Boeotia, the whole of Peloponnesus or the
western coast of Asia Minor, and in the islands of Delos
and Crete. From Megara and Corinth her worship
reached Sicily, at a very early period. This fertile island

was always considered the favorite dwelling place of
Demeter; hence the myth of Persephone having been
carried off by Hades, whilst gathering flowers on the
plains of Enna. We may date the decline of her wor-
ship in Peloponnesus from the period of the Doric immi-

c gration. Unlike the Pelasgians, the Dorians were a
warlike race, who were little inclined to place in the
same rank with the gods of Olympus, a terrestrial deity,

like Demeter, whose benefits they despised. "We find,

that through the ovemhelming influence of this tribe, the
Delphian oracle of their patron Apollon attained a higher
reputation than it had ever enjoyed before, and that the
worship of the Olympic deities became universal through-
out Greece. Dem&ter, as we have said, was not ori-

ginally one of these deities, nor did her worship ever
entirely combine with theirs, any more than the spirit of
the old Pelasgic patriarchal life, which still survived to a

certain extent in the Achaean and Ionic tribes, accorded

D with the warlike taste of the Dorians. At length, how-
ever, men began to be weary of strife and bloodshed, and
then the worship of the goddess of agriculture and social

order revived. From Attica the worship of Demdter in

a new form found its way into Peloponnesus; and by
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degrees, her temple at Eleusis took the place of the (221)
Delphic oracle, as the centre of the Greek religious

world.

The Eleusinian mysteries were the old Pelasgic rites> 222
which had assumed the character of secret observances a
in the Doric times, when the worship of Demeter
became unpopular. At first they were nothing more
than rustic celebrations at seed time and harvest : but in

process of time this simple Pelasgic worship became a
mysterious solemnity, in which none but the initiated

were allowed to take part.

The symbols by which the death and revival of nature 223
were typified in the ancient rites, were now employed to b
express the vicissitudes of human life, the fate of the

soul after death, and other ideas of a similar character.

Beyond this, little is known of the Eleusinian myste- 224
ries. At a later period, through the influence of the
Orphic poets, the Phrygian Bacchos was associated with
Demeter and Persephone, under the name of Iacchos
(^Ia«:xoc). They represented him as a child (Kopoc), the

son of Demeter and Zeus, and the brother and bride-

groom of the young maiden (Koprj) Persephone. The
connexion between Eleusis and Athens was of very
ancient date. Every year in the month Boedromidn
(September, October), the Athenians celebrated the
great Eleusinia, which lasted nine days. The first day
was employed in preparations for the actual solemnity,

such as sacrifices, purifications, ablutions (a procession to

the sea), fasts, and similar observances.

The most remarkable ceremonial of the feast was, the 225

,
grand procession from Athens to Eleusis, along the c
"Sacred Way," which probably took place on the sixth

day, late in the afternoon, so as to reach Eleusis about
sunset. The priests and the initiated were crowned with
ivy and myrtle, and bore in their hands ears of corn,

agricultural implements, and torches. The ceremonies of

the succeeding nights had reference chiefly to the search

after Persephone and its successful result. In the d
"sacred drama," which was performed in the great

temple at Eleusis, the story of Demeter, Persephone, and
Iacchos, was represented with great magnificence, by
means of various symbols. Those who were initiated

x3
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(225) into all the mysteries were called pvvrai, of whom the
a fully initiated (iirowTat, seers) formed a distinct class.

The lesser Eleusinia were celebrated at Athens to-

wards the beginning of the spring, in the month Anthes-
terion (February—March) and the Thesmophoria (or
feast of legislation), about a month after the greater
Eleusinia. The latter of these festivals was commemora-
tive of the introduction of agriculture and civilization by
Demeter.

226 Her statues and pictures resemble those of Hera,
B except that the expression of the countenance is milder
and more maternal. She may be easily recognized also

by her crown of ears of corn, and the torch, ears of corn,

and poppies which she bears in her hands. She is often

accompanied by the hog, the emblem of fertility. (See
227 fig. 15.)

At a later period, Demeter was confounded with
Gaia and Rhea-Kybele. The Romans identified her
with Ceres, the ancient Italian goddess of wheat and
bread, in honour of whom the Cerealia were celebrated

by the Plebeians, on the 12th of April.

§ 13. The Kabeiri (Kdfietpot, Cabiri).

228 Of the Kabeiri (Cabiri), very little is known, except

O that originally in all probability they were deities of an
inferior order, connected with the fertility of the earth.

In Boeotia, where they seem first to have been wor-
shipt, we find them associated with Demeter. Thence
their worship probably spread to Lemnos, Imbros, Samo-
thrace, &c. In Lemnos, they were associated with
Hephaistos, who was originally a god of nature, the

representative of the subterraneous fires. On these gods
of nature they attended as ministering daemons, and
when, in process of time, Hephaistos became especially

the god of metallurgy, the Kabeiri assumed the same cha-

D racter and assisted him in his labours. The Kabeiri were
also invoked by mariners as stillers of the winds and
waves, and in this point of view were often confounded
with the Dioscuri.

229 In Boeotia, their worship is said to have existed from
the remotest antiquity. It declined after the capture
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of Thebes by the Epig5ni, but at a later period re- (229)
appeared in all its splendour in the form of mysteries, a
The most renowned of these mysteries were those cele-

brated in Samothrace. The names of the Kabeiri, accord-

ing to a later writer, were Axieros, Axiokersa, and
Axiokersos, who were waited on by Kamillos (Kad-
millo8, Kadmos, the arranger).

§ 14. Persephone, Kara (UeptnQovri, Ilepae<p6veia, Ilfpoi-

Qutraa. Proserpina. Koprj).

Persephone, the daughter of Zeus and Demeter 230
(Horn. IL 14, 326. Od. 11, 217), is called by Homer the B
wife of Hades, but the first account of her abduction

by the sovereign of the infernal regions is found in Hes.
Theog. 912, sqq. In Homer, she always appears as the

mistress of the shadowy world, the female counterpart of

her dark and terrible consort. In the infernal regions,

Hades and Persephone sit enthroned, like Zeus and Hera
in the bright courts of Olympus. Persephone would
seem not only to share this dark sovereignty with her

husband, but even to exercise an especial authority over

the ghosts of the departed, whilst Hades, on his part, is

more particularly occupied with the living, who are all

constrained at some time or other to acknowledge his

irresistible power. When Odysseus visits the infernal o
regions, it is Persephone who summons the ghosts into

his presence, and afterwards commands them to disperse.

(Od. 11, 213. 226. 385). He is apprehensive at last

that she may call forth the terrible Gorgon-head from
the depths of hell and place it before him. (Od. 11, 633).

Teiresias alone, of all the departed, is permitted by her to

retain his memory and consciousness. (Od. 10, 490, sq.).

Persephone and Hades (the infernal Zeus) hear the

curses of men, and bring about their accomplishment

(H. 9, 457. 569).

The representation of Persephone or Kor6 [Attice 231
Kora] as a goddess of gentle character, and the intimate d
relation of the daughter to her mother Demeter, were the

inventions of a later age. In this point of view she repre-

sents the growth and decline of vegetable life in general, or

more especially the germination of the seeds of corn which
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(231) are scattered over the glebe by the hand of the sower. At
a a still later period, she was worshipt in conjunction with
Demeter as a mystical divinity ; in which character she
has been confounded with several other goddesses of the
same description, e. g. with Hekate, Gaia, Rheia, and the
Egyptian I sis. In this character she is said to have
borne to Zeus the mystic Dionysos, Iacchos or Za-
greus, or to be the bride of Iacchos. (See Demeter.)

232 Among the Komans, this goddess had the name of
Proserpina, which was probably derived from the
Greek Persephone. She seems also to have been con-

founded with Libera, the goddess of Italian agriculture.

233 Persephone is variously represented by artists. Some-
b times she appears as the consort of Hades, with an ex-

pression of countenance similar to that of Hera—some-
times as the youthful daughter of Demeter, or as the

mystic bride of Dionysos-Iacchos, with a crown of ivy,

torches in her hand, &c.

§ 15. Hades ("Aic^c, 'A^nc, 'Aiforevc, IlXovrwi', Pluto,

Dis 1

).

234 Had6s, the son of Kronos and Ehea (Hes. Theog.
0 453), brother of Zeus and husband of Persephone, is

the sovereign of the world of shadows, the infernal
Zeus (Zet/c Arnmxfloi'wc, «mS ^ipuy, II. 15, 188. 9, 457).
In this dark region, he and his wife Persephone, reign as

absolutely as Zeus and Hera in Olympus, although as a
younger brother, he is like Poseidon, inferior to his elder

and wiser brother Zeus. When Herakles wounded him
in Pylos, he was obliged to visit Olympus in order to

obtain the assistance of the divine physician Paie6n (II.

5, 395, sq.), but generally speaking he resides in his own
D infernal kingdom. In the Trojan war, when Zeus thun-

dered from heaven, and Poseidon shook the foundations

of the earth with his trident, Aidoneus started from his

throne with a terrible cry, for he feared that the gloomy
mansions, which are dreaded even by the inhabitants of

1 'Atoijc and 'A'idwvivQ are Epic forms. In every day life as well

as in the mysteries, the usual name was IlXourwv— the poetical form
of which is JlXovriwc.
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heaven, would be laid bare to the view of gods and men a
(II. 20, 54, sq.).

This dark and mysterious sovereign of the infernal 235
kingdom has a helmet which renders him invisible (H.

5, 845) ; his terrible voice summons mortals to the realms

of death ; he is stern and inexorable ; more odious to man-
kind than any other deity (II. 9, 158). He is called

Polydegmon and Polydectes (JloXvUyfjuor, UoXvBiKTrig,

' the receiver of many,' because all men visit his dwelling.

Horn. Hymn. 4, in Cererem, 9—31). The gates of the

lower world he keeps firmly closed, that none may return

to the light of day {irvXaprric, H. 8, 367). In Homer b

Hades is surnamed KXvTowwXog (H. 5, 654), a title derived,

in all probability, from the circumstance of his transport-

ing the souls of the dead to the infernal regions in his

chariot, rather than from his having carried off Perse-

phone, an occurrence which is no where mentioned by the

poet. This duty—of conducting the souls of the departed

to their gloomy home—was, at a later period especially,

assigned to Hermes (i//ux<>™/*™c), who drives them before

him with a golden wand: but Pindar continues to speak

of the staff of Hades, which the god employs to urge the

phantoms on their way down to the lower world. As the c

power who gives rest to all the sons of men, he is called

TcayKotTi)Q (Soph. Antig. 802). Another name frequently

given to him is Klymenos.
On the island Erytheia, as well as in the infernal 236

regions, Hades keeps herds of cattle, which are tended

by the herdsman Menoitios. The expression " flocks of

Hades," was used originally to signify the crowds of

departed spirits.

As the residence of Hades was in the bowels of the 237

earth, he was naturally regarded as the dispenser of vege-

table life (Hes. Opp. 465), as well as the possessor and
bestower of mineral wealth. Hence his surname of Plu-

ton and Pluteus.
The story of the rape of Persephone (Proserpine) is 238

almost the only myth with which the name of Hades is d
connected. Homer says that he was wounded by Her a-

kles in Pylos (H. 5, 395) ; and the Eleans had a tradition

that, when Herakles, aided by Athene, was besieging

Pylos, Hades fought on the side of the Pylians.
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239 Those who invoked Hades, struck the ground with their

a hands (11. 9, 568). Black sheep were offered in sacrifice

to him and Persephone, and the eyes of the sacrificer were
bent on the ground (Od. 10, 527), as beseemed one who
worshipt the dark powers of the lower world (Od. 10,

527). The cypress and the narcissus were sacred to

Hades. He was especially honoured in Elis. On the
mountain Minthe, near the Triphylian Pylos, he had a
sacred enclosure ; and to the north of Pylos flowed Ache-
ron, the river of the dead, on the banks of which were
the temples of Hades, Persephone, and Demeter. He
had also a sacred enclosure and temple in the Elean Pylos.

b Probably in that part of the country there were chasms,

which were supposed to give access to the infernal regions.

At all events we know that the worship of Hades among
the Means dates from the remotest antiquity.

240 Artists distinguish Hades from his brothers Zeus and
Poseid6n by giving him a more gloomy expression of
countenance and less flowing hair. He generally wears a
full robe. His attributes are the key of the infernal

regions and Kerberos (Cerberus). In the few statues and
busts of him which are extant, he seems to be confounded
with the Egyptian Serapis.

241 The Eomans derived their ideas of Plutd from the
c Greeks ; the name Dis (Dives) having the same signi-

fication as the Greek UXovrwv.

§ 16. Thanato8 (Qatarog) and Hypnos ("Y^ac, Somnw).

242 Thanatos is the personification of Death in general, as

distinguished from the Keres, or different sorts of death.

Hypnos is the personification of Sleep. In Homer they
very rarely appear as personifications (II. 14, 231. 16, 672).
In the last of these passages Zeus charges Apolldn to de-

liver his fallen son Sarpeddn into the hands of the Twins,
Sleep and Death, that they may convey him to Lycia,

where the funeral rites will be performed by his relations.

D These twin brethren are the sons of Night (JNyx), and
both of them inhabit the infernal regions (lies. Theog.

211, 758). Sleep wanders over the earth and the broad
sea, the friend and comforter of man ; whilst Death, on
the contrary, is a stern inexorable tyrant, feared and de*
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tested even by the gods themselves (Hes. Theog. 762). (242)

The life-annihilating, far-grasping, night-enveloped Tha-A
natos, closes the eyes of mortals in the heavy slumber of
the grave ; but Hypnos, the gentle power, whose sweet
but irresistible influence is acknowledged by gods as well

as men (irai>SafAaTu>p), gives us sleep as the best solace of

our cares. Even Zeus himself once slumbered, at the en-

treaty of Hera, when she wished to destroy Herakles.

On awaking, however, he was so angry, that he would
certainly have hurled Hypnos into the sea, had not his

mother, Night, protected him. On another occasion b
Hypnos was persuaded by Hera to close the eyes of Zeus
on Mount Ida, in order that Poseidon might aid the

Achamns, whilst the king of the gods slept. To secure

this service, Hera was obliged to promise him the Chans
(or Grace) Pasithea (II. 14, 231. Ovid. Met. 11, 592, sq.).

Thanatos and Hypnos are often represented together, 213
generally as sleeping boys, with an inverted torch. On
the ark of Kypselos (a wooden chest, ornamented with
figures, which was dedicated at Olympia by the Kypselidae,

the tyrants of Corinth), Night was represented as holding
m her arms two sleeping boys, one of whom was black,

and the other white, with the words Thanatos and Hypnos
written underneath.
By Hesiod the Dreams COvupoi) are also called the 244

sons of Night ; but other writers make them the children c
of Sleep or of the Earth. Oneiros is personified by
Homer in H 2, 6, sq.

§ 17. Ker (K^p, Kfjptc).

Ker, the feminine personification of Fate, is also used 245
in the plural number to express the different forms of

death (*t/p, types flai aVwo). By the poets the word is

employed, partly as a personification, and partly as an ap-

pellative. In Homer we rarely find it used as a personi-

fication, in the strict sense of the term. The Keres are d
dark, malignant, and inexorable goddesses, the objects of

universal hatred. Accompanied by Eris and Kydoimos
(strife and confusion), Ker stalks over the battle-field,

clad in a blood-stained robe, sometimes laying her icy

band on the recently-wounded soldier, and sometimes
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(245) smiting down with a single blow the hitherto unwounded.
a Like human warriors, the Keres contend with one another

for possession of the dead bodies of those who have fallen

(II. 18, 535). They appear in the same fearful guise in
Hesiod (Scutum Here. 249), as dark, fierce-eyed monsters,
dripping with blood, and gnashing their white teeth over
the bodies of the slain, whose blood they desire to suck.

246 Fate, although inevitable, and assailing mankind in a
thousand forms (II. 12, 326), may yet be postponed
through the favour of the gods, or avoided for a season.

The choice was offered to Achilles, of dying a hero's death
in the flower of his youth before the walls of Troy, or
ending a long but inglorious life at home (II. 9, 410. Cf.

B II. 13, 666). Zeus weighed in his hand the fates of the
Trojans and Achseans, and of Hector and Achilles (D. 8,

69. 22, 209). The word Ker is generally used to indicate

a violent death, but there are not wanting instances in
which it is employed in a different sense, e.g. when Odys-
seus, in Hades, asks his mother by what " Ker" she has
fallen ; whether by disease, or by the shafts of Artemis
(Od. 11, 170).

247 In Hesiod the Keres are daughters of Nyx, and sisters

c of the Moirae, the goddesses of fate (Theog. 221). He
calls them the ruthless inflicters of punishment (viyXtd-

xoo'oi), a characteristic also of the Erinyes, with whom,
at a later period, they were still more intimately asso-

ciated.

§ 18. The Erinyes ('Efrii vc, vec, EtyjcWfoc, Furies,

JEumenides).

248 The Erinyes, produced by G-aia from the blood which
flowed from the wounds of Uranos, when he was muti-
lated by his son Kronos (Hes. Theog. 185), were ancient

and terrible goddesses who dwelt in Erebos, whence they

sallied forth to execute vengeance on the transgressors of

D the divine law. They represent the vexation and anger
experienced by those whose sacred rights have been vio-

lated. Thus, for example, Homer speaks of the Erinyes

of parents, whose children have disobeyed their commands

;

and the Erinyes of an elder brother, who has been slighted

by his younger brethren. Beggars also and suppliants
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have their Erinyes, when their just claims to protection (248)
and sympathy are treated with contempt (Od. 17, 145). a
The passion engendered by such wrongs breaks forth in

curses, the Erinyes therefore are called by JEschylus

In Homer and Hesiod they are also the avengers of 249
outrage, murder, perjury, &c. On the fifth of every

month, which was supposed to be an unlucky day, the

Erinyes sallied forth from their infernal habitations, to

inflict punishment on those who had violated their oaths

(Hes. Opp. 803. Cf. II. 19, 259). Shrouded in the

blackest darkness, they tread the earth to execute ven-

geance on the sinner, to whom not even the grave itself

affords a refuge from their fearful power. And not only b
are they the inflicters of punishment (Hoi rat, the punish-

ers, ap. iEschyl.), but they even make men the instru-

ments of their own ruin, by perverting the moral sense,

and thus leading them on to the commission of the most
horrible crimes. Consequently the goddesses of vengeance

are also, like the MoirsB, the bringers of misfortune to

the sons of men. Agamemn6n, whose unworthy treat-

ment of Achilles had well-nigh brought destruction on
himself and the whole Achaean army, excuses himself by
saying, " The guilt is not mine ; for I have been led astray

by Zeus, and Moira, and the Erinys that walk in dark-

ness" (II. 19, 87. Cf. Od. 15, 234).

Neither Homer, who speaks sometimes of one, and 250
sometimes of several Erinyes, nor Hesiod, who, as we c

have already mentioned, makes them the daughters of

Gaia by the blood of Uranos, tells us any thing about

their number or their names. ^Ischylus calls them the

ancient deities, daughters of Nyx (Night) ; and Sophocles

says that they were the daughters of Skotos (Darkness)

and Ge (^sch. Eumen. 321. Soph. (Ed. Col. 40, 106)

;

but no mention is made of their number in either of these

passages. Euripides is the first poet who speaks of three

Furies, whose names, Ale*cto ('AXijierw, the never-resting),

Tisiphone (TiatQovri, the avenger of murder), and Me-
gaira (Miyaipa, the hostile), were given them at a later

period by the Alexandrine poets.

In the tragic poets the Erinyes are generally repre- 251

sented as vengeful and destructive beings, who punish d
l
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(251) the sinner by driving him from the society of men, in-

A flicting on him the tortures of an accusing conscience in

this world, and after death persecuting him in the infernal

regions. The authors of their own ruin, like Helena and
Medeia (Medea), are also called Erinyes (iEsch. Agam.
729. Soph. Electr. 1080. Eurip. Orest. 1386). But the

Erinyes are more especially the avengers of blood, when the
natural bonds which unite the members of a family are

severed by some act of violence. In such cases they have
regard simply to the fact that the law of nature has been
transgressed, without taking into consideration either the
circumstances under which the act was committed, or the
character of its perpetrator. Such instances may be found

B in the stories of Orestes and (Edipus. In obedience to
the commands of Apollon, Orestes punishes his own
mother Klytaimnestra with death for the murder of his

father Agamemn6n. Eor this violation of the law of
nature he is hunted like a wild beast by the Erinyes, and
compelled to take refuge in the temple of Apoll6n at Del-
phi. The god then commands him, after the performance
of various expiatory acts, to go to Athens, and there abide
the judgement of a court summoned by Athene* to try his

cause. Thither he is followed by the terrible avengers of
blood, who surround him in the temple of Athene, chant-
ing the fearful strains which fill the soul with madness,

c and wind around the sinner a chain of adamant :
—" This

office has powerful Fate assigned us, for our own, to

pursue those mortals who have wrought wicked murders
with their own hands, till the murderer has gone below
the earth: and even after death small freedom is his.

The overthrow of houses is allotted to me, when strife,

though in time of peace, has slain a friend. Him who
has thus done, we hunt down ; we annihilate him, strong
though he be, by virtue of the recent blood. Does the
arrogance of man raise itself up to heaven, yet we strike

it down : he sinks to the earth confounded, when we ap-
proach in dark attire, and our foot is swung for its

i> dreaded dance. Then, with the might of a vehement
spring, do I plant upon him the burdensome vigour of my
foot : quickly too he runs ; but his footsteps slip with a
dreadful destruction. Yet though falling he knows not
his fall himself; so doth guilt cloud his eye; and his
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speech filling with wailing proclaims to the multitude (251)

that a dark cloud is floating over his house." Athen&, A.

who comes to the assistance of Orestes, now summons
the judges of Areopagus, before whom Apolldn de-

fends his client against the accusation of the Erinyes.

The judges give their votes, and when the lots are counted,

it is found that the black and white are equal, Athen£
having cast a white stone into the urn; consequently

Orestes is acquitted. No sooner is this verdict pro-

nounced, than the Erinyes, indignant at being thus foiled

by deities younger than themselves, threaten Athens with
famine and pestilence; but are at length pacified by
Athene, who promises that divine honours shall be ren-

dered to them in the city called by her name. Thus the

angry 1

,
malignant Erinyes are transformed into the Eume-

nides (Ev/icw^ec), or benevolent goddesses, who promise

fertility to the land and prosperity to its inhabitants.

They are thus solemnly inducted into the grotto of Areo-

pagus. (See the Eumenides of iEschylus.)

The other story is that of (Edipus, the unhappy King 252

of Thebes, who slew his father Laios, and married his own B

mother Iokasta (Jocasta). Although both these acts

were committed in ignorance, (Edipus must, nevertheless,

according to the belief of those days, endure the vengeance

of the Erinyes. In obedience to an oracle, the blind old

man,* guided by his daughter Antigon§, seeks the sacred

grove of the Erinyes on the hill of Kolonos near Athens,

in the hope of propitiating the terrible goddesses. Through
a chasm in the earth (\d\KEOQ o8?oc, Soph. O. C. 1572),

he descends into the abyss, the habitation of the Erinyes,

never more to appear on earth; and thenceforth he is

reverenced as the protector of the Attic land. (Soph. (Ed.

Col.)

These myths of Orestes and (Edipus, and their relation 253

to the Erinyes, were rather articles of the popular faith c

than mere inventions of their poets. The idea of the

Erinyes was a development of the conception of a Dem&-
ter-Erinys, an angry, infernal Demeter, who was wor-

shipt in Arcadia and Boeotia, and exercised a terrible

1 'Epivveiv, among the Arcadians, signified « to be angry.'

L 2
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(253) influence over the royal family of Thebes. By degrees

a the Erinyes were separated from Demeter-Erinys, and
became themselves independent beings. In the Theban
myth (Edipus was the man whose life was dedicated to
the Erinyes. As soon as he is born, he is exposed on
Kithaeron, their sacred mountain : a fatal errour leads
him to commit the crimes of parricide and incest ; ven-
geance overtakes him, and it is only in the hour of death,

that he is assured of forgiveness. His tomb, which, ac-

cording to the Theban myth, was at Eteonos in Boeotia,

within the sacred enclosure of Demeter, was a place to
which pilgrims resorted for the cure of every sort of sick-

b ness and infirmity. From Boe6tia the worship of the
Erinyes was, in all probability, brought to Attica, where
they received divine honours on the Athenian hills of
Koldnos and Areopagus (the hill of Mars). In Attica
the Erinyes were called Semnai (Se^vai Beat, The Vener-
able), and in Siky6n Eumenides (EhpeviBec). In the
Peloponnesus also, where the myth of Orestes seems to
have been more universally known than in any other
state, we find traces of a very ancient worship of the

c Erinyes. It would seem, according to Peloponnesian
tradition, that Orestes passed the period of his exile in
Parrhasia, a district of Arcadia, where they afterwards
showed a temple of the Maniai (the mad and maddening
goddesses, Ma viai), who drove Orestes mad, so that he
bit off one of his fingers. Not far from this temple was
a place called "Akt) (the Healing), where the goddesses
were worshipt as Eumenides, and where they are said

to have appeared white to Orestes. To the black
Erinyes, by whom he was persecuted, Orestes offered

kvayiapaTa ; and to the white, or reconciled goddesses,

d dvaiav. This transformation of the Erinyes into Eume-
nides, is said to have taken place in many other parts of
Peloponnesus, as well as in Parrhasia ; but in every in-

stance the name of Orestes is associated with the myth.
There is no doubt that these Peloponnesian myths formed
the groundwork of the Eumenides of jEschylus

;
but, for

the purpose of exalting his native city, and more especi-

ally of giving consequence to the court of Areopagus, the
ancient criminal tribunal of Athens, the poet has trans-

ferred the scene of the acquittal of Orestes, and the re-
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conciliation of the Erinyes, from the Peloponnesus to (253)
Athens.

JEschylus, the first poet who produced the Erinyes on 254
the stage, seems to have adopted the Gorgons and Har- a
pies as his model. In his tragedy of the Eumenides, they
appear as hideous old women, clad in long black robes

and blood-red girdles, with snakes on their heads instead

of hair, blood-shot eyes, tongues hanging out of their

mouths, and prominent teeth. Like bloodhounds they
follow the trail of their victim, bark in their sleep, and
lick the blood of the slain. Hence they are appropriately

called she-dogs by Sophocles and J£schylus. By Euri-

pides, on the contrary, they are represented as light-

footed and winged virgin-huntresses, who bear in their

hands torches and serpents. This is also the guise in

which they are represented by sculptors, who would natu-

rally shrink from giving to the marble, which was to en-

dure for ages, a form calculated to excite only feelings of

horrour and disgust.

Black sheep, and sometimes pregnant ewes, were offered 255
in sacrifice to the Erinyes ; and wineless libations, com- b
posed of honey and water, were poured out on their

altars.

§ 19. JSekate CEicarij, Hecate).

Hekat&, at the period when she first became a distinct 256
deity, was decidedly an infernal goddess, whose name was
often associated with that of the Erinyes. We do not
meet with any mention of her in Homer : but Hesiod
(Theog. 411—452) tells us that Hecate*, a daughter of

Perse s and Asterie, was honoured above all the Titans

by Zeus, who conferred on her the power of bestowing

on mankind happiness, victory, wisdom in council and on
the judgement-seat, prosperous voyages, success in the

chase, domestic and agricultural prosperity. There is, C

however, great reason to suspect, that the passage of

Hesiod which contains this comprehensive account of the

privileges enjoyed by Hekate, is the interpolation of a

much later period, when the Orphic poets were endeavour-

ing to bring their system into fashion. One thing at all

events is certain, that these poets were the first who
l 3
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(256) elevated Hekate (until their time an obscure and almost

a unknown deity) to the rank of a mystic goddess, who, as

the controller of nature in heaven, on earth, and in the
sea, was confounded with Demeter, Persephone^, Rhea,
Kybele, and a host of other goddesses. As protectress

of the game and of youth (icovpo-pctyoc) she was associ-

ated with Artemis, of one of whose attributes, cita'ri?, she
was perhaps the impersonation. Like Artemis also, she
was transformed into a goddess of the moon.

257 Her relation to Demeter and Persephone (both of

B whom are mentioned in the Homeric hymn to Demeter,
v. 25, 52, 438), and the manner in which she is con-
founded with Persephone by the tragic poets, rendered
Hecate pre-eminently a chthonic or infernal deity, the
dark and terrible ruler of the world of phantoms. At
her bidding midnight spectres, such as the Empusa, rise

from hell to earth. Attended by gibbering ghosts, she
holds her revels where three ways meet (euo&a, rptoSiric,

Trivia), or wheels in mystic circles around the graves of

the dead (rvfifiitta) ; the howling and whining of dogs
announce her approach, and she herself is accompanied
by the dogs of hell. She is the protectress and instruc-

tress of witches, who, under cover of night, mutter their

incantations, or seek out the herb, whose mystic power is

derived from the light of her moon.
258 Hekate was especially worshipt at Samothrace, Lem-

C nos, Argos, Athens, JSgina, and other places, partly with
public, and partly with secret rites. Before and in their

dwellings, as well as in the places where three ways met,
statues of her were placed (

f

E#caraia, statues of Hekate,
like 'Epficu, statues of Hermes) to protect the house and
the traveller from mishap; and, at the end of every

month, provisions (which were afterwards consumed by
the poor) were deposited in the places where three ways
met, in honour of Hekate, as well as of the other deities

who were supposed to avert evil from mortals. They also

sacrificed dogs to Hekate, and offered honey and black

(female) lambs to her, as well as to the Erinyes and other

chthonic deities.

259 By sculptors she is represented, sometimes with one,

D and sometimes with three bodies and three heads ; be-

cause her image was generally set up in places where
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three roads met. The poets also describe her as a god- (259)
dess, with the head of a horse, a dog, and a lion. This a
peculiarity is expressed by the epithets TpioooKtyaXoQ,

Tpifxofxpocy triceps, triformis, tergemina, &c.

B. The Her6es ("Hpa>£c, Heroes) .

The same fancy which gave personality to the ancient 260
gods of nature, created also the living forms of heroes, b
who were represented as going forth to victory under
their guidance, or suffering defeat and disgrace, when they
were angry. In whatever part of Greece such myths
existed, they were invariably the growth of national tra-

dition, and not the inventions of individual poets, although
the Epic writers afterwards made them the groundwork
of their stories, and thence obtained for their poetry the

title of Heroic.
In Homer, indeed, every brave and honorable man is 261

called a hero (II. 2, 110. 13, 629. Od. 2, 15. 4, 312. 8, c

483) ; but the term, in its stricter sense, is confined to

illustrious personages, such as the Atreidae, Laertes, Ac,
who derived their origin from some god or goddess (the

ZioytvtiQ, as distinguished from the aviptg ty/iov). The
only difference between these heroes and ordinary men
consisted in their superior personal strength

;
for, except

in the case of here and there the paramour of some god-
dess (like Menelaos), who is translated bodily to Elysium,
they are all subject to sickness and death like other mor-
tals.

Hesiod first gave the title of demigods (fipideoi) to a 262
race of illustrious warriors who fought before Thebes and j>

Troy, and were rewarded for their justice, heroism, and
prowess by being translated after death to the Islands of

the Blessed (Hes. Opp. 156). Pindar represents them
as superhuman beings, who hold an intermediate position

between gods and men, and are the objects of religious

worship. Thus by degrees a decidedly religious element

was introduced into the popular belief, and a hero-worship

established with its peculiar rites, which, like the sacri-

fices offered to the dead (cvaytoyiara), was altogether

distinct from the ceremonies performed in honour of the

gods. In these rites, libations (\oat) of honey, wine, and
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(262) water were poured out on the ground ; and when beasts

a were offered in sacrifice, the heads of the victims were
always bent downwards towards the earth, and their blood

received into a trench. The flesh was also entirely burnt,

instead of a portion of it being eaten, as was the case in

other sacrifices. These solemn rites were especially per-

formed at the graves of departed heroes, where their bene-

ficent influence was supposed to be still in operation.

283 The heroes, as they were generally represented by popu-

B lar tradition, were neither simply historical characters,

like ordinary men, nor mere symbolical abstractions. We
should rather say, that they were ideal mortals, repre-

sentatives, to a certain extent, of the olden time, but ele-

vated above the narrow sphere of mere historic life. To
them the people looked as the benefactors of their race,

the founders of their cities and states, and the originators

of social order, whose deeds of fame, or, it might be, their

descent from the gods, had entitled them to a lot superior

C to that of ordinary mortals. These heroes are either mere

creatures of fancy (like Danaos, Kekrops,_&c.), without

any historical existence, or individuals who actually lived

in the olden time, but were invested with an ideal charac-

ter by popular belief. Such were most of the heroes who
figured in the Trojan war. Others, again, like Perseus

and Bellerophontes, were originally divine beings, who,

in the course of time, had been degraded into mere
heroes. At a later period it was also customary to admit

historical personages, such as Harmodios and Aristogeiton,

into the rank of heroes.

In the following pages we shall notice only those

heroic myths which were elaborated by the most dis-

tinguished poets of antiquity.

§ 1. Arrive Myths.

(Inachos, Danaos, Dana6, Perseus.)

264 The most ancient Argive ruler was Inachos, properly

d speaking the god of the Argive river of the same name,

and the son of Okeanos and Tethys. After Deucalion's

flood, he is said to have led the Argives from the moun-
tains down into the Argive plain, which he rendered
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habitable by draining its waters into the river which (264)

bears his name. Later writers, influenced, it would seem, a
by the fashion which at that time prevailed in Greece, of

deriving every thing from the East and from Egypt, have
represented Inachos as an Egyptian. When Poseid6n
and Hera contended for the possession of Argos, Inachos
assigned the land to Hera and offered sacrifices to her.

According to another myth, Phoroneus (QopuvevQ from

fipof), the son of Inachos, was the first who introduced

the worship of Hera into Argos, collected the scattered

inhabitants of the land into a settled dwelling-place, and
laid the foundation of civilized life, by teaching them the

use of fire. In grateful acknowledgement of these bene-

fits, the Argives were accustomed to offer sacrifices on
his tomb at Argos.

So, the daughter of this Inachos, terminated, it is said, 265
her long wanderings in Egypt, where she brought forth a b
son named Epaphos, who afterwards became king of that

country. From Epaphos descended Danaos and Aigyp-
tos (.iEgyptus),the sons of Belos and Archinoe. Danaos
had fifty daughters and Aigyptos fifty sons. Fearing
the violence of his nephews, Danaos, accompanied by the

Danaides (his daughters), fled in a fifty-oared vessel to

Argos, where he obtained possession of the throne,

which was at that time filled by Gelanor, a descendant of

Inachos. He then built the citadel of Argos and taught
the inhabitants to build wells. Soon after the arrival of c

Danaos at Argos, the fifty sons of Aigyptos appeared and
demanded his daughters in marriage. This request was
granted, but the Danaides were commanded by their

lather (who still feared his nephews) each to murder her

husband as he slept. This cruel injunction was obeyed

by all except Hypermnestra, who spared her husband
Lyneu8. By command of Zeus the murderesses were
absolved by Hermes, and married by Danaos to other

husbands. According to another myth, the Danaides
were punished in the infernal regions by being compelled

eternally to draw water in a vessel full of holes (Ovid.

Met. 4, 462, where they are called Belides, after their

grandfather.

The myth, which speaks of Danaos as coming from 266
Egypt to Argos, is of comparatively recent date. Danaos, d
in whose days, according to the belief of the ancients,
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(266) the Argives ceased to be Pelasgiots and became
ADanai, is the representative of the Achaean branch of
the Danai, which has no connexion whatever with the
Egyptians. The Danaides, his daughters, who are for

ever occupied in pouring water into a vessel full of holes,

are the rivers and fountains of the parched Argive land,

which are always dried up in summer. They were
honoured at Argos, because they had supplied the land
with fountains, four of which were especially dedicated

to them. One of them, Amymone, was beloved by
Poseidon, who gave her name to a fountain which he
caused to spring out of the ground. The tomb of
Danaos stood in the market-place of Argos : and statues

of him, as well as of Hypermnestra and Lynceus, might
be seen at Delphi.

267 The grandchildren of Lynceus and Hypermnestra were
B Akrisios and Proitos (Proetus), the former of whom was
king of Argos, and the latter of Tiryns. Danae was
the daughter of Akrisios. Having been informed by an
oracle, that if this daughter bore a son, he would put his

grandfather to death, Akrisios confined Dana£ in a sub-
terranean chamber: but Zeus, who had fallen in love

with her, descended in a shower of gold through the
roof, and became the father of Perseus (Soph. Antig.
931 sq.), the most distinguished of men (ndvTiav api-

hUiTov avhpihv) as he is called by Homer in the only

C passage where he is mentioned (H. 14, 320) . Akrisios com-
manded both mother and child to be shut up in a chest

and thrown into the sea. This chest was driven on the
island of Seriphos, one of the Kyklades (Cyclades), and
dragged ashore in the net of a fisherman named Diktys,
who delivered both the prisoners into the hands of his

brother Polvdektes. the ruler of the island. Polydektes
wished to marry Dana&, and in order to get rid of

Perseus (who had now reached man's estate and was
unfriendly to his mother's marriage), sent him on an ex-

pedition against the Gorgons, and commanded him to

bring back the head of Medusa *. In this adventure he

1 Homer knew nothing of the Gorgons. He merely mentions
the head of Gorg6 (Vopyt'ir] Kf^aXq), a frightful object borne by
Athene on the shield of Zeus (Od. 11, (534. II. 8, 349. 5, 738). In
Hesiod (Theog. 270 sq.), the names of the Gorgons are Stheino,
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was aided by Hermes and Athene, who conducted him (267)
first to the sisters of Medusa, the Graise Enyd, Pe- a.

phredd and Deino, who had been old from the moment
of their birth, and possessed only one eye and a single

tooth, which they used by turns \ Perseus steals this

eye and tooth, which he refuses to restore until they

have shown him the way to the dwelling of the Nymphs.
Prom these he receives winged sandals, a wallet, and the

helmet of Hades, which renders its wearer invisible.

Hermes gives him a reaping-hook, and Athene a mirrour.

He finds the Gorgons asleep, and advancing towards b
them with averted eyes, lest he should encounter their

petrifying glance, he cuts off the head of Medusa, who
alone is mortal, directing his aim by the reflexion of her

image in the mirrour given him by Athene. From the

trunk of Medusa sprang the winged horse Pegasos.
Having deposited the Gorgon's head in his wallet, Perseus

pursues his way homewards, protected from the venge-

ance of the surviving Gorgons by his helmet of darkness.

In Ethiopia, he rescues and marries Andromeda, the

daughter of Kepheus, who had been exposed to the fury

of a sea-monster. Accompanied by his bride he returns c
to Seriphos, and learning from his mother, Danae, that

Polydektes had attempted to make her his bride by force,

he turns the tyrant into stone by means of the Gorgon's
head, and places his early friend Diktys on the throne.

Having accomplished these exploits, Perseus sends back
the wallet, winged sandals, and helmet to the Nymphs, and

Euryal£, and the mortal Medusa, daughters of Phorkys (Phor-
kydgs, Phorkidgs) and Ketd. Poseidon forma a connexion with

Medusa, by whom he has Chrysaor and the horse Pegasos. The
Gorgons dwell in the extreme western regions of the earth, near the

Hesperides. In ancient times they appeared as winged beings, with

snakes instead of hair, and belts of serpents round their waists, but
at a later period it was usual for sculptors to represent them as

beautiful virgins. Probably they represented the terrible aspect of

Athene, who is herself sometimes called Gorgo.
1 Hesiod mentions only two Graiie, Pephredo and Enyo, who

were fair-cheeked, grey-haired from their birth, and clothed in beau-

tiful saffron-coloured robes (Theog. 270 sq.). In ^Eschylus, they

are inhabitants of the Gorgonic fields of Kisthene, swan-like in

figure, with one eye and one tooth common to them all. On these

neither sun nor moon ever shines. They were generally supposed
to reside in the neighbourhood of the Gorgons, whose guardians they

were reputed to be.
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(267) gives the head of Medusa to Athen&, who places it in the

a centre of her shield. He then returns to Argos with
Danae and Andromeda. Akrisios flies at his approach,

and escapes to Larissa, where he is afterwards acci-

dentally slain by Perseus. Being unwilling to take
possession of the inheritance to which he has become
entitled by the death of his grandfather, Perseus ex-

changes the sovereignty of Argos for that of Tiryns
with Megapenthes, the son of Proitos. He was the
founder of the cities Midea and Mykenae. By Andro-
meda he had Perseus, before his return to Greece; and
in Mykeme, Alkaios, Sthenelos, Elektryon, Gorgo-
phone, &c.

268 Perseus had a Heroon between Argos and Mykenae,

B and also at Seriphos and Athens. The Egyptian priests

at Chemnis told Herodotus, that Perseus on his journey
to Libya had visited Egypt, and instituted solemn games,

because that country had been the residence of his

ancestor Danaos. They also showed him a temple with

an image of Perseus, and his gigantic shoe, the appear-

ance of which denoted a fruitful season in the valley of

the Nile. All this was evidently a mere invention of the
it

priests, who were anxious to persuade the credulous

Herodotus that there had once been a connexion be-

c tween Egypt and Greece. The Romans believed that

the chest which contained Danae* and Perseus was driven

ashore on the Italian coast, where King Pilumnus
married Dana& and founded the city of Ardea. In
accordance with this tradition, Virgil makes the Rutulian

prince Turnus, the rival of JEneas, a descendant of Akri-

sios (Virg. Mn. 7, 410. 371).

269 Homer once mentions Perseus as a distinguished hero,

D but does not record any of his exploits—so far, however,

from concluding from this circumstance, that no myths
concerning Perseus were then in existence, we should

rather infer from the expression ickvrw apideiVeroc

avdpuy, that the stories of his exploits were generally

known long before the age of Homer. Hesiod mentions

the slaughter of Medusa by Perseus, and his persecution

by her sisters (Theog. 280. Scut. Here. 216 sq.). The
framework of this story must have been laid at a very

early period at Argos, where it probably formed the sub-

ject or those ancient epic songs, of which Pindar (Pyth.
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12, 11), and the logographer Pherecydes, may perhaps (269)

have extracted the marrow. The myth is thus explained a
hy O. Muller :

" The myth of Perseus is a development
of the Argive worship of Pallas,—a deity from whom the
fruits of the earth, as well as the children of men, derive

nourishment, light, warmth, and increase. The parched
soil in the land of Pallas, Aavaq 'AjcpMnwyi?, yearns after

rain, and the father of life, Zeus, falls in fructifying, and
therefore golden showers into its bosom. Perseus, the

offspring of this connexion, is the favorite of the fruit-

creating Pallas. But the god of the lower world, IloXv-

Ukttig, who is called AUtvq (for probably both brothers

signify the same thing), wishes to appropriate Danae to

Iiimself. From this danger she is rescued by Perseus, b
who relieves Pallas from the fearful Topyw, by whom the

moon's rays are poisoned, and the surface of the earth

turned into stone. The effects of her petrifying glance

are now confined to the lower world; and at the same
time the beneficent goddess, under whose fostering care

the earth brings forth its fruits, is restored to her rights.

Then spring forth from the ground the fountains of clear

and bounding waters, of which the horse is a symbol."

§ 2. Corinthian Myths.

(Sisyphos, Bellerophontes.)

Sisyphos, the son of Aifllos [-<Eolus], was the founder 270
and sovereign of Corinth, or, as it was called in ancient c

times, Ephyra. Homer (H. 6, 153), in allusion to the ex-

tensive commerce of the city of Ephyra, calls him the most
covetous of mankind. He was severely punished for his

crimes in the infernal regions, where he was compelled to

roll a heavy stone with incredible toil up the side of a

steep hill. No sooner, however, does the stone approach

the summit than it falls back again with a thundering

crash into the abyss below, and thus renders the labour of

Sisyphos eternal (Od. 11, 593, sq.). The occasion of this

punishment is not mentioned by Homer. By other writers d
it is variously reported, the story of Sisyphos being pro-

bably a combination of several of those myths, of which
the^Eolic race possessed so rich a store. Apollod6ru%
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(270) for example, relates that when Zeus carried off AigTna
a [JEgina], the daughter of Asdpos, from Phlius, the place of
their retreat was discovered toAs6pos by Sisyphos. We are
further told that, as a punishment for this crime, Zeus
sent Thanatos to Sisyphos, and that Sisyphos bound the
god of death so effectually, that he was unable to strike

a single human being until he was released from his cap-
tivity by Ares. It is also said that Sisyphos, before hiB

death, enjoined his wife not to bury him, and then re-

quested permission of Hades to return for a short time
to the upper world for the purpose of punishing her neg-
lect. This request being granted, Sisyphos reappeared on
earth, where he remained until he was forcibly brought

b back by Hermes. It was for this violation of his promise
(according to some writers) that the above-mentioned
punishment was inflicted. The tomb of Sisyphos was on
the Isthmus. His son G-laukos was the father of

271 Bellerophontes or Bellerophdn (B£AA*oo^<$it?7c,B£X-

\epo<j>utv), whose beauty 1 attracted the notice of Anteia,
the wife of Proitos [Prcetus], King of Argos. In revenge
for his rejection of her suit, Anteia accused him to her
husband, who, not venturing to put Bellerophdn to death,
sent him to Lycia to his father-in-law Iohatds, with let-

c ters of fearful import {an^xara \vypd). After entertaining
his guest for nine days, the king on the tenth demanded
to see the letters, and having read them, sent Bellerophdn
to kill the Chimaira* [Chimaera], a fire-breathing momster,
which had the fore-quarters of a lion, the tail of a dragon,
and the body ofa goat. Bellerophdn, supported by the gods
(tfe&v TtpdtfTat iri(*>/<roc), subdues this monster, and after-

wards, by command of the Lycian monarch, defeats the

1 His mother's name was Eurym£d£. According toother writers
he was the son of Poseidon and Euryn8m£. He is also called
Ledphont&s (Atwfovnjc).

3 According to Homer (II. 16,328) the Chimaira was brought
up by Amisodarus, King of Caria, Hesiod calls her the daughter
of Typhadn and Echidna, and says that she was a large, swift-footed,

and powerful monster with three heads, viz. those of a lion, a goat,
and a dragon (Theog. 3)9 ). These descriptions of Homerand Hesiod
have been combined in various ways by later poets. The residence
of Chimaira was said to be in Phrygia, in Libya, in Egypt and India.
More recent writers have supposed her to be a volcano or a pirate.
Virgil (iEn. 6, 288) assigns her a place in Orcus with the Gorgons
and Harpies.
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Solymi, and, for the third time, the warlike Amazons 1

. {'271)

An ambuscade is laid for him on his return by the ±
bravest warriors of Lycia, all of whom he slays. The
king, having by this time discovered that his guest is of

divine origin, gives him his daughter (Philonoe, or Anti-

cleia, or Cassandra) in marriage, and shares the throne

with him. A tract of fruitful land is also settled on him
by the Lycians (D. 6. 152—195). According to Hesiod
(Theog. 325), Bellerophon slew the Chimaira by the aid

of Pegasos, the winged horse produced from the blood of

the Gorgon Medusa (Theog. 278). The words of Homer, b

0c£r rcpa'cffoi iri0#*ac, were interpreted by later poets to

mean, that the gods sent the winged horse to meet him
on the way, and that it was bridled and tamed by Athene.

It is also asserted by later writers that Bellerophon quitted

his native city, Corinth, and fled to Argos or Tiryns on
account of the murder of his brother Deliades, or of a
distinguished Corinthian named Belleros. Hence his

name of Bellerophontes. He had been previously called

Hipponoos (in allusion to his adventure with the horse

Pegasos). Having incurred the displeasure of the gods, o

Hellerophon at last became a homeless wanderer on the

Aleian plain (the wanderer's field, aXao/iac). Homer,
who relates this, does not give us any information re-

specting the nature of his offence
;
but, according to Pin-

dar, his presumption in attempting to fly up to heaven on
the back of Pegasos so incensed Zeus, that he sent a

gadfly, which so maddened the horse, that he threw his

rider, who became either lame or blind. Bellerophon had

a sacred inclosure in the cypress grove of Craneion, near

Corinth, and statues of himself and Pegasos in the temple

of Poseid6n in that city. There was also a figure of D

Pegasos at Lechaion, the port of Corinth, representing

him in the act of opening a fountain with his hoof (frnyi/,

the fountain-horse). Bellerophon and Pegasos are in-

timately connected with Poseidon
;
Grlaucos, the father

1 The Amazons, the ideal of female strength and courage, inhabited*

according to the myth, the eastern and south-eastern coasts of the

Black Sea, near the Caucasus, and especially on the banks of the

river Thermdddn. Their capital was Themiskyra. They avoided

the male sex, and passed their lives in war. They are said to haye

visited Phrygia and Lycia, Lesbos and Samothrace, and even Attica

and Baeotia.

M 2
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(271) of Belleroph6n, is also a sea-god ; and Poseidon himself

a is called the father of Belleroph6n or Hipponoos : per-
haps the latter is only a personification of one of the
epithets of Poseiddn (imrtoc).

§ 3. Her&kUs ('HpaicXw, Hercules).

272 From the race of Perseus sprang Herakles, the greatest
and most renowned of Grecian heroes. In him we be-
hold a mortal, whose undaunted courage and superhuman
strength delivered his fellow-men from distress and suf-

fering ('AAc&'jeaKoc), and who earned for himself the meed
b of immortality by his labours and acts of self-devotion. We
need not here inquire whether such a person as Her&kles
ever really existed or not. It is sufficient for our present

Surpose to know, that this ideal of heroic virtue was un-
oubtedly recognized by the Greeks. Even before the

time of Homer the exploits of this personage were cele-

brated in Epic poems ; but the Iliad and Odyssey are the
most ancient sources of information now extant. In them
we find all the leading events of the Heraclean myth, dis-

persed, it is true, throughout the poems, but forming, on
c the whole, a tolerably complete narrative. Here, as in

He'siod, Herakles is a perfect Grecian hero, armed after

the Grecian fashion with lance, bow, shield, coat of mail,

and helmet. About the year B.C. 650, we find Pisander,

a Greek poet, substituting a lion's skin for the coat of
mail and helmet, and a club for the lance. The theatre

of his exploits was also gradually extended, and such a
variety of Egyptian and Phenician matter introduced into

the story, as to render it extremely difficult to give a clear

and intelligible account of his adventures. The best plan

perhaps that we can follow, will be to take each of the

principal divisions of his life separately.

273 a) Origin and birth of Her&kl&s. Herakl&s is

d called by Homer the son of Zeus and Alkmene, or the

(reputed) son of Amphitrydn, the husband of Alkmene.
He was born at Thebes (II. 14, 323. Od. 11, 266 and
620. 'A/Li^irpvwvca^c, Gijj3ay£v//c, Hes. Theog. 630) of

the race of the Argive Perseus, one of whose sons

(Mkaios) was the father of Amphitryon, and the other

(Elektrydn) of AlkmenS. Amphitrydn, having slain his
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father-in-law Elektry6n, was compelled by Sthenelos, (273)

the brother of the deceased, to fly with his wife to Thebes, a
Homer's account of the birth of Herakles is as follows

(D. 19, 95). On the day on which Alkmene was to bring

forth, Zeus boasted that a man should that day be born,

who should rule over all the race of the Perseidae. Hera,

having persuaded Zeus to confirm this promise by an oath,

contrived that the confinement of Alkmene should be de-

layed, and that, instead of her, the wife of Sthenelos, chief

of the PerseidfB at Argos, should bring forth a son, who
was named Eurystheus. Thus Herakles became subject

to the power of Eurystheus. This myth was enlarged and b
embellished by later poets, who gave Her&kles a twin

brother named Iph ikies, the son of Amphitry6n (Hes.

Scut. Here. Pindar, Nem. 10, 19. Isthm. 7, 5. Eurip.

Here. Eurens, 1—3. 149.339. Heraclid. 37. 210. Alcest.

508, 512. 842.) Euripides, in his Here. Furens, sup-

poses that Herakles was born at Argos, but lived at

Thebee.
Herakles was the ancestor ofthe Doric Heracleidae, who 274

migrated from Thessaly, and made themselves masters of

Peloponnesus at the time of the Doric migration. Thus
the myths respecting him were transferred to Argos, and
a relationship established between him and the Perseid»,

the former rulers of the land. The Heracleidae pretended c
that Argolis was the home of their ancestors, in order to

justify their claim to the possession of that country. The
knowledge of Herakl&s was brought to Thebes, partly by
the Doric Heracleid®, and partly from Delphi, together

with the worship of Apolldn. Consequently we find little

or no mention of him in the ancient traditions of the

Thebans and the Boeotians in general.

b) Childhood and youth of Herakles, until the 275
time when he became the bondsman of Eurys- n
theus. Most of the myths, which record this portion

of the life of Herakles, seem to have been invented by
later poets, for the purpose of filling up the gap between
his infancy and manhood, and thus rendering the history

complete. Homer merely says of this period, in general

terms, that Herakles waxed stronger and stronger, and

that, under the protection of his father Zeus and Athene,

he bade defiance to the persecutions of Hera, and dared

m 3
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to wound even immortal beings, like Ares and H&ra.
He mentions also his marriage with Megara, the
daughter of Kreon, King of Thebes (Od. ii. 269).
Pindar is the first who relates the story of his strangling
the serpents (Nem. i. 49). As soon as H6rakles and
Iphikles were born, Hera in her wrath sent two
monstrous snakes to destroy the children: Herakles
raised his head, grasped the serpents with both hands,
and throttled them to death. Alarmed by the screams
of Alkmene and her attendants, Amphitry6n and the
nobles of Thebes hasten to the place: but, finding the
serpents already slain, the father's alarm is changed into
exultation, and Tiresias, the blind seer, who had also

been summoned, foretels the future greatness of the
child.

Later writers give us detailed accounts of the educa-
tion of H£rfckl6s. Amphitry6n himself taught him to

drive a chariot, Autolykos was his instructor in wrest-
ling, Eumolpos or Linos (whom he slew with a lyre)

in music, Eurytos in archery, Kastdr in the art of self-

defence, and Chirdn or Linos in the sciences. His
father, who feared his great strength, sent him to tend
the herds until his eighteenth year. During this period,

Herakles slew the lion on Kitha?r6n, and clothed himself
with the skin in such a manner, as to make the animal's

jaws serve for a helmet. Other writers say that this

garment was made of the skin of the Nemean lion. On
his way back to Thebes, Herakles encountered the am-
bassadors of Erginos, the Minyan King of Orcho-
menos, who were proceeding thither to demand the
yearly tribute of 100 oxen from the Thebans, and com-
pelled them to retrace their steps, having first slit their

noses and ears. In the war which followed this act of

violence, he compelled the Orchomenians to restore two-
fold all the tribute which they had received from the

Thebans, and gained such renown that Kre6n, King of

the Thebans, offered him his daughter in marriage, and
the gods presented him with a splendid suit of armour.

H6r8kle*s was now summoned to Tiryns (or Myk£nae)
to perform the service enjoined by the decree of Zeus.

Immortality was promised him as the reward of his

obedience. Having consulted the oracle as to the course
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which he ought to pursue, he was advised to submit to (277)

his fate and perform the twelve labours which would be A
imposed on him by Eurystheus !

. Her&kles then became
mad, and in his fury destroyed his own three children by
Megara, as well as the two children of Iphikles. On his

recovery he repaired to Tiryns, and professed his readi-

ness to submit to the will of Apollodorus. (See Apollo-

doru8, Mythological Library, 2, 4, 8—12).

c) Service and labours of Herakles.—The only 278
one of the labours of Herakles mentioned by Homer, is b
the bringing up of the dog Kerberos from the infernal

regions (II. 8, 362. Od. 11, 617). Of his exploits, we
have the combat with the sea-monster before Troy (H.

20, 145), and the expedition against Troy for the pur-

pose of compelling Laomed6n to give up the horses (II.

5, 638). On his return from this expedition, he is cast

away on the coast of C6s, through the malevolence of

HSra, but is afterwards conveyed back to Argos by Zeus

(H. 14, 249. 15, 18). Herakles also attacked the

Pylians, and annihilated the heroic race of Neleus, with

the exception of Nestor. In this combat, Hades, who o

aided the Pylians, was wounded by him (II. 11, 689.

5, 395). Iphttos, the son of Eurytos, disregarding the

laws of hospitality, murders Herakles in his own house,

and takes possession of his horses (Od. 21, 22). In
Homer, the scene of all these adventures, with the ex-

ception of his expedition to Troy, is laid in Greece.

Nothing is said either by him or Hesiod of the twelve

labours of Herakles, although the latter has added many
other stories to those related by Homer (the combats

with the Nemean lion, the Lernaean hydra, and the

Geryones, the liberation of Prometheus, <fcc., 327—332. j>

313—318. 287—294. 979—983. 521—531), and has

greatly extended the scene of action. In the Scutum
Herculis, of which Hesiod is the reputed author, there

is a description of a combat with the robber Kyknos, the

1 It is said that the hero was tint called 'HpacXifc in this oracle

("Hpa-je\<ot, because he obtained glory through Hira)t
his original

name having been 'AAieacoc or 'AXcd'o^c* The last name is from

the root, dXicg, strength, which is also involved in 'AXxfiqvi?. 'l£uc\)j£,

the brother's name, is connected with Ze, vis.
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son of Ares, in which Herakles, supported by Zeus,

Athene, and Poseidon, slays Kyknos and defeats Ares

himself. Mention is also made of the expedition against

Pylos, and the wounding of Ares (359—367). Succeed-

ing poets down to Pindar and the tragic writers mention

all the labours imposed on him by Eurystheus, with the

exception of the cleansing of the Augean stable, which

is first described by Theocritus (Id. 25). It would seem,

however, probable, that the Alexandrian poets were the

first who actually reckoned a series of twelve labours.

This number seems to have been settled by the compilers

of the Heraklean myths, because Herakles was the

symbol of the sun, which travels through the twelve

signs of the zodiac. The succession is given differently

by different writers : we shall follow the order observed

in an epigram of the Palatine Anthology (T. ii. 651 !

).

1. Combat with the Nemean lion.—Eurystheus

had commanded Herakles to bring him the skin of the

invulnerable lion, the offspring of Typh&n and Echidna,

which dwelt in the woody valley of Nemea. On his way

to this adventure, in passing through Kleonae, he saw a

man named Molorchos, who was about to offer sacrifice.

Herakles prayed him to defer this duty for thirty days,

and promised, if he returned safe, to join with him in the

offering : but, if he did not return, then the man was to

sacrifice to him as a hero. Herakles at first attacked

the lion with his arrows
;
but, finding him invulnerable, he

drove him into the den with his club, and, having stopped

one of the holes, entered by the other, and, strangled the

beast in his arms. Eeturning with the trophies of his
*

1 UputTa pkv iv Ntpcf fipiapov Kariir«f>vi \eovra t

Afurtpov iv Atpvy wokvavxtvov ivraviv i&ipav,

To rpirov avr iwi roig 'EpvpavOiov tKravt Kavpov9

XpuooKfputv i\a<pov /xcrd tout* fjyptvee rtraprov,

TYkpnrrov d' &pvi9ag %TVfi<pa\idag iZtCaoZtr,

"V.ktov ' Ap.aZ,o vitiog KOflifft £ortrrty0a (pativov,

"Efidopov Avytiov woXXiyv Koirpov kZetdOfipiv,

'Oydoov Ik KpijrrjOe nvpiirvoov ijXaat ravpov,
Elvarov U Opytrjg Atofiridtog ijyaytv UtWOmSi
Ttipvovov oUnrov fioag fjXattiv i£ 'Epv9tif)g,

*EvdimTOV cvva Ktpftt^OP iiyaytv Ig ' AiOao,

AudiKaTov ijvtyKtv $g 'EXAaoa \pvota fijXa.
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victory, he arrived on the thirtieth day at Klednae, where (279)
he found Molorchos preparing to sacrifice to him as a a
hero. Having joined his friend in offering sacrifice to

Zeus, his preserver, Herakles returned to Mykenae, where
Eurystheus was so terrified at his prodigious size, that

he took refuge under ground in a brazen vessel, and
commanded the hero never again to enter the city, but
in future to exhibit the proofs of his prowess outside the

gates.

2. The Lernaean hydra, the offspring of Typh6n 280
and Echidna, inhabited the Lernaean morass, near Argos,
close to the fountain of Amymdne. This serpent, which
devastated all the country around, had nine (or 100 or

1000) heads, one of which was immortal. Her&kles, B
having forced the monster to quit its den by shooting

fiery darts at it, proceeded to cut off its heads, but was
astonished at finding that, as often as a head was cut off,

two fresh ones sprang up in its place. He then burnt
them down with firebrands, crushed the immortal head to

pieces with a huge fragment of rock, and dipped his

arrows in the poison of the slaughtered serpent, so as to

render the wounds which they inflicted incurable (Apol-

lod. 2, 5, 2
3. The Erymanthian boar, having come down from 281

the mountain of Erymanthos (on the borders of Achaia, o
Elis and Arcadia), to ravage the country of Psophis,

HerSklSs received a command to bring it alive to My-
kenffi. Having effected this by driving the boar into the

deep snow, he brought it to Eurystheus (Apollod.

2, 5, 4). According to other writers, the boar's lair was
in Thessaly. On his way thither, H6r&kl6s met, on the

mountain Phol86, the centaur Pholos, who received him
hospitably, and placed before him a meal of roasted

meat: but when Her&kles ventured to open the wine
skin, which was common to all the centaurs, the whole
body attacked him with stones and trunks of trees.

1 In the combat between Herakles and the hydra, a huge crab

came to the assistance of the latter, and compelled the hero to call

in his charioteer Iolaos, the son of Iphikles, by whose aid he de-

feated his antagonist. According to Apollodorus, Eurystheus re-

fused to let this victory reckon as one of the labours of Her&kles,

because Iolaos had helped him to achieve it.
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(281) HSr&kles soon dispersed his assailants, and chased them
A as far as Malea [or -ea], where they took refuge in the
dwelling of Chiron, who accidentally received an incur-
able wound from one of the arrows which had been dipped
in the poison of the hydra. Such labours and combats
as these, not having been enjoined by Eurystheus, were
Called irdptpya.

282 4. The Keryneian hind, with golden antlers, was
sacred to Artemis, and inhabited the mountain Keryneia,
between Arcadia and Achaia or the Arcadian mountain
Mainalos [Maenalus]. Herakles, having received a com-
mand to bring this creature to Iphikles, followed her a
whole year, and at length wounded her in the foot with
one of his arrows, on the banks of the Arcadian river,

Laddn (Apollod. 2, 5, 3).

283 5. The Stymphalides, an immense nock of birds on
B the Arcadian lake Stymphalos, with brazen talons, wings,
and beaks, and arrow-proof feathers. Herakles, having
first scared these birds with a brazen rattle (the gift of
Athene), shot them down with his arrows or drove them
away from the lake (Apollod. 2, 5, 6). According to the
Argonautic myth, they took refuge in the island of
Aretias, near Kolchis.

284 6. The girdle of Hippolyt£, queen of the Amazons,
c Admete, the daughter of Eurystheus, having expressed a
desire to possess this girdle, Her&klesr accompanied by a
band of his comrades, proceeded to the Thermodon, and
demanded it from Hippolyt6, who would readily have
given it to him, had not Hera (in the form of an
Amazon) persuaded her that the hero had come thither

followed, Hippolyte was slain, and Herakles carried off

d the girdle. The distance of the scene of action rendered
it easy to interpolate ndpepya into this myth. We are
told, for example, that, on his way home, Herakles visited

Troy, and rescued Hesi6n£, the daughter of Laomeddn,
from a sea-monster, sent by Poseiddn to devour her. In
return for this service, Laomeddn promised to give him
the horses which he had received from Zeus in exchange
for Ganymedes. After waiting a considerable time for

the fulfilment of this promise, Herakles at last departed,
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threatening Laomedon with war (Apollod. 2, 5, 9, cf. H. (284)

5, 638).

7. The stables of Augeias [Doric and later 285

Aug e a 8].—Eurystheus next commanded Herakles to A
cleanse in one day the stables of Augeas, the son of

Helios, King of Elis, who possessed immense herds of

cattle. Having arrived at the court of Augeas, He-
rakles, without mentioning the command of Eurystheus,

proposed that the king should give him the tenth part

of his cattle for cleansing the stable. This proposal

being at once accepted by Augeas, who of course con-

sidered such a feat impossible, Her&kles in a short

time purified the stable from the accumulated filth of

years by turning into it the streams of the Peneios

and Alpheios. No sooner, however, was Augeas told B
that this work had been performed in obedience to the

command of Eurystheus, than he refused to pay the

stipulated reward : whilst, on the other hand, Eurystheus

was unwilling to reckon this as one of the labours of

Herakles, because it had been wrought for hire (Apollod.

2, 5, 5). Herakles afterwards marched against Augeas
at the head of a considerable force, a great part of which
perished in the defiles of Elis, where they were attacked

by the Molionides Kteatos and Eurytos, the allies of

Augeas. In revenge, Herakles attacked and defeated the

Motionid®, near Klednse, ravaged the territories of

Augeas, and put him and his sons to death. It was
immediately after this victory (according to Pindar) that

he instituted the Olympic games.

8. The Cretan bull.—In obedience to the commands 286
of Eurystheus, our hero next brought to Myken® a c

beautiful bull, which had been driven mad by Poseiddn,

because Minos> King of Crete, had spared its life, and
sacrificed an inferior animal to the god of the sea.

According to the Athenian myth, the bull, having been
released by Herakles, strayed as far as Marathon, where

it committed great ravages. It is mentioned in con-

nexion with that district in the story of Theseus

(Apollod. 2, 5, 7).

9. The mares of Diomedes, king of the Bistonians, 287

in Thrace, were fed by him on human flesh. Herakles n
overcame Diomedes, and, after the mares had devoured
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(287) him, brought them to Mykenae, where Eurystheus dedi-

cated them to Hera, and then set them at liberty. They
were afterwards torn in pieces by wild beasts on mount
Olympos.

288 10. The cattle of Gery6n, a monster with three

a bodies, were tended by the giant Eurytidn, in an island

of the extreme west, called Erytheia (the red island, so

named from the redness of the western sky at sunset),

where they were guarded by the two-headed dog
Orthros; Herakles, having received the commands of
Eurystheus, to bring them to Mykenae, traversed Europe
and Libya, and set up a pillar on each side of the straits

of Gibraltar (the Pillars of Hercules), as a memorial of
his having reached the termination of his journey.

B Helios having scorched him with his rays during this

expedition, Herakles bent his bow, and the god, in admi-
ration of his courage, gave him a golden bowl, in which
he traversed the ocean, and reached Erytheia, where he
killed Euryti6n and Orthros, drove away the cattle, and
slew Gerydn, who was pursuing him. Having recrossed

the sea with his prize, and reached Tart&ssos, he restored

the golden bowl to Helios. On his way home he crossed
the Pyrenees and Alps, and traversed the country of the

o Ligurians and Italy. In lower Italy, one of the bulls

leapt into the sea and swam across the strait to Sicily,

where it fell into the hands of Eryx. Herakles followed

the animal into Sicily, slew Eryx, who had forced the
hero to wrestle with him, and then proceeded to the
Ionian Sea. In Thrace, the cattle were driven mad by
Hera, and dispersed over the country; but, by dint of
great exertion, H&rakl&s got them again together, and
brought them to Eurystheus (Apollod. 2, 5, 10). This
long journey afforded the poets abundant opportunity for

embellishment, as well as for engrafting other adventures

D on the original story. Thus, for example, the hero
wrestles with Antaios [Antaeus] in Libya, kills Busiris

in Egypt, fights with the giants at Kumai [Cumae], and
slays the robber Alkyoneus, on the Isthmus. The Boman
writers more especially have made this expedition the
groundwork of their stories of Herakles.

289 11. The bringing of Kerberos [Cerberus] from
the infernal regions, being the most difficult of the
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labours of Herakles, is on that account generally reckoned (289)

as the twelfth. Her&klSs, accompanied by Hermes and a
Athene, descended into the bowels of the earth, near
TaBnaron, and having found Theseus and Peirithoos bound
in chains close to the gates of Hades, released the former,

and was in the act of freeing Peirithoos also from his

fetters, when an earthquake compelled him to desist.

Being permitted by Hades to carry off Kerberos to the

upper world, provided he used no weapon in the encounter,

Herakles seized the monster on the banks of the river

Acheron, loaded it with chains, and reappeared on earth

with his prize (at Troezen, or, according to some writers,

at TaBnaron or Hermione). The day after it had been b
exhibited to Eurystheus, it was carried back to the in-

fernal regions by Her5kl6s (Apollod. 2, 5, 12. Cf. II. 8,

362. Od. 11, 623).

12. The golden apples of the Hesperides, pre- 290
sented by Gaia to Hera on her marriage with Zeus, were
entrusted to the care of the Hesperides, the daughters of

Nyx 1 (Hes. Theog. 215), who kept them in a garden in

the extreme west, where they were guarded by a dragon
named Ladon. The great difficulty of this adventure
consisted in the hero's ignorance of the locality in which
the apples were to be found,—a circumstance which has
also led the poets to lay the Bcene in various lands, as

well as to invent a number of supplementary adventures.

They seem indeed to have confounded this myth with the o

story of Geryon, because the scene of both was in the far

west. Herakles traversed Thessaly, Macedonia, and II-

lyria ; and having visited the Nymphs of the Eridanos,

was enabled by their advice to seize the person of Nereus,

the old man of the sea, and compel him to disclose the

residence of the Hesperides. He then traversed Libya and
Egypt, and, having visited Arabia, returned through Libya
to the place where he had formerly received the golden

bowl from Herakles. In this vessel he crossed over to the

continent, and on Kaukasos (Caucasus) shot the eagle

1 The Hesperides are called by Hesiod the daughters of night,

because their abode is in the west, where the day disappears. Other
writers make them the daughters of Phorkys and Ketd, or of Atlas

and Hesperis. Their names in Apollodorus are AiglS, Erytheia,

Hestia, and Arethttsa. Others mention three or seven.
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(200) which devoured the liver of Prometheus. At length he
a reached the country of the Hyperboreans 1 and Atlas, who
bears the vault of heaven on his shoulders. Remembering
the advice of Prometheus, he sent Atlas in search of the
apples, and, during his absence, himself sustained the
heavens. Atlas, on his return, was unwilling to resume
his burthen; but Herakles persuaded him to take the
heavens on his shoulders for a few moments, whilst he
prepared a pad to ease his own head, and, having thus
relieved himself of his load, snatched the apples from his

B hand, and disappeared. On arriving at Myken® he was
presented with the apples by Eurystheus, and dedicated

them to Athene, who carried them back to the place from
which they had been taken.

291 After the performance of these twelve labours, Herakles
was dismissed by Eurystheus, and returned to Thebes,
where he gave his former wife, Megara, in marriage to

his nephew Iolaos, and then retired to Oichalia (or, ac-

cording to later myths, to Eubcea or Mess&nia), with the
intention of becoming a candidate for the hand of 161 e,

the daughter of King Eurytos. It happened about this

time that the cattle of Eurytos were stolen, and the king,

who had refused to give his daughter in marriage to He-
c rakles, accused the hero of the theft. Iphitos, the king's

son, having offered to accompany Herakles in search of
the cattle, the two set out together for Tiryns, where
they were concealed. In a fit of madness Herakles hurled
his companion from the walls of the city (Apollod. 2, 6,

1 and 2, continuation of Od. 21, 22, sq.), and was punished
with a grievous sickness, from which he could only be
relieved by serving three years as a hired servant. Ac-
cording to a later myth he was purchased by Omphale',
the queen of Lydia, who compelled him to wear a woman's
dress, and occupy himself with spinning and other female
labours. Several expeditions were also undertaken by
Herakles during this period (Apollod. 2, 6, 3).

292 After his discharge from the service of Omphale, He-
rakles, it is said, made war on LaomSddn, king of Troy.

The story of this expedition, which is mentioned by Homer
1 The Hyperboreans, properly speaking, are a people inhabiting

the northern extremity of the globe ; but later writers have also fixed
their residence in the west.

Digitized by Google



293. § 3.] HERAKLES. 135

(II. 5, 640), has been greatly embellished by later poets (292)

(Apollod. 2, 6,

3

!

) . Among the warriors who accompanied a
him, especial mention is made of Oikleus, who was slain

by Laomeddn in an attack on the ships, and Telam6n.
The latter of these heroes incurred the displeasure of

Herakles, by mounting the walls of the besieged city be-

fore him
;
and, in order to propitiate his offended master,

collected together a heap of stones, for the purpose, as

he declared, of erecting an altar to Herakles Kallinikos.

Her&kles was so pleased at this, that he pardoned the

offender, and gave him Hesi8n&, who, being permitted to

ransom one of the prisoners, released her only surviving

brother Podarkes. From this circumstance Podarkes b
obtained the name of Priamos, the ransomed. H6rakl6s

then returned to Argos (II. 14, 249), and undertook an
expedition against Augeas, and afterwards against Pylos

(Apollod. 2, 7, 2, and 3. Cf. II. 11, 689).

Soon after the termination of these adventures, Hera- 293
kles visited Kalyd6n in ^Etolia, where he became a suitor

for Deianeira, the daughter of King Oineus (Apollod.

2, 7, 5), and defeated his rival, the river-god Achelous, in

single combat (Soph. Trach. 919). During his residence

at the court of Oineus, H&rakles undertook an expedi-

tion against the Thesprdtians. Having inadvertently c
slain a youth named Eunomos at a banquet in the king's

palace, he quitted Kalyddn in company with D&aneira,

and went to reside at Trachis, on Mount (Eta, with his

friend Keyx. On their journey thither they came to the

river Euenos, which Herakles crossed, leaving D&aneira

on the other side to be brought over by the Centaur Nes-

sos. Midway in the stream the centaur attempted to

offer violence to Deianeira. For this offence he was shot

by Herakles, and in dying recommended to Deianeira the

blood which streamed from his wound as an infallible

specific for retaining the affections of her husband (Soph.

Trach. 646—568). In passing through the land of the

1 The Argonautic expedition, the chase of the Kalydonian hoar,

and the landing of Theseus on the isthmus of Trcezen, seem all to

have occurred during this period. The absence of the name of

Herakles from the list of heroes engaged in these expeditions was

accounted for by the fact of his being at that time engaged in the

service of Omphale.

N 2
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(293) Dryopians, Herakles was so tormented with hunger, that

A he unyoked an ox from the plough and devoured it *. On
the same expedition he met Kyknos and Ares near Trachis,
and engaged them both, supported by lolaos and Athene.
Kyknos fell and Ares was wounded (Hes. Scut. Here.).

From Trachis Herakl&s undertook an expedition against

the Dryopians and Lapithae, both of whom he defeated.

The latter of these expeditions was undertaken at the in-

stance of a Doric prince named Aigimios (Apollod. 2,

1, 7).

294 d) Death and apothe6sis' of H£r&kl£s. Bespeet-

B ing the death of Herakles, Homer merely tells us, in

general terms, that even he, the mighty warrior, the
favorite of the gods, was compelled to submit to Moira
and the heavy wrath of Her& (II. 18, 117, sq.). In the
infernal regions Odysseus meets his shade (ti&aXov),

stalking like dark night with bended bow and a terrible

belt around his body ; but the hero himself (aMq) dwells

on Olympos, the husband of H6b6, the beautiful goddess
of youth (Od. 11, 601, sq.). In all probability, however,

the verses 602—604 (ei$u>\oV avroc $e per adarcLTOiat

Qtoioiv ripiriTat iv OaXtrjc ical ix£l Ka\XttT<f>vpov
H
Hpriv), in

which a distinction is drawn between the real Herakles
c and his phantom, are an interpolation ; for the story of
his deification and marriage with Hebe were the invention

of a later age, which could not endure that the hero who
had performed such mighty exploits, should remain in the
infernal regions like any other mortal. The myth, as re-

lated by Hesiod (Theog. 950, sq.), was enlarged and
embellished by subsequent writers. The outline of the

story is as follows.

295 From Trachis Herakles marches with an army to

j> Oichalia in Euboea, storms the city, slays Eurytos and
his sons, and carries off his daughter loll. Wishing to

offer sacrifice to Zeus on the Kenaoan promontory in

Euboea, he sends Lichas to Trachis for a robe suitable to

the occasion. Deianeira, on hearing that her husband
has returned victorious, bringing with him a beautiful

1 Greediness and drunkenness were prominent traits in the cha-

racter of Herakles as represented by the Comic writers. Hence he is

called Bov<pdyoc, BovOotvag, 'Atitifdyoc, UoXvfdyog, QiXoirortie*
9 Deification.
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prisoner, is smitten with jealousy, and, in the hope of re- (295)
taining his affections, sends him a garment steeped in the a
blood of the Centaur, with which the poison of the arrow
of Herakles has mingled. Herakles puts on the robe, is

instantly seized with the most excruciating torment, and
in his agony hurls Lichas into the sea. He then returns

to Trachis (where Deianeira has slain herself on receiving

intelligence of the disaster), and having enjoined his son
Hyllos to mary I61e, ascends a funeral pile which he has

himself erected on Mount (Eta, and calls on the bystanders

to set fire to the wood. The shepherd Poias, or his son
Philoktetes (Soph. Philoc. 802), who performs this office,

receives the arrows of Herakles as a reward. Repeated b
flashes of lightning soon consume the wood, and Herakles,

amidst the roar of thunder, is carried up in a cloud into

Olympos, where he is reconciled to Hera and marries

Hebe, who becomes the mother of Alexiares and Ani-
k£tos (Apollod. 2, 7, 7. Cf. Soph. Trachin. Pindar, Nem.
1 fin. 10, 31, sq. Iathm. 4, 55, sq. Euripid. Heracl.

910, sq. Orest. 1686. Ovid. Met. 9, 134, sq. Virg.

^n. 8, 300 1

).

Immediately after the apotheosis of Herakles, sacrifice 296
was offered to him on the spot where he died bylolaosc
and other friends, and a service established in honour of

him by Menoitios in Opus. This example was soon
followed by the Thebans and other Grecian tribes in the

mother-country, as well as in the colonies. The Athenians

were the first who worshipt him as a god. In various

parts of Greece divine as well as heroic honours were
rendered to him, and solemn games ^HpaicXtia) instituted

in commemoration of his achievements.

Other nations had also their national hero, whom the 297
Greeks, as soon as they became acquainted with his ex- n
istence, either pronounced to be identical with their own
Herakles, or, at least, gave him that name. Thus we
hear of an Egyptian, a Phoenician, a Persian, and a Lydian
Herakles. The Italian Hercules undoubtedly derived

1 The story, as told by Sophocles, differs from the above narrative

in several particulars. In the Trachinise, HerSkles undertakes the

expedition against Oichalia at the command of Omph&le. I51e is

sent with Lichas to Trachis. Deianeira, of her own accord, sends the

poisoned robe to Herakles. Hyllos sets fire to the funeral pile, &c.

N 3
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(297) his name from the Greek hero ; but it is more than pro-
A bable that the myths concerning the Greek Herakles,
which had found their way into Lower Italy by means of
the Greek colonists, were amalgamated with similar tales

of the old Italian heroes. At a later period these were
also intermingled with Asiatic myths. Herakles had
statues, temples, and altars throughout the whole of Italy,

especially at Eome.
298 Of the Italian myths, we will mention only the story of

the giant Cacus. As Hercules (Herakles) was returning
from Erytheia, some of the cattle of Geryon, which he was
driving before him, were stolen whilst he slept by Cacus,
who dragged them backwards by their tails into his cave,

that the traces of their footsteps might not betray the
b place of their concealment to Hercules. The lowing of
the cattle, however, discovered them to the hero, who
slew Cacus, and offered sacrifices to Pater Inventor.
JEvander, who had emigrated from Arcadia to the dis-

trict of Palantium, now came with the shepherds of the
neighbourhood to the spot, and, having built an altar (ara
maxima), sacrificed to Hercules. The families of the
Potitii and Pinarii were appointed to preside over the
rites celebrated in honour of this hero (Liv. 1, 7).

299 The worship of Hercules in Sicily, Corsica, Sardinia,

c Malta, and at Grades in Spain, is probably of Phoenician

origin. We hear also of a Hercules in Gaul and Ger-
many (Tacit. German. 2).

300 To Herakleswere consecrated thewhite poplar, the olive,

the ivy, and warm springs. He is represented by artists

as a child, a youth, and a full-grown man. In the last of
these forms he appears as a gigantic warrior, with strong

and muscular limbs, broad chest, and short bull-like neck.

The head and eyes are small in proportion to the size of

the body : the hair is short and strong, and the forehead
d massive. His usual weapons are a club and bow, and his

clothing a lion's skin. There is still in existence a famous
statue called the Farnese Hercules, which represents the

hero in a state of repose.

301 The descendants of Herakles, who were very numerous,
were caUedHerakleida3('Hpajc\e7oat), although that name
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is more especially given to those who entered Pelopon- (301)
nesus in company with the Dorians, for the purpose of a
taking possession of the districts formerly subdued by
their ancestors (Argos, Lacedfflmon, the Messenian Pylos)

.

The myth relates that Hyllos, the son of Herakles, quitted

Trachis, where Keyx was unable to protect him from
Eurystheus, and, after traversing the whole of Greece, at

last found an asylum at Athens *. On the refusal of the

Athenians to deliver up the fugitive, Eurystheus declared

war against them, but was defeated and slain by Theseus,

Hyllos, and Iolaos, near the Skironic rocks. The Hera-
kleidra then invaded Peloponnesus, but were compelled to

retire in consequence of a pestilence. They then returned b
to Athens, and thence undertook an expedition into Thes-

saly, where Aigimios, prince of the Dorians, adopted

Hyllos as his son, and gave him the third part of his ter-

ritory, because Herakles had once defended him against

the Lapithae. Three years afterwards Hyllos, at the head
of a band of Dorians, again invaded Peloponnesus, for the

purpose of seizing on the kingdom of Eurystheus, of

which the Pelopid Atreus had taken possession. It was
not until a hundred years after his death (which took

place in a single combat with Echemos, king of Tegea),

that his posterity were firmly established in Peloponnesus.

The Trojan war happened ten years after the death of

Hyllos.

§ 4. Attic Myth*.

(Kekrops, Theseus.)

Kekrops (Cecrops, KeVpo-J/, n-oc), a son of the earth 302
(yiyycvj/c) and Attic Autochthdn 2

, founded Athens and o

built the citadel, which he named Kekropia after himself.

The same name was given to the country of Attica, which,

until then, had been called Akte (the coast). He is said

to have been the first who introduced civilization into

Attica, and collected the inhabitants of the country into

1 According to the Herakleidse of Euripides, the descendants of

Herakles dwelt first in Argos
;
and, being driven out of that city by

Eurystheus, they fled to Trachis, and afterwards to Athens.
* As a son of the earth and autochthdn, Theseus was represented

with a human body and the lower parts of a dragon (di^vqc).
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(302) twelve districts. It was in his reign that Athena ob-
a tained possession of the city and territory after her con-

test with Poseidon. He established the worship of Zeus,
in which no blood was to be offered, but only cakes
(vtkavot). Kekrops is the hero of an old Pelasgic tribe,

which was spread over Attica, Boeotia, and the neighbour-
ing districts ; and from this circumstance the name has
been given to various heroes, who are said to have founded
Pelasgic cities named Athena? in different parts of Greece
(in Boeotia on the lake Kopais, in Euboea, &c.). The
story of his having come to Greece from Sais in Egypt
was the invention of a later period. His daughters are
Agraulos, Herse, and Pandrosos, originally beings of
a divine nature.

303 The most celebrated hero of Attica is Theseus (Giy-

b trwc, the orderer, from riOrffii). The myth connects him
with the race of Kekrops and ofErechtheus or Erichtho-
nius, who is also said to have been an autochthon. The
son of Kekrops was Pandi6n, whose son Aigeus (^Egeus)
was the father of Theseus. His mother was Aithra
(jEthra), the daughter of Pittheus, king of Troezen. As
soon as he was grown up he was sent to his father at

Athens, where he exhibited, as tokens of his identity, a
sword and a sandal, which Aigeus had concealed under a
mass of rock near Troez&n, when he took leave of Aithra.

The Athenians have, in some sort, identified him with
Herakl&s, as a hero to whom the land was indebted for its

c deliverance from all sorts of monsters. Among other ex-

ploits, he slew on his way to Athens Sinn is or Pitvo-
ltamptes (the pine-bender), who used to tear travellers

limb from Hmb by binding them to the boughs of pines,

which he had bent down for that purpose, and then letting

the trees go. On the borders of Megaris he killed the rob-

ber Skeiron, and near Eleusis the wrestler Kerkyon.
He also put to death Damastes or Prokrustes (the

stretcher), who used to destroy strangers by straining

their limbs on an iron bed, and the Krommyonian sow.
From Athens he went in search of the Marathonian ox,

which he brought alive to the capital, and sacrificed it to

D Apolldn Delphinios. The Athenians, at this time, were
compelled to send, as a yearly tribute to Min6s, king of

Crete, seven youths and seven virgins, who were destined
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to be devoured by a monster called the Minotauros, (303)
which inhabited the Cretan Labyrinth. Theseus, who a
readily undertook the task of delivering them, slew the
monster ; and by means of a thread, which Ariadne, the

daughter of Min6s, had given to him, escaped from the
labyrinth, and fled from Crete with his mistress, whom he
afterwards abandoned on the island of Naxos. As he
approached Athens, he unfortunately forgot to hoist a

white sail in token of his success ; and Aigeus, supposing

that his son had perished, threw himself into the sea. b
Theseus, who was now king of the Athenian territory,

collected the scattered inhabitants into one city, esta-

blished the Panathensea and Metoikia (feast of the foreign

settlers), introduced the worship of Aphrodite Pandemos
(the goddess of love of the whole people), and of Peith6

(persuasion), and founded the Isthmian games.

In conjunction with Herakles, Theseus undertook an 304
expedition against the Amazons, and, having defeated o
them, brought Hippolyte back to Athens and married

her *. Their son was called Hippolytos. After her death

he married Phaidra (Phaedra), the sister of Ariadne.

He took part also in the Argonautic expedition and the

chase of the Kalydonian boar. Accompanied by Peiri-

thoos, king of the Lapith®, Theseus descended into the

infernal regions, with the intention of carrying off Perse-

phone. For this daring attempt, Hades fastened them to

a rock on which they had seated themselves. Theseus was d
liberated by Herakles, and returned to Athens, where he
found Menestheus, the leader of the Athenians in the

Trojan war (II. 2, 552. 4, 327), in possession of the

throne. He died in exile, in the island of Skyros, and

many years afterwards his bones were brought back to

Athens 2 by Kimon, the son of Miltiades. Theseus was

1 The Amazons undertook an expedition against Athens, to obtain

redress ; but after a long battle withdrew their forces.

* Theseus is mentioned by Homer, II. 1, 265. Od. 1 1, 631 and 322.

Probably these verses were interpolated by the Athenians. In 11.

3, 144, Aithra, the daughter of Pittheus, is mentioned among the

slaves of Helena, An attempt has been made to explain this by
supposing that, Theseus having been defeated by Kastor and Poly-

deukes, his mother Aithra fell into the hands of the conquerors, and
thus became the slave of their sister.
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(304) reverenced as a hero at Athens, where he had a magnifi-

A cent temple. His statues are almost the same as those
of Herakles, except that the limbs are somewhat lighter

and the expression of the face more intellectual.

§ 5. Theban Myths.

(Kadmos, Oidipous [Cadmus, CEdipus].)

305 Kadmos (Ka'fyxoe), after whom the citadel of Thebes
was called Kadmeia, was the reputed founder of that city.

The myth concerning him is as follows. He was the son
of Ag6n6r, king of Phoenicia, and the brother of Europ a,

B Phoenix 1

, and Kilix. When Zeus carried off his sister

Europa, Kadmos was despatched in search of her by his

father, and commanded not to return until he had found
her. After a long and fruitless journey he at length

reached Delphi, where he was advised by the oracle to

desist from his search, and build a city in the place where
a cow, which he was commanded to follow, should first

lay her down. On his way through Phdkis, he met with
a cow belonging to the herd of Pelagon, and, following her
into Boeotia, determined to build, on the place where she
lay down, the city which was afterwards called Thebes.

c Wishing to sacrifice the cow to Athene, he sent his peo-
ple to fetch water from the neighbouring fountain of Ares.
His messengers having been all devoured by a dragon
which guarded the fountain, Kadmos himself came to the
spot, and, having slain the monster, sowed his teeth in the
earth. No sooner had he done this, than a host of armed
men sprang out of the ground, and, after a fierce combat
with one another, were all slain, with the exception of

Echidn, Udaios, Chthonios, Pelor or Peldros, and Hyper-
£ndr. These terrible sons of the earth, the Spartai (sown),

were the ancestors of the noblest Theban families ; and
sometimes even the whole Theban nation is called the

D race of the Spartai. As a punishment for having destroyed

the dragon of Ares, Kadmos was compelled to serve for

eight years (a great year). At the expiration of this

1 According to Homer (II. 14, 321) Phoenix was the father of

Eurdpa, who became the mother of Minos and Rhadaniauthys by
Zeus. Homer knew nothing of a king of Phoenicia.
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period he became sovereign of Thebes, and married Har- (305)
monia (concord), the daughter of Are's and Aphrodite, a
At their marriage Harmonia received from Kadmos (or

from Aphrodite or Athene) a robe and a necklace, to

which ruin was attached. Her daughters were Autonoe4

(mother of Actaion), Ino (mother of Melikertes), Semele
1

(mother of Dionysos), and Agaue (mother of Pentheus).

She had also a son named Polydorus (Hes. Theog.975).
Kadmos afterwards migrated with Harmonia to Illyria,

where he became king. Both of them were at last trans-

formed into dragons, and in that form became inhabitants

of the Elysian fields.

Those myths make Kadmos a Phoenician, and Thebes a 306
Phoenician colony ; but such a colony is never mentioned b
by the oldest poetB, nor does Homer ever allude to a

migratoryKadmos . The first writer who speaks of Phoenix,

king of Tyre, is Herodotus. All therefore that we can

gather from myths of this description is the fact, that, at

the time when they were composed, the belief of such a
foreign immigrant was general, not that Thebes was ac-

tually founded by a Phoenician Kadmos. Kadmos (the

orderer) was originally a Theban deity, like the Hermes-
Kadmilos of the Tyrrhenian Pelasgians, a people who came
from Thebes, and were one and the same with the Kad-
meians in that city.

The curse of Ares, on account of the slaughter of his 307
dragon, rested for many ages on the royal family of Thebes, o

Among the most unfortunate of that doomed race was
(Edipus (Otft'irovc, ttoSoc), the son of Laios, and 308

grandson of Labdacos. Homer (Od. 11, 271) relates

of him that he slew his father, and, in ignorance of their

relationship, married his own mother Epikaste. When
the crime was discovered, the wretched queen hung her-

self, and descended into the gloomy chambers of Hades

;

and (Edipus, after living a few years in all the agonies of

remorse, fell at last in some obscure battle, of which the

name is forgotten. The Thebans celebrated funeral games
at his tomb (H. 23, 679). Probably the story of Thebes, d
as well as that of (Edipus, had been already sung in ante-

Homeric poems ; so that a short allusion was sufficient to

recall the facts to the recollection of Homer's hearers.

The materials thus furnished were afterwards worked up
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(308) by the tragic poets, with alterations founded on local

a traditions. The story, as it appears in their writings, is

substantially as follows.

309 Lai08, king of Thebes, had been informed by the
oracle, that if his wife Iokast& bore him a son, that son
would be his father's murderer, and the husband of his

own mother. As soon therefore as the child was born,

Laios caused his feet to be pierced and bound with thongs,

and exposed him on the mountain of Kithairon (Cithaeron)

.

Here he was found by a shepherd of Polybos, king of
Corinth, who brought him to his master. The foundling

was kindly treated by Polybos and his wife Merope' (or

Periboia), who brought him up as their own son, and gave

B him the name of OtttVovc (swollen-foot). When he was
grown up, (Edipus, suspecting that Polybos and Merope
were not really his parents, went to Delphi, where he was
informed, by the oracle of Apoll6n, that he would murder
his father, and commit incest with his mother. The names
of his parents the oracle refused to reveal. On receiving

this reply, (Edipus determined not to return to Corinth,

but turned off at a place in Phdkis between Delphi and
Daulis, where the road to Corinth separated (^x*<n"4) from
that which led to Thebes. At this place he encountered
Laios, who was proceeding in his chariot to Delphi to

consult the oracle respecting the Sphinx 1

, which was
c then ravaging the country round Thebes. As (Edipus
refused to give way, the driver of the chariot struck him
with his whip, and (Edipus in a rage slew both him and
Laios, and buried them on the spot where they had
fallen.

1 The Sphinx (20iy£ or was the offspring of the Chimaira
and Orthos (Hes. Theog.326), or of Typhon and Echidna. This
monster had a lion's body, and the head and breast of a virgin. The
Egyptian Sphinx, which seems to have furnished the model to the
Greek poets and sculptors, was without wings. Originally the Sphinx
was a personification of the pestilence. She was sent, it is said, by
Ares or Hera to Laios to punish him for a violation of his marriage-
vow. She sat on a rock in the neighbourhood of Thebes, and gave
out the following riddle:—"What animal is that which has one
voice, and goes in the morning on four feet, at mid-day on two, and
in the evening on one ?" (Answer— Mau). The Thebans were un-
able to solve this riddle, and every day the monster strangled one of
them. It was decreed by Fate that, whenever the riddle was explained,
then the Sphinx should destroy herself by leaping from a high rock.
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On arriving at Thebes he learnt that Kre6n, the brother 310
of Iokaste, who had ascended the throne after the death a
of Laios, had offered the royal dignity and the hand of his

sister to any one who would deliver the land from the

Sphinx. (Edipus at once explained the riddle, and the

Sphinx in despair threw herself from a rock and died.

The children of (Edipus by Iokaste were Eteokles, Poly-
neikes, Antigone, and Ismene.
The crimes which (Edipus had inadvertently committed 311

brought a pestilence on the land, which, the oracle de-

clared, would continue until the murderer of Laios was
expelled from the Theban territory. (Edipus issues a b
proclamation denouncing the unknown criminal, and is

thunderstruck at receiving from the prophet Teiresias the

information, that he is himself the murderer of his father,

and the husband of his own mother. Iokaste in despair

hangs herself, and (Edipus tears out his own eyes (Soph.

(Ed. Tyr.).

Respecting his subsequent fate there are a variety of 312
myths. According to the passage of the Iliad which we
have already cited, he died a violent death (we infer this

from the word StSovwoToc Ol8iir6$ao). Other accounts o
state that he was buried in Erineos, in a temple of De-
m6t&r. The tragic poets tell us that he was expelled from
Thebes by his sons and Kre6n, and went into banishment
accompanied by his daughter Antigone ; or that his sons

shut him up in prison, in order to conceal the disgrace of

the family. For these acts of violence the blind father

curses his sons, who Blay one another in a contest for the

throne. Kredn then assumes the sovereignty of Thebes,

and drives (Edipus into exile. Accompanied by Antigone

he comes to Kolonos in Attica, where he propitiates the

Erinyes, and at last finds rest. (See art. Erinyes.)

The two Theban wars. The sons of (Edipus, Ete- 313
okles and Polyneikes, had agreed to occupy the throne d
of Thebes alternately, each for one year ; but the elder,

Eteokles 1

,
having refused to lay down his authority at the

end of that time, the younger fled to Adrastos, king of

Argos, and demanded his assistance against the usurping

brother. About the same time Tydeus, who had been

1 Some writers make Polyneikes the elder.

O
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(313) compelled to fly from Kalyd6n, arrived at Argos to seek

a protection from the king. Both the fugitives were hos-

pitably received by Adrastos, who gave them his two
daughters in marriage, and promised to aid them in re-

covering the thrones of which they had been unjustly

deprived. Thus commenced the first Theban war. The
seven leaders were Adrastos (the commander-in-chief),

Polyneikes, Tydeus, Kapaneus, Hippomed6n, Am-
phiaraos, the prophet, and Parthenopaios. Amphi-

araos, who foresaw the disastrous result of the war, refused

at first to join the expedition; but was at length per-

suaded by his wife Eriphyle, who had been bribed by
Polyneikes with the ruin-bringing necklace of Harmonia.

B On arriving before the walls of Thebes, the seven chiefs

prepared to storm the seven gates of the city. Mean-
while Teiresias had foretold to the Thebans that the vic-

tory would be theirs, if one of the race of the Spartai

would voluntarily encounter death. On hearing this pro-

phecy, Menoikeus, the son of Kredn, threw himself

down from the city-wall into the grotto, which had been
once inhabited by the dragon of Ares. The blasphemous
arrogance of Kapaneus, who exclaimed, as he advanced to

the storming of the city, that not even the fire of Zeus
should deter him, occasioned the ruin of the Argives. He
had already obtained a footing on the wall, when he was

c smitten down by the lightning of Zeus. On seeing this

catastrophe the Argives gave way. Polyneikes fell in single

combat with his brother, and the whole Argive army was
destroyed, with the exception of Adrastos, who escaped

to Kolonos on his powerful horse Areion (H. 23, 346),

the offspring of Demeter Erinys. Amphiaraos was swal-

lowed up with his chariot, as he fled from the field of

battle, and became immortal. "With the assistance of the

Athenians, Adrastos buried the dead 1

. (JEschyl. Septem
contra Thebas. Euripid. Phoeniss® and Supplices.)

314 Ten years after these events, Adrastos assembled the

d sons of those who had fallen before Thebes (the Epigoni,

1 Antigone, in defiance of the proclamation of Kre6n, buries her
brother Polyneikes, and is punished capitally for this act of dis-

obedience. Hairaon (Huemon), the son of Kre6n (who is betrothed to

AntigSne), kills himself on receiving the intelligence of her death
(Sophocl. Antigone).
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'EWyofOi),and undertook a second expedition against that (314)
city. The names of these Epigoni were, Alkmaion a
(AJcmaeon) ,son ofAmphiaraos ; A ig i a 1eu s, son of Adras-
tos ; Diomedes, son of Tydeus, who afterwards fought

before Troy; Promachos, son of Parthenopaios ; Sthe-
nelos, son of Kapaneus; Thersandros, son of Poly-

neik£s ; and Euryalos, son of Melisseus. Encouraged by
the favorable omens sent them by the gods, and by the

protection of Zeus (II. 4, 408), these chiefs defeated the

Thebans on the river Elisas (where the Theban leader, Lao-
damas, the son of Eteokles, lost his life), and took the b
town. Thersandros was made king of Thebes ; but most
of the inhabitants had withdrawn from the city before

the siege commenced, and after long wandering they at

last founded the city of Hestiaea. Teiresias and his

daughter, the prophetess Manto, were sent with a por-

tion of the spoil to Delphi as an offering to Apoll6n.

Teiresias died on the way thither, but Manto was after-

wards sent from Delphi to superintend the Klarian oracle

of Apolldn in Asia Minor.
Homer was acquainted with both these wars, probably 315

from the writings of some older poets. He mentions in- c
dividuals, and describes whole scenes of these myths. (II.

4, 364—410. 5, 800, sq. 10, 283, sq. Od. 11, 326. 15,

244, sq. II. 14, 113, sq.)

§ 6. The Argonauts ('Apyovavroi, Argonauts).

The Argonautic myth, like that of Athamas, belongs to 3ig
the Minyans, a tribe which, at a very early period, settled

in the Boeotian Orchomenos and Thessalian Iolkos, and
became a maritime and commercial people. Athamas,
king of Orchomenos, was the son oi Aiolos, brother of

Sisyphos, Kretheus, Salmoneus, Dei6n, Magn&s, and Peri-

er&s. By command of Hera he had married Nephele, D
who became the mother of Phrixos and Helle. Nephele,

indignant at his connexion with a mortal named In 6, dis-

appeared, and left a curse upon his house. Ino, who
hated the children of Nephele, persuaded her husband to

sacrifice Phrixos, who escapes with his sister HellS on
o 2
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(316) a ram with a golden fleece
1
, sent by their mother Ne-

A phele for the purpose of conveying them to the distant
Aia (land). In crossing the sea (Hellespont, sea of
Hell6), Helle falls into the water and is drowned. Phrixos
arrives safely at Aia, where he is hospitably received by
King Aietes, and offers the ram in sacrifice to Zeus
Phyxios. The golden fleece was hung up in the grove of
Are's, and afterwards brought to Greece by Iasdn (Jason)
and the Argonauts.

317 Homer, although fully acquainted with the Argonautic
B myth, which had formed the subject of many poems be-

fore his time, gives us a very meagre outline of the story.

In Od. 12, 66, sq., KirkS, describing the wandering rocks
or Planet®, says,

—

u Ship never yet, arriving there, escap'd,

But planks and mariners are whelm'd at once

;

Or, caught by fiery tempests, swept away.
The Argo only, from the Colchian shore,

Pass'd safely, furthered by the vows of all*,

And even her perhaps rude winds had driv'n

Against those bulky rocks, but Juno's aid,

Vouchsafd to Jason, sent her safe along."

—

Cowper.

318 Homer was also aware of the marriage of Ias6n with
Hypsipyle in Lemnos, and had heard of their son Euneos
(mariner), who was an ally of the Trojans and the Phoe-
nician Sidonians (II. 7, 467. 23, 743, sq.) : he speaks also

c of the race of Pelias and of Iasdn (Od. 11, 253). Hesiod
also (Theog. 992, sq.) gives us a general outline of the
story of Ias6n ; but neither he nor Homer mentions the
object of the expedition. The first notice of the golden
fleece is found in Mimnermus (b.c. 600) ; but we must
not, from that circumstance, conclude that this part of
the story was not known before his time. The fleece is,

in fact, so essential a portion of the plot, that we cannot
but suppose it to have been coaeval with the myth itself.

Pindar is the first poet (still extant) who gives us the
whole story of the Argonautic expedition ; but his nar-

rative is merely an account of the exploits of Iason, whom
1 The fleece of this ram is generally called golden-woolled by

writers subsequent to Pindar. It is uncertain whether it was so

described before their time. Some call it purple.
9 So Cowper : but iraai^iXovaa is rather that all take an interest in;

about which all like to hear.
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it is his object to extol (Pyth. 4). Of the actions and fate (318)

of the other Argonauts he tells us scarcely any thing. Of a
the Greek Epic poems, in which this subject is treated,

we possess only the Argonautica of Pseudo-Orpheus and
Apollonius Bhodius (b.o. 200), and the Latin Argonautica

of Valerius Flaccus (b.c. 80), an imitation of the Greek
poem. The subject has been so variously treated at dif-

ferent periods, as to render it almost impossible for us to

do more than give an outline of the leading events.

1. Occasion of the expedition. Pelias, the son of 319

Kretheus, and grandson of Aiolos (JEolus), had deprived B

his brother Aison (jEsdn) of the sovereignty of Iolkos.

As soon as Ias6n was born, his father Aison sent him to

the Centaur C heiron, and, in order to deceive Pelias, ce-

lebrated the funeral obsequies of his child as if he had been
really dead. Pelias had been warned by an oracle to beware
of the man who should descend from the mountains to the

plain with only one shoe. When lason had reached his

twentieth year, he returned to Iolkos, where Pelias, who
saw a man with one shoe conversing with the people in

the market-place, demanded his name and family. Iason o

told him that he was the son of Aison, and went imme-
diately to his father's house, where he was joined by his

uncles, Pheres, from the neighbourhood of the Hypereian
fountain, and Amythaon, from Messene; and by his

cousins, Admetos, the son of Pheres; and Melampos,
the son of Amythaon. These all proceeded together to

the palace of Pelias, where Iasdn demanded that his father

should be restored to the throne. This Pelias promised

to do, if Iason would go in search of the golden fleece,

which an oracle had commanded him himself to bring to

Iolkos. " I am an aged man," he continued, " but you
" are in the frill vigour of youth. Go, then, my son ; and n
" when you return, as return you will in triumph, I pro-
" mise to resign my crown.' ' Ias6n at once agreed to

these conditions, and assembled a band of followers from

every part of Greece.

This is the outline of the story as related by Pindar. 320
According to other accounts Iason lived in the country,

and appeared with one shoe at a sacrifice which Pelias was
offering, having lost the other in wading through the river

Anauros, across which he carried the goddess Hera in the

form of an old woman. Pelias asked him how he would
o 3
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(320) treat one of his countrymen, of whom an oracle had fore-

i

A told that he (Iason) should die by his hand. Iasdn re-

phed that he would send him in search of the golden!

fleece. The ship Argd, a fifty-oared galley, was named]
after its builder Argos. It was built at the foot of Pelidn, I

or at Argos, under the superintendence of Hera (accord-

,

ingxto the most ancient myth) or Athene, who placed in
i

the bows of the vessel a plank taken from the speaking
1

oak of Doddna.
321 2. The comrades of Ias6n. The myth of the Argo-

B nautic expedition being, as we have already mentioned, of

Minyan origin, most of the heroes of the original story

were of course Minyans, e.g. Iphtklos, Klymenos,
Akastos, Peirithoos, Asklepios, Idmdn, Erginos,
Euphemos, &c. To these were afterwards added the

Thessalian heroes, Akt6r, Telam6n, Peleus, Iphitos,

and others ; and when, at a later period, the myth became

the property of the whole Grecian nation, all the heroes

who lived about that period (some eighty years before the

o Trojan war) were added to the list. We find also the

names of Orpheus, Amphiaraos, Idas, Zetes, and

Kalais, the sons of Boreas, Kastdr and PolydeukeV,
Meleagros, Tydeus, Theseus, Herakles 2

. The entire

1 Kastdr and Polydeukes (Pollux)9 the Dioskuri, sons of Zeus
or Tyndareus (TvpOapiSai, Tyndaridae) and L£da, and brothers of

He* line, were born at Amyklse, and distinguished among the heroes

of the Doric race, the former as a charioteer, and the latter as an
athlete. They were reverenced at Sparta as the guardians of the

state, and especially as the patrons of gymnastic exercises. At a

later period they were confounded with other tutelar deities, particu-

larly with the Samothracian Kablri. They were the leaders of the

people in battle, protectors of strangers, guides to travellers, and
more especially to those who navigated the seas. They live and die

alternately day by day. By way of explanation of this myth, it lias

been said that Polydeukes was the immortal offspring of Zeus, and
Kastor the mortal son of Tyndareus. Kastor having fallen in a com-

bat with the sons of Aphareus, Idas and Linkeus, Polydeukes prayed

that he might die as well as his brother. Zeus gave him the choice,

either to live for ever alone in the glittering courts of Olympus, or to

dwell with his brother one day in Olympus, and the next in Hades.

Polydeukes chose the latter.

a Herakles is not mentioned in the older myths. The most pro-

bable reason given for his absence was, that he had gone into Mysia

in search of his favorite Hylas, whom the nymphs had drowned in

a fountain ; and that he was left behind by the Argonauts, together

with his companion Polyphgmos.
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number of heroes, judging from the number of the vessel's (321)
oars, was probably fifty. The commander of the expedi- x
tion was Iasdn, and the pilot Tiphys, or, according to a
more ancient tradition, Erglnos.

3. The voyage to Aia. The word Aia (the same as 322
Tdia, the land) was used as a general term to indicate

any distant country
;
but, in its more restricted meaning,

it seems to have been taken to signify the tract of country

extending from Iolkos in a north-easterly direction to the

Pontus Euxinus. "When the Milesian navigators dis-

covered Kolchistobe the furthest point of land east of

the Euxine, that country was called Aia, and declared to

be the habitation of Aietes. The older poets never men- B
tion Kolchis, and even Mimnermus (b.c. 600) speaks in

very vague terms of " the city of Aietes, where the beams
" of the rapid Helios rest in their golden chamber on the
" extreme verge of the ocean." In Pindar Kolchis is the

terminus of the voyage. We give the course steered as

it is described in the Argonautica of Apollonius Khodius.

The first land made by the Argonauts after leaving Iolkos

is Lemnos, where they have intercourse with the women,
who had slain their faithless husbands. Passing Samo-
thrace, they then sail through the Hellespont to the island

of Kyzikos, where Kyzikos reigns over the Dolidnes.

After remaining some time on the island, where they are o

hospitably entertained by the inhabitants, the Argonauts
again set sail, but, being compelled to put back in the

night, they are attacked by the Dolidnes, who are pre-

vented by the darkness from recognizing their former

friends. In this conflict Kyzikos is slain. In Mvsia they

leave Herakles behind, and then sail to Bithyma, where
the Bebrycians dwell (Apollon. A. 1). Here Polydeukes

overcomes the king Amykos in a pugilistic combat, and
the Argonauts put the Bebrycians to flight. In the

Thracian Salmydessus they deliver the blind prophet

Phineus from the Harpies, who stole a part of his food,

and rendered the remainder uneatable. The Boreades

Zetes and Kalais pursue these Harpies, and put them to

death. In gratitude for this important service, Phineas d
instructs them how to steer through the Symplegades, a

group of rocks which opened and shut, so that no ship

had ever been able to sail between them. The Argd
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(322) passes the dangerous spot in safety, and ever since that
time the Symplegades have remained immoveable 1

. The
Argonauts then coast along the southern shore of the
Euxine, and at last reach the island of Aretias, where
they find the sons of Phrixos, Argos, Kityssdros, Phrontis,

and Melas, who had been shipwrecked on this island on
their homeward voyage from Kolchis. Accompanied hy
their new comrades they proceed to Kolchis, and cast
anchor in the river Phasis (Apollon. A. 2).

323 4. How they obtained the golden fleece. On
arriving at Kolchis, Ias6n demands the golden fleece,

which Aietes a promises to give him, if he will harness
the fire-breathing, brazen-hoofed ox presented to the king
by Hephaistos, plough with it a piece of land, and sow the

B furrows with dragons' teeth. By the help of the enchan-
tress Medeia (Medea), a daughter ofAiet&s, Iasdn accom-
plishes this feat

;
and, when armed men spring out of the

ground which he has sown, he throws a stone into the
midst of them, and immediately they attack and slay one
another3 (Apollon. A. 3). As Aietes refuses to fulfil his

engagement, Iasdn and M&deia carry off the fleece from
the grove of Ares (having first lulled to sleep (or killed)

the dragon that guarded it), and escape with the rest of

the Argonauts (Apollon. A. 4, 1—211).
324 5. Return of the Argonauts. Aietes pursues the

0 fugitives, but cannot overtake them. Apsyrtos (Absyr-
tus), the son of Aietes, who heads the pursuing party, is

attacked and slain by Iasdn (Apollon)
;
or, according to

another myth, MMeia, who has taken her brother with her,

tears him in pieces, and throws his members one by one into

the sea in order to gain time, whilst her father is occu-

pied in collecting the scattered fragments of his murdered
child. The accounts of the homeward voyage are very
contradictory. Some writers tell us that the Argonauts
returned by the same way by which they had gone to

1 The SymplegadSs have been erroneously confounded by
ancient writers with the Plane tie, which are fixed rocks in the
neighbourhood of Skylla (Scylla) and Charybdis,

* Aictd-s is the son of Helios and Perseis, and husband of the

Oceanid Idyia (Hes. Theog. 956). Like his daughter Medeia and
sister Kirke, he understood the art of magic.

* This part of the story is borrowed from the Theban myth of

Kadmos.
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Kolchis ; whilst others pretend that they sailed up the (324)
Phasis into the eastern ocean, and then southwards into a
the Bed Sea. Having crossed the Libyan desert, through
which it was of course necessary to carry the Argd, they
reached the lake Tritonis, and at last entered the Medi-
terranean. When later discoveries showed the absurdity

of this theory, it was suggested that the navigators might
have sailed westward, there being, according to the geo-

graphers of those days, a communication between the

Euxine and the Western Ocean. Apollonius (Book 4) b
jumbles the old and new theories together, when he makes
the Argonauts sail out of the Black Sea through the Istros

into the Eridanos to the island of Kirke, where they are

purified from the murder of Apsyrtos ; and thence through
Skylla and Charybdis to the island of the Phaeacians.

Here Iason marries Medeia. They are already in sight of

the Peloponnesus, when the ship is driven by a storm

upon the Syrtes of the African coast. She is borne across

the Libyan desert to the lake Tritonis, and thus at length

the navigators enter the Mediterranean.

During the absence of Iason, Pelias had murdered his 325
father, the aged Ais6n. To avenge this murder, Medeia o
persuades the daughters of Pelias to cut their father in

pieces and boil his flesh, pretending that he would be re-

stored to youth by this process. Ias6n and Medeia are

driven out of Iolkos and fly to Corinth, where Ias6n falls

in love with Kr e u s a (or Grlauke), the daughter of Kreon.
Medeia destroys her rival by means of a poisoned robe
and diadem, murders her own children, Mermeros and
Pheres 1

, and escapes in a chariot drawn by winged
dragons to Athens, where she becomes the wife of

Aigeus (iEgeus).

This story of Athamas, Phrixos, and the golden fleece, 326
has a deep religious foundation. King Athamas is the d
priest of Zeus Laphystios, who is obliged to propitiate

the stern deity by continual sacrifices of his children.

Athamas himself is at once priest and victim. He is

about to be offered up as an expiatory sacrifice for the

whole land, when Kytissdros, the son of Phrixos, comes

1 Hesiod (Theog. 992, sq.) speaks of a son of Ias6n and Medeia
called Medeios.
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(326) to Aia, and sets him at liberty. Indignant at this inter-

a ference, the god decrees that the first-born of the family

of Phrixos shall always be pnt to death, if he presumes to

enter the common hall. To avoid this fate, many of the

elder sons fled into distant lands ; but whenever they re-

turned, and were discovered in the common hall, they
were immediately sacrificed to Zeus Laphystios, as we
are informed by Herodotus (7, 197). Phrixos himself

was marked as a victim, but escaped his fate by a timely

flight. The ram was considered an expiatory sacrifice,

B until one of the sons of Athamas was caught. Out ofthese

two stories, of the flight of Phrixos and the sacrifice of
the ram, was formed the myth of the ram which carried

Phrixos safely to the shores of the distant Aia. The
fleece of the ram offered up to Zeus (in the place of
Phrixos) is brought by Iasdn (the healer, from inofiai) to
Iolkos. This myth of the Argonautic expedition has
reference also to the maritime discoveries and colonization

of the Minyans.

§ 7. The Trojan War.

327 The most renowned of all the expeditions undertaken
o by a united body of Grecian heroes was the Trojan war,
in which the princes of almost all the states were engaged.
For their celebrity, the heroes of that enterprize are in-

debted to the poet Homer, whose Iliad and Odyssey are
records of their deeds of fame. This poet was a native of
Asia Minor, where the tradition of the exploits of their

ancestors was cherished by those Grecian colonists, who
had settled in that country in consequence of the Doric
migration. Among these colonists were Achaeans, who
were led by chiefs of the race of the Pelopidae, Ionians,

with their kings of the family of Nestor, and bodies of
colonists from Thessaly, Bceotia, Eubcea, Locris, and al-

D most every other part of Greece. The traditionary lore

which each of these tribes had brought out from the
mother-country supplied an inexhaustible store of sub-

jects for their popular songs. From this mass Homer
selected certain portions, which were skilfullv arranged,

so as to form a new style of Epic poem, in which the uni-
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ties of time and place were observed with tolerable strict- (327)
ness. The Iliad records the events of fifty-one days in a
the tenth vear of the siege, viz. the anger of Achilles on
account ol the insult offered to him by Agamemnon, and
the subsequent occurrences of the war until the death of

Hector. The time occupied by the plot of the Odyssey
is only forty days ; but within the narrow limits of these

two poems we find the occurrences of the other periods

of the war, and the adventures of the heroes after its ter-

mination, so interwoven with the main plot, as to give us

a tolerably clear view of the whole myth of the Trojan
war. The story, as we collect it from the poems of Homer,
is substantially as follows.

1. Occasion of the war and expedition against 328
Troy. Paris, son of Priamos, king of Troy, had in- b
curred the deadly hatred of H£r3 and Athene, by ad-

judging the prize of beauty to their rival Aphrodite (II.

24, 25 *) . By the aid of Aphrodite he carries off the fairest

of women, Helene (Helen), the wife of Menelaos, king

of Sparta, by whom he had been hospitably entertained.

Menelaos, accompanied by Odysseus, proceeds to Troy to

demand the restoration of his wife (II. 3, 205. 11, 122).

This being refused, Menelaos and his brother Agamem-
ndn travel throughout Greece for the purpose of obtain-

ing the co-operation of the heroes in an attack upon
Troy (Od. 24, 115). The expedition assembles in the o

harbour of Aulis. Whilst they are offering sacrifices for

the success of the voyage, a huge dragon twines itself

round the maple-tree under which the victim is placed,

and destroys a nest with the mother-bird and her nine

young ones. This prodigy is interpreted by Kalchas to

signify that the war should continue for nine years, and
the city of Troy not be taken until the tenth (II. 2, 303).

1 A later myth says, that all the gods were invited to the marriage

of Peleus and Thetis, except Eris, the goddess of discord. In
revenge, Eris threw into the midst of the assembly a golden apple,

with the inscription " for the fairest." This apple being claimed by
Herd, Athene, and Aphrodite, Zeus appoints Paris, who was at that

time feeding his father's flocks on Mount Ida, to decide the dispute.

H£re promised him power and wealth, Athene wisdom and military

glory, and Aphrodite the most beautiful of women for his wife. Paris

adjudges the prize to Aphrodite.
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(328) The Grecian fleet, under the command of Menelaos, con-

a sistedof 1200 ships (II. 2, 493
1

). PhiloktetSs, the son
of Poias, a celebrated archer, who possesses the bow and
arrows of H&rakles, is abandoned on a desert island, on
account of the stench proceeding from a wound caused
by the bite of a serpent (II. 2, 716). As soon as the
ships touch the shore, Protesilaos springs to land before

any of his comrades, and is slain by one of the Trojans

placed there to oppose their landing (II. 2, 698, sq.).

329 2. The most distinguished heroes in the Greek
and Trojan armies*. The commander-in-chief of the
Greeks was Agamemndn, the son of Atreus, the most

B powerful of all the Grecian princes. He governed
Myke*nae, Corinth, Kle6n», Orneia, Araethyrea, Sikyon,

Hyperesia, Gonoessa, Pelle*n&, AigTon, Aigialos, and He-
like (II. 2, 569, sq. 2, 100, sq.). This leader was a man of
majestic stature, strong in person, of dignified demeanour,
and skilful in the use of the spear (H. 3, 166, sq.). Mene-
laos, his brother, prince of Laced»mon, was equally

brave, but of a more gentle disposition (H. 2, 581. 6, 51.

17, 30) . The most courageous, swift-footed, and handsome
of the Grecian heroes was Achilleus (Achillas), the son of
P61eus and the Nereid Thetis, grandson of Aiakos, and

C king of the Myrmidons in Thessaly. When a youth, he
had chosen a short and glorious life, in preference to

length of days and obscurity. He is terrible in the fight,

fearless in the assemblies of the people, fierce and un-
relenting when enraged, but kind to the unfortunate,

1 A later myth, which has been adopted by the tragic poets, re-

lates that the Greeks were detained in the harbour of Aulis by calms
or contrary winds, because Agamemnon had destroyed a hind belong-
ing to Artemis, and insulted the goddess herself with arrogant lan-

guage. To atone fur these offences, Kalchas advised Agamemnon to
sacrifice his daughter Iphigeneia or Iphianassa to Artemis

;

but Art£mis substituted a hind for the intended victim, and brought
Iphigeneia to Tauris, where she became a priestess of the goddess.
(Euripid. Iphigen. in Aulide. Sophocl. Electra, 565.)

* The Greeks are generally called by Homer A c h teans (A ch aian s)

or Argives ('Ax«tot, 'Apycioi). The inhabitants of the Trojan land
were called Teucrians, after Teukros, the first king and founder of
Troy; Dardanians, after his successor Dardanos ; and T roe's,

after his grandson Tros. Troy was called I lion, after a son of this

Tros. Pergftmos or Pergamon was the citadel.

Digitized by Google



330. § 7.] THE TBOJAtf WAE. 157

hospitable, capable of domestic enjoyment, and affectionate (329)

to his mother \ His tutor, Phoenix, accompanies him to a
the Trojan war (H. 9, 441). Patroklos is the beloved

friend of Achilles (in Horn. Achilleus), a brave hero and
noble-hearted youth. Next to Achilles, the most distin-

guished of the Grecian heroes is the Telamonian Aias
(Ajax), king of Salamis, a brave and noble warrior 9

. He
contends with Odysseus for possession of the arms of

Achillas, and kills himself in consequence of his failure

(Od. 11, 545, 562). Teukros (Teucer), a renowned bow-
man, was the half-brother of the Telamonian Aias (H. 8,

281). There was another Aias (Ajax), called "the Lesser,"

the son of Oileus, and king of Lokris. Next to Achilles, b
he was the swiftest runner in the army 3

. Nest6r, the

son of Neleus, prince of Pylos, the oldest of the Grecian

heroes, was wise, upright, eloquent, and skilful in the art

of war. He was now ruling the third generation of his

subjects (H. 2, 591. 10, 18. Od. 3, 126, sq. 245. 24, 52).

Diom6des was king of Argos and other cities in the

neighbourhood : he had already fought in the war of the

Epigoni. This hero was under the especial protection of

AthenS, and was one of the bravest and most sagacious

of the Grecian warriors 4
. Odysseus (Ulysses, Ulixes, o

Ulyxe8), son of Laertes, king of Ithaka. He was exceed-

ingly sagacious, firm, courageous, and patient (iroXvrXac,

wokvTpoiros, nokvpriTiQ, &c.
5 Idomeneus, prince of Krete,

may be reckoned also among the most distinguished

heroes 6
.

On the side of the Trojans, the most renowned warrior 330
was Hektdr, the son of Priam, a favorite of Apolldn.

He was terrible in battle, but a gentle and affectionate

husband and father, a dutiful son, and faithful friend \
Paris or Alexandros, the younger brother of Hektdr, is a j>

skilful archer, boastful in the field of battle, but cowardly,

effeminate, and fonder of the society of women and the

* II. 1, 215. 279. 283. 488. 2, 673. 681. 20, 492. 1, 86. 9, 398. 24,

518. 600.
» II. 2, 528. 557. 768. 3, 226. 9, 623. 13, 700.
3 II. 2, 204. 527. 14, 520. 23, 7»2. 13, 700.

II. 2, 559. 4. 405. 5, 881. 6, 98. 9, 53.

» II. 2, 303. 631. Od. 4, 276. 13, 89. 291.
• II. 13, 450. 2, 645. 3, 230. 4, 251. 5, 43. 7, 165.

7 II. 2, 816. 3, 63. 6, 441. 8, 337. 22, 116.

P
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(330) music of the lyre than of the serious business of war *.

a Next to Hektor, the most renowned Trojan hero is

Aineias (Jilneas), the son of AnchisSs, ruler of the

Dardani on Mount Ida (H. 2, 819. 5, 180. 217. 476.

6, 77. 618. 11, 60 J

). Among the most distinguished allies

of the Trojans were also Sarped6n, a Lycian, the son of

Zeus (II. 2, 876. 5, 479. 6, 199) ; Grlankos, a son of Hip-
polochos, and grandson of Bellerophont^s (II. 2, 876.

7, 13. 6, 118. 12, 309. 16, 528) ; and the archer Pan-
daros, son of Lykaon (II. 2, 824. 5, 290).

331 3. Siege and fall of Troy. The Achseans, having
encamped before Troy, divide their forces into sections,

which plunder the smaller cities, and carry off the in-

habitants prisoners. This desultory mode of warfare on
the part of their enemies, enables the Trojans to hold out

b for more than nine years. The Iliad comprehends the

events of the tenth. Agamemnon, in one of his predatory

expeditions, had carried off a virgin named Chryseia, the

daughter of ChrvseB, a priest of Apollon. •Chryses, who
offers to ransom his daughter, is insulted by the conqueror,

and in his rage imprecates the curse ofApollon onAgamem-
ndn and the whole Grecian army. Apollon sends a pesti-

lence into the camp ; and Kalchas, on the motion of Achil-
les (Achilleus), declares that the god can only be propitiated

by the restoration of Chryseis to her father without ran-

som, and the offering of a solemn sacrifice. Agamemnon
follows the prophet* s advice ; but in order to avenge him-
self on Achilles, he takes from him his favorite slave

c Briseis. Achillas permits this, but in his wrath refuses

to serve any longer in the Grecian army. Zeus promises

Thetis, the mother of Achilles, that the Trojans shall

continue to be successful in the field, until Achilles re-

ceives satisfaction from Agamemndn (D. 1). Agamemn6n,
misled by a dream, in which Zeus promises him victory,

prepares to engage the Trojans on the following day (11.

2). As the two armies advance to the conflict, Paris

1 11.3, 17.39.44.54.6,504.
2 According to Homer, Aineias remained behind after the destruc-

tion of Troy, and handed down the sovereignty to his posterity.

Later traditions speak of him as flying from Troy, and arriving safely

in Hesperia (Italy). The most ancient poet who adopts this myth is

Stesichdrus (about b.c 555). The belief that he visited Italy pre-
vailed as early as the fourth century b.c.
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comes forward and challenges the noblest of the Achaeans (331)

to single combat. Menelaos accepts the challenge. Paris A
is at first inclined to fly, but, stung by the taunting words
of Hektor, he consents to renew the fight, and enters into

an agreement with Menelaos that Helen6 and the trea-

sures carried off from Lacedawnon shall become the pro-

perty of the conqueror. This compact having been con-

firmed by solemn sacrifices (II. 3, 245), the combat begins.

Paris, being hard pressed by his adversary, is carried off

by Aphrodite. Agamemn6n now demands the fulfilment

of the agreement on the part of the Trojans. "Whilst he
is speaking, Pandaros, at the instigation of Athene, shoots

an arrow at Menelaos, and in consequence of this breach

of faith the combat begins afresh (H. 4, 50). In this b
conflict Diomedes distinguishes himself above all the other

Greeks. At last Hektor demands a single combat, and
Aias (Ajax) is chosen by lot to fight on the Grecian side.

The following day there is an armistice for the burial of

the dead (II. 7). On the third day the fight is renewed,

and the Greeks receive a severe check (II. 8). That night

a council is held, in which Agamemnon advises an im-

mediate retreat ; but this counsel is opposed by Nest6r
and Diomedes, the former of whom recommends that an
attempt should be made to bring about a reconciliation with
Achillas. The efforts of the deputation sent to Achilles, c

in consequence of this advice, are unsuccessful (II. 9).

Diom&d&s and Odysseus go by night to reconnoitre the

Trojan position and kill Ddlon, who has been sent out by
Hektor to procure intelligence of the movements of the

Greek army. They then slay Rhesos, who has recently

come from Thrace to assist the Trojans, and is still en-

camped outside the gates of the city. Diom&d&s kills him,

whilst Odysseus leads away his horses (H. 10, 194

—

579).

On the following morning there is a fresh engagement, 332
in which Agamemn6n distinguishes himself, until he re- D
ceives a wound which compels him to withdraw from the

field. Hekt6r, who had retreated before Agamemn6n,
now leads on his Trojans again to the combat. Diomedes,

Odysseus, and other heroes are wounded, and the Achaeans

driven back to their intrenchments. Here they defend

themselves with great bravery, until Hektor dashes the

p 2
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(332) gate in pieces with a huge stone, and thus opens a way
a from the Trojans to the ships (H. 11 and 12). In the
combat which follows, and in which the Achseans are hard
pressed, Idomeneus especially distinguishes himself (H.

13). Zeus, who has forbidden the gods to take any part

in the conflict, is lulled to sleep by H6re on Mount Ida,

in order that Poseid6n may assist the Achseans (II. 14,

153, sq.). Zeus awakes, commands Poseidon to withdraw
from the field, and enables the Trojans to recover their

lost ground. Hektdr beats back the Greeks, and is in the
act of setting fire to the ships, when he is repulsed by
the Telamonian Aias (II. 15).

333 At this crisis Patroklos, who appears clad in the armour
B of Achilles, drives back the Trojans, slays Sarpedon and
many other chiefs, and is at last himself killed by Hektor
(H. 16). Then follows a struggle for possession of the
arms and horses of Achilles and the dead body of Patro-

klos. Hektor takes possession of the arms, but the horses

and body remain in the custody of the Achaeans (H. 17).
On receiving intelligence of the death of Patroklos, Achil-

les utters a loud exclamation of sorrow, and announces
to the Greeks that he is now ready to take part in the
struggle, for the sake of avenging himself on Hektdr.
Agamenin6n then gives him ample satisfaction for the

c insult formerly offered to him. Clad in a suit of armour,
forged for him by Hephaistos at the request of Thetis,

Achillas rushes to the fight, assured that his own fate

is also close at hand (H. 18 and 19). He compels the

Trojans to take refuge within the walls of the city. Hek-
tdr alone awaits him in the plain; but as soon as he

beholds the son of Peleus approaching, the Trojan hero

takes to flight. Thrice Achillas follows him round the

walls of Troy. At last Hekt6r is slain, and his dead body,

bound to the chariot of Achilles, is dragged to the

Grecian camp (H. 20, 22). On the following day Achil-

las burns the corpse of Patroklos, and celebrates games
n in honour of him (II. 23). The next morning he again

binds the body of Hektor to his chariot, and drags it

three times round the tomb of Patroklos. At length the

gods take pity on the disgraced hero, and Zeus sends

Priamos in the night to the tent of Achilles to ransom
the body of his son. Achilles receives the old man kindly,
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places the body at his disposal, and grants an armistice of (333)
eleven days for the funeral. The body of Hektor is burnt a
on a funeral pile amidst the lamentations of his country-

men, and the ceremonial concludes with a solemn banquet
(D. 24). Thus much we learn from the Iliad.

Soon afterwards Achilles is shot by Paris and Apoll6n 334
at the Skaean gates. His bones are placed as he had de-

sired in the same urn with those of Patroklos, and over

the urn a monumental barrow is thrown up on the shore

of the Hellespont (H. 22, 355, sq. Od. 24, 35, sq.) . After

many of the bravest heroes have fallen, Epeios at last,

by the advice of Athene, constructs a huge wooden horse,

and conceals Odysseus and some of the bravest of the

Greeks in its belly. The Greeks then go on board their b
ships, leaving the horse in the camp. Some of the Trojans

advise the destruction of the machine, but the will of the

multitude prevails, and the horse is drawn into the city,

to be presented as an offering to the gods. In the night

the Greeks quit their hiding place, the army returns to

the camp, Troy is taken, the city levelled with the dust,

and the inhabitants either put to the sword or carried off

into slavery (Od. 8, 492. Cf. Virgil, .En. 2).

4. The return of the Greeks was attended with 335
many difficulties on account of the anger of AthenS 1

. o

As soon as Troy had fallen, Agamemn6n, contrary to all

usage, called together an evening meeting, to which the

Achamns came drunk. Menelaos urged them to embark
at once and return to Greece. Agamemndn, on the con-

trary, wished them to remain until he had propitiated

Athene by an expiatory sacrifice. A dispute ensued, and
on the following morning a portion of the army embarked
with Menelaos, Nestdr, Odysseus, &c, and the rest re-

mained with Agamemndn in the camp. At Tenedos the d
seceders quarrelled among themselves, and Odysseus re-

turned to Agamemn6n. Nestor however and Menelaos

continued their course along the coast of Asia Minor, and

fell in with Diom&Les at Lesbos. From Chios they steered

a westerly course to the southernmost point of Euboea,

1 A later myth attributes the anger of Athene" to the conduct of

Aias, the Locrian, who entered her temple during the storming of the

city, and forcibly carried off Kassandra, who had fled for refuge to

the statue of the goddess.

p3
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335) and thence southwards. Diomedes arrived safely at Argos
a and Nestor at Pylos ; but Menelaos, in endeavouring to

double the promontory of Maleia, was driven out to sea

;

and after a tedious voyage, in the course of which he was
driven on the coast of Egypt, at last reached his home
(Od. 3, 130).

336 Of the remaining Greeks, Neoptolemos, with his

Myrmidons, PhiloktetSs and Idomeneus, reached their

homes in safety (Od. 3, 188). Aias (Ajax), the son of

Oileus, who was pursued by the anger ofAthene, was ship-

wrecked on the Gyraean rocks. Poseidon would have res-

cued him, but Aias crying out that he wanted no assist-

ance, the god in disgust shattered the rock to pieces, and
b let him fall back into the sea (Od. 4, 499). Agamem-
ndn, accompanied by Kassandra, the daughter of Priam,

arrived safely at home ; but was murdered by Aigisthos
(^Egisthus), the paramour of his wife Klytaimnestra
(Clytaemnestra). Kassandra was also put to death by
Klytaimnestra (Od. 1, 35. 3, 193. 4, 512. 11, 409). These
murders were afterwards avenged by Orestes, the son of
Agamemn6n\

837 The longest and most disastrous voyage was that of
Odysseus (Ulysses), which forms the subject of the Odys-
sey. After the termination of the Trojan war, Odysseus
with twelve ships was driven by a storm into the port of

Ismaros, a city of the Kirkonians in Thrace, which he plun-

dered and destroyed ; but the following night his compa-
nions were attacked by the Kirkonians in the midst of a

0 carouse, and several of them slain. Odysseus fled with the

survivors (Od. 9, 39. 179). Off the promontory of Maleia

Odysseus was driven out of his course by a storm, and,

after beating about for nine days, landed on the tenth in

the country of the L6tophagi. Two of his men, whom
he had sent out to reconnoitre the land, ate of the sweet

lotos fruit and forgot to return. Odysseus having dis-

covered them, drove them back to the ship, and set sail

with all speed (Od. 9, 62—104). The next land made
was the country of the Kykldpes, rough powerful giants

D with one eye. Here he put out the eyes of Polyph£mos,

1 This myth has been altered in many particulars by the tragic •

poets (yEschyl., Agamemnon, Clioephftroe, Eumenidea ; SophocL,
Electra

;
Euripides, Electra, Orestes).
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the son of Poseid6n, who had devoured six of his com- (337)
panions (Od. 9, 105—565). OdyBseus next arrived at a
the dwelling ofAiolos (^Eolus), the ruler of the winds, and
afterwards reached the country of the Laistrygones
(La&strygones), a race of gigantic cannibals, who de-

stroyed most of his companions, and dashed in pieces

all the ships except that of Odysseus himself (Od. 10,

80—132). Odysseus next landed on Aia, the island

of the enchantress Kirk6, who changed some of his

companions into swine, but was compelled by the hero

to restore them to their former shape. Odysseus lived b
a whole year with Kirk6, by whose advice he undertook

an expedition to the infernal regions, for the purpose

of learning his future destiny from Teiresias (Od. 10,

133—574). The voyage is described in Odyssey 11.

On his return to Aia, Odysseus received instructions

from Kirke respecting his homeward voyage. In passing

the island of the Sirens, musical enchantresses, who
lured mariners to destruction by their songs, Odysseus

stopped the ears of his companions with wax, and lashed

himself to the mast (Od. 12, 142). He passes in safety o

the IlXayicra/ or wandering rocks and the fearful Cha-
rybdis ; but six of his companions, looking over the side

at Charybdis, are swept into the sea by Sky11a and
drowned (Od. 12, 201). Contrary to the advice of Kirke

4

and Teiresias, he lands on the island of Thrinakia, where
the herds of Helios feed, and allows his companions to

seize and devour some of the oxen (Od. 12, 260). To
punish them for this act of sacrilege Zeus sends a storm.

The ship is shivered by a thunderbolt, and all drowned

except Odysseus, who escapes on a piece of the wreck,

and, after being driven about nine days, lands at last on

Ogygia, the island of the nymph Kalvps6 (Od. 12,403).

For seven years Odysseus remained with this nymph, d
who promised him immortality and eternal youth if he

would marry her, and give up all thoughts of returning

to his home. So far from acceding to this request, Odys-

seus often sat on the shore, and prayed that he might

only see once more the smoke of his home, and then die

(Od. 7, 244. 1, 13. 50. 9, 29. 5, 82. 4, 555). At length,
* in the eighth year of his imprisonment, the gods take pity

on him, and command the nymph to permit his departure.
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(337) Odysseus then builds a ship and puts to sea ; but Posei-

x d6n, who is angry with him for having put out the eye of
his son Polyphemos, sends a storm which wrecks the ves-

sel. Odysseus is- rescued by Ino Leukothea, who lands
him on the coast of the Phseacians (Od. 5 and 6. 7, 261,
sq.). Here he is hospitably entertained by Alkinoos,
the king of the country, who sends him in one of his own
ships to Ithaka. After an absence of twenty years,

Odysseus returns to his home (Od. 13), where he slays

the suitors of his wife Penel6p6, who had been wasting

b his property for many years. Odyssey 5—13 describes

the voyages and return of Odysseus ; and the remainder
of the poem is filled with an account of the punishment
inflicted on these intruders. In 1—4 we have a descrip-

tion of their behaviour in the house of Odysseus during
his absence, for the purpose of showing how needful it

was that the king should return to his home. His son
Tllemachos, who had reached man's estate during the

absence of Odysseus, had gone to Pylos and Sparta in the

hope of receiving some intelligence respecting his father

from Nestdr and Menelaos. On his return to Ithaka he
meets Odysseus, and assists him in inflicting merited
punishment on the suitors of Penel6pe\
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APPENDIX

(On the Mythology ofRome.)

The religion of Rome was composed of elements as various as the a
population of the city, which consisted of Latin, Sabine, and Hetrus-
can stocks. Differing however as these tribes did from one another
in many particulars, there was still enough of agreement among them
to indicate a common origin, as well as to prove their connexion at

some remote period with the inhabitants of Greece ; and consequently

their religion, although greatly modified by a variety of circumstances,

was always in the main identical with that of their common parent.

One of the most obvious distinctions was the absence of that rich in-

ventive faculty, of which traces are every where discoverable in the
mythology of the more poetic and imaginative Greek.

The notices which we possess are too few to warrant us in attempt-
ing an analysis of the Roman religion, into its Latin, Sabine, and
Hetruscan elements. The only fact which has been ascertained with
any thing approaching to certainty, is this, that the last comers, the
Hetruscans, were instrumental rather in improving the religious cere-

monial, than in introducing new gods into the Roman calendar. The n
foundation of their religion was in fact the simple belief of the ancient

inhabitants of Italy, who worshipt the divinities of nature, or the

guardian spirits of the domestic hearth. Among these primaeval

deities we may reckon Saturnus, the god of the corn-fields, and his

wife, the fruitful Ops ; Silvanus and Faunas (with Fauna), gods of

the woods, the meadows, and the flocks; Vertumnus and Pomona,
deities of the blossom and the fruit ; and a host of gods and goddesses,

of fountains and rivers, groves and mountains. The tutelary deities

of the house, of families, and of communities, were the Lares and
Penates.

The remembrance of this ancient patriarchal faith survived, in c
rural and household festivals, long after the Roman state religion had
assumed a more refined and majestic character. Thus, for example,

the feast of the Lupercalia (Lvpercal, Lvpercale sacrum, Lupercalia),

established by Romulus and Remus, was celebrated on the 15th of

February in honour of Faunus. the god of the flocks, who was sur-

naraed Lupercus, the scarer of wolves. At this feast goats and a dog

were sacrifice4 to the god ; and out of the skins of the goats the priests

made thongs with which they struck those whom they met as they

ran round the Palatine hill, where the god had a temple. The dress

of the priests consisted merely of an apron made also of goat-skin.
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a It was supposed that the blows of these thongs rendered married
women fruitful 1

. The Terminal i a were celebrated on the 23rd of

February in honour of Terminus, the god of boundaries. At this

feast the owners of adjoining fields crowned their common boundary-
stone with garlands, and generally offered unbloody sacrifices (corn,

honey, wine, &c). The Palilia was a pastoral feast held on the

2 1st of April in honour of Pahs, the goddess of shepherds. At this

festival they offered up prayers for the safety and increase of their

flocks, intreated the pardon of the goddess for any accidental violation

of her sacred groves and fountains, and purified themselves by leap-

ing three times over flaming straw. Ou the 17th of December, when
the corn was safely housed, they held a domestic festival called the
Saturnalia, at which the masters waited on their slaves.

b Besides the gods of agriculture, cattle-breeding, and the domestic
hearth, the Romans, from the very first, had tutelary deities of the
state ; and as the commonwealth was the leading idea in the mind of

every citizen, these gods in time became the most prominent objects

of worship. The chief of all these deities was Jupiter (or Juppiter),

the founder and preserver of the Roman state (conditor et conservator

imperii Roman i). His temple was on the Capitol, the central point

from which the general marched forth to battle, and to which they
returned in triumph when the victory was achieved. Next to Jupiter,

the principal tutelary deities of the city were Mars, the god of war,
father of Romulus, the warlike deified Quirinus 7

, the founder of

Rome ; and Vesta, the goddess of the domestic hearth. Jupiter had
also a consort named Juno, and a daughter, Minerva, the goddess of
wisdom.

c The Roman state religion, which had been regulated and brought
into close connexion with the government of Numa, consisted prin-

cipally in the worship of these gods. To this monarch the Romans
were indebted for the establishment of the Vestals, or priestesses
of Vesta (see Hestia) ; the Flamlnes, or peaceful priests of Jupiter

;

Mars and Quirinus ; and the two military colleges of the Salii, or
martial priests of the same deities, who annually, in the first fort-

night in March, paraded the city in military guise, bearing the sacred
shields (ancilia), and singing warlike songs. Numa also established

the college of the Augurs (aug&res), whose duty it was to take the
auspices, i. e. to observe and explain the signs sent by Jupiter to the
state, in the form of thunder and lightning, the flights of birds, &c.

d One of the peculiarities of the Roman religion, the result rather of
individual opinion than of any state regulation, was the personification

of abstract, and especially of moral ideas, such as Virtus, Fides, Spes
y

Salus, Pietas, Pudicitia, &c. This deification of abstractions, which,
us might be expected from the Roman character, was the work rather

i The day of this feast was called Febru&tu* (day of expiation and purification),
and the skin Februum (instrument of purification). Hence the name of the
month Februarius.
* Quirmut is said to have been a 8abine word, derived from euret « a spear.

It was- originally an epithet applied especially to the go1 Mara; but the adjective
seems at a very early period to have been tuined into a substantive, and to have
been used as the name of an individual (Romulus), who was the reputed founder
of Rome.

Digitized by Google



APPENDIX. 167

of the understanding than the imagination, was applied to the com-
mooest objects and occurrences. Thus, for example, they had (hrbdna,

childlessness ;
Festonia, lassitude ; Fort Foriuna, accident ; Stercu-

liwty the god of the dunghill, &c.
The three elements—natural, political, and moral—were blended

into a compact whole, which was at first guarded successfully from
foreign influences by a regularly organized priesthood called the

Pontifices; but as the conquests of the Roman people became more
extensive, their favorite political principle of incorporating the in-

stitutions of foreign nations with their own, soon began to be applied
also to matters of religion. Thus the Latin Diana was brought to

Rome at an early period by the Plebs ; and the worship of Mercurius
and Ceres, with their children Liber and Libera, was admitted into the
religion of the state. As the Roman supremacy extended itself in b
Lower Italy, the bonds of union with the Greek inhabitants of that
part of the country (which had existed even in the time of the kings)
were drawn still closer ; and the Grecian worship was, in consequence
of this connexion, partially introduced at Rome. At a very early

period the Romans recognized the oracular god Apollo at Delphi,
and dedicated a temple to him as the averter of pestilence. A temple
was also built in the year b.c. 304 in honour of the Dioscuri, who
were installed as the tutelary deities of the knightly order. The
Romans imported the worship of Asklepios, under the name of

jEsculapiuty from Epidauros, and that of Aphrodite, the Roman
Venus, from Mount Eryx in Sicily. Their knowledge of the great
goddess, CybUe, was also derived from the Greeks. Temples were
built in honour of this goddess, and solemn games celebrated in the
month of April (Megalesia or Megalensia).

As long as the nationality of the Romans continued, the worship q
of these foreign deities, although introduced and recognized by the
state, remained in some sort distinct from the ancient Roman state

religion ; but in the time of the second Punic war, when the spirit of
Greece first began to pervade the political and social system of the
Roman people, free access was granted to the whole tribe of Olympic
deities, most of whom received Roman names, although those names,
as well as the ceremonial of their worship, were more intimately con-

nected with Greek than Roman Mythology. Among the Roman gods,

however, were some to whom no corresponding beings could be found
in the Greek religious system : as a matter of necessity, therefore,

the worship of these gods continued the same as it had always been.

The literature of Rome being an offset of that of the Greeks, the n
description which we have given of the gods of Greece will serve to

illustrate the writings of the Roman poets, as far as the two religious

systems coincide with one another. With this view we have added,
in every instance, the corresponding Latin name to that of the Greek
deity at the head of each chapter. It will be sufficient, therefore, to

add a short account of the old Italian deities of agriculture and other

rural employments.
SUtanus (from silta) is, properly speaking, an epithet of Mars, who

was originally the god of the woods and meadows, as well as of war.

As his name indicates, he was an inhabitant of the lonely forest,

where his mighty voice might often be heard amidst the stillness of
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the leafy solitude. The fruit trees and other productions of the gar-

den and of the field were also under the protection of Silvanus, who
was reverenced by the peasant as the protector of the house as well

as the farm. They sacrificed to him the firstlings of the flock, and
offered grapes and ears of corn on his altars. This god had three

images, one of which stood near the house, another in the middle of

the field, and the third on the boundary line of the property. As the

protector of boundaries, he is almost identical with Terminus. As
the herds of cattle were generally pastured in the forests, these were
also placed under the protection of Silvanus, to whom prayers were
offered up that he would protect them from the attacks of the wolf.

When the Romans became acquainted with the Greek Pan, they

identified that god with Silvanus.

b Almost all the peculiarities attributed to Silvanus belong also to

Fauntu, with the addition of the gift of prophecy. In the spots con-

secrated to him, which were in woody regions, the responses of his

oracle were given in dreams, by means of figures and sounds, to the

inquirer, who lay stretched on the skins of sheep offered in sacrifice

(see Virgil, iEn. 7, 81, sq. Ovid, Fast. 4, 649). For an account of

the festival of the Lupercalia, celebrated in honour of Faunus, see

p. 165, c. Among the gods of the vegetable kingdom we may mention
Flora, whose worship was one of the most ancient in Rome, having
been established, it is said, by Titus Tatius. A distinct Flamen was
appointed by Numa for the service of this goddess. From the 28th

of April to the 1st of May they celebrated the Floralia, at which the

doors of the houses were crowned with garlands, and flowers were

c strewed on the table at meals. During this festival women wore
flowered garments, a practice which was not permitted at other
times ; and all the members of the family crowned with flowers en-

joyed without restraint the pleasures of the convivial board (Ovid,

Fast 5, 183). The statues of Flora resemble those of the Greek
Spring-Hora ; whilst those of Pomona, the goddess of fruit, are almost
identical with the representations of the Autumn-Hora. The husband
of Pomona was Vertumnus (or Vorturauus), the changeful, whose
name is derived from verier*. This peculiarity has reference especi-

ally to the change which takes place in the fruit from the time of the

blossom to that of maturity. From Vertumnus we receive the
flowers of spring, and the harvests of summer and autumn. Wine
and fruit, the productions of autumn, are his choicest gifts. During
this season they celebrated a thanksgiving-feast in his honour called

d the Vertumnalia. The Romans connected the name of Vertumnus
with every thing of a changeful character, such as the seasons of the

year, the exchange of commodities, the varying phases of the human
mind, &c. ; wherever, in short, the word vertere could be applied.

The god was represented as a beautiful youth, with a garland of ears

of corn or green leaves on his head, and a cornucopia filled with

fruits in his arms, like the Greek Dion^sos.

The worship of the gods of the house and family had its origin,

like that of the above-mentioned deities, in the religion of the old

patriarchal times before the building of Rome ; for nothing was
dearer to the ancient Roman than nis family, and the roof which
sheltered those whom he loved.
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Under this head we may class the Penates. The name has the
same meaning as penus, penitus, penetrare, penetralia, all words ex-
pressive of secrecy and seclusion. The statues of the Penates stood
in a place called the penetralia, in the great hall of the house, where
the family were accustomed to assemble, and which was considered

the central point of the dwelling. Here was the hearth, close to

which stood the statues of the Penates : on this hearth was a fire

which was never extinguished, and perhaps there was also a separate

altar near it dedicated to the Penates. To this altar, or to the hearth
itself, the members of the family fled in seasons of danger ; and here
the master of the house was secure even from the officials of the go-

vernment, who durst not drag him from the asylum of his penetralia.

In every occurrence, whether of good or ill fortune, which befell the

family, the Penates Were supposed to take a lively interest ; and on
all such occasions offerings were laid on their altar. The number of b
these Penates was exceedingly indefinite, varying, it would seem, ac-

cording to the caprice of the master of the family. The most distin-

guished among them were Vesta, the goddess of the hearth
;
Jupiter,

the Lares, &c. By the Greeks they were termed Trarpyot, ytviQXtoi,

KTrjatot, ftux«", cpctot ; and by the Romans dii penetrates, domestici,

familiares, patrii.

The state, which was only a larger family circle, had also its Pena-
tes. In the temple of Vesta (the common hearth of the city and the

state) the innermost chamber was called penetralia ; and a secret re-

cess within it, in which the statues of the Penates are said to have
been deposited, was termed penus. These Penates were called majores,

publici ; and those of private families minores, privati.

The Lares, although generally confounded with the Penates, were c

originally distinct from them. They were supposed to be the deified

ghosts of good men, benevolent spirits, which after death returned to

the earth to bless its inhabitants. As protectors in a more especial

manner of the house, in which those who were dear to them resided,

they would not unnaturally be confounded with the Penates. The
chief difference between these two classes of deities seems to have
been, that the Lares never quitted the house ; whereas the Penates

followed the family in all their wanderings. Every family had one

or moie of these gods, whose statues, like those of the Penates, stood

near the hearth, not unfrequently in a separate closet (lararium),

which was opened on solemn occasions, in order that the Lares might

take part in the festivities of the family. On every joyful occasion, as d
well as on all the great festivals, the Calends, Nones, and Ides of

each month, fresh garlands of flowers were laid on their altars, and
portions of the feast were offered to them in little dishes. When the

son of the house assumed the toga virilis he dedicated the bulla, which

he had worn as a child, to the Lares ; and the youthful bride always

offered a sacrifice to them on the day after her marriage.

The duty of the Lares was to protect the members of the family

abroad as well as in the house. They were their companions and
guides by land and sea {Lares viales, permarini), their defenders

amidst the dangers of the battle-field (L.mUitdre$),andthe guardians

of their farms (L, rurales).

In places where two or more ways met (complta, hence L. wmpir

Q
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A tales) altars were erected to the Lares, as guardians of the streets.

They were also the tutelary deities of whole clans, of the city, and
of the state (L. gentium, L. vrbani or hostile*, because they defend the
city against its enemies ; L, prctstttes). The public Lares (pubTlci)

are identified by Greek and Roman writers with the Heroes, being
like them the glorified mortals of mythic story, and of higher rank
than the Lares of private families (privati). Among them were
reckoned Romulus, Remus, Tatius, Faustulus, Acca Larentia, &c.
As the Lares were the spirits of the pious dead, so were the Larva;
or Lemures, the malignant and tortured ghosts of the wicked. Those
who belonged to neither of these classes were called Manes, and re-

sided in the infernal regions, from which they now and then revisited

the earth.

3 To the same class as the Lares and Penates belong the Genii, who
were, strictly speaking, the gods who presided over generation (from
</<>no= gigno). The genius brings the man into the world, and ac-

companies him, as a sort of better and more exalted self, from the
cradle to the grave. On birthdays a feast was held in honour of the
genius, and frankincense, wine, and flowers, were offered on his altar.

Thus the man who enjoys life wisely is said to live agreeably to his

genius ; and he who encumbers himself with unnecessary anxieties,

to do despite to his genius. When a man dies, his genius, instead of

accompanying the soul of the departed to the lower world, hovers for

a while around his grave, and then returns to the regions of light.

Women called their genii Junones.

The genius is pre-eminently the good spirit of the human race

;

but sometimes we hear of evil genii also (the spectre of Brutus),
when a man is urged by his wicked propensities to the commission
of crime. He was, in fact, identical with the Greek Daimdn, who
might be racofatftwi', as well as an ayaOoSaipw.

c As individuals had their genii, so had each house, and family, and
community a guardian spirit of the same description. There were
genii of cities, genii of particular districts and places {G. locorum), a
genius of the sea, of the earth, and of the universe.

The local genii were generally pictured in the form of serpents,

which devoured the fruits set before them. The genius of the human
race was represented as a youth dressed in a toga, with his head
veiled, and a bowl and cornucopia in his hands.

In conclusion we must mentions god who was so peculiarly Roman,
as to have nothing in common with any of the Greek divinities, we
mean

P Janus. The word janus signifies a door 1
. Janus therefore was

originally the god of doors and entrances : the latter term compre-
hended time as well as place ; consequently he was the god who pre-

sided over the commencement of every undertaking. The beginning
was always considered by the Romans a matter of the highest im-
portance, the success or failure of the work depending on a pro-

pitious or unfavourable commencement.

1 The wickets in the city walls were called jani, to distinguish them from the
gates, porta:. From Janus comes janua.

Digitized by Google



APPENDIX. 171

Omina principiis, inquit, adesse anient.

Ad primam vocem timidas advertitU aurea
;

Et visam primam consulit augur avem,

says Janus himself in Ovid Fast 1, 179. As the god who presided A

over the most important part of every undertaking, Janus was
involved, together with Jupiter, on all such occasions, public as well

as private.

As the god of the door, Janus protected the ingress and egress to

the house, opening and closing the door with a key which he bore in

his hand (Claviger, Patulcitu, Clutius). His image with two faces

(Gcminus), one of which looked inwards and the other outwards, was
placed close to the door.

The commencement of a war was naturally an eveut in which
Janus played an important part. On such occasions a single gate

near the Capitoline hill was unbarred with great solemnity, and re-

mained open until the return of the army and the termination of the
war. On account of this connexion with military affairs, Janus was
called Quirinus.

To Janus, as the god who presided over beginnings as regarded B

time, they dedicated the commencement of the day. Every morning
lie was invoked by the priests at the opening of the day (Pater matu-
tinui), and at the beginning of each month ; and on the Calends they

offered wine, frankincense, and fruits. The first month of the year
was sacred to Janus, and derived its name from him. His principal

festival was new year's day (JanuaricB Kalenda), when the Romans
dressed themselves in holiday attire, and abstained from all words of
evil omen. They also gave presents to one another on this day, and
uttered all sorts of kind wishes for a happy new year. The be-
ginning of all things being in the hands of Janus, he is said to have
reigned in Italy before Saturnus aud Jupiter, and to have founded
the temples of all the other gods.

As the god who presided over the beginning of every portion of o

time and the commencement of every undertaking, Janus, as we
have already said, ranked first among the gods. To him the priest

offered the first victim, that he might open the gates of heaven to

the prayers of the sacrificers : the consul, when he entered on his

office, entreated the protection of Janus, the couutryman offered to

him the first fruits of the harvest (/. Conrivius), and when the

armies of Rome went forth to war, the solemn opening of the city

gate in the name of Janus, was deemed a certain presage of victory.

Q 2
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[]] What objects did the Pelasgi worship in the earliest times!
a, b How was Gaia worshipt ! What imparted a religious cha-

racter to their Myths ! When were the old mythological gods
set aside?

[2] When did a change in the religious ideas of the ancients de-
B velope itself!

[3] Who were the most prominent among the migratory races ?

c Had this migration an important influence ! What striking re-

d mark does Herodotus make about the Grecian religion at this time ?

a, s How were the gods of Homer represented ! In what respect are
c the gods like human beings ! Can we attribute omniscience to

a Homer's gods 1 To what infirmities are the gods of the Greeks
b subject ! How is the Grecian god more especially distinguished

from man !

[4] Whence may we infer that the Greeks considered immortality

c as the distinguishing characteristic of their gods ! How is the
divine blood renewed in their veins ! When was the first shock

a given to this system ! When did the religious character of the
people begin to decline ! How was this evidenced 1 What sect

b now arose ! What was their system t Was it successful f

f5] Who was Hesiod 1 According to his theogony what was in

b, c the beginning ? How did Uranos treat his offspring ! How
did Kronos prevent the usurpation of his throne by any of his

children ! How was Zeus preserved ? How did he treat his

father f

[6] Who aids Zeus against Kronos and the Titans f Give an ac-

c count of the struggle and the result. Was the throne of Zeus
yet firmly established ? What does the war of the Titans with
the gods represent 1

[7] Who may also be reckoned among the Titans f Of what may
a they be considered the representatives ! According to Homer

whose sons are the Titans

!

[8] Name the gods of Olympus. How was the sovereignty of the

a universe divided ! Who are subject to Zeus ! Where is the

throne of Zeus situated ! What privilege belongs to Poseidon t

[9] Who erected the palaces of the gods 1 Who attend them

!

c What are the several duties of Iris, the Hone, and Helios !
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[10] Where does Poseidon dwell, and who are his attendants?

a What accounts have we of the residence of Hades ! Which is

c the most natural ! What did Odysseus see when he visited

Hades ?

[11] Does Homer confuse these accounts ! Is Kerberos (Cerberus)

b mentioned by Homer ! What other additions were made at a
later period ? Where is Tartarus situated ! Also Elysium

!

What does Hesiod style the latter ?

[12] Do the gods regard men I What distinction belonged to the

b race of heroes in the olden time 1 What age followed the golden !

Describe the golden age ; the silver age.

[14] What age followed ! What was the fourth age called ? De-
a scribe it.

[15] What was the fifth age called, and why ! How many ages do
Virgil and Horace mention ! (note 1.)

[18] What would have been the most natural gradation as regards

the ages 1

[17] To whom are the deterioration of the human race and the

B evils to which it gave birth attributed ? Whose sou was he ?

a Relate Hesiod's myth of him. How was Prometheus punished

!

Who released him ?

[18] What lesson is taught by this myth ? How may Prometheus
b be said to be a personification of the human intellect ! Whom
c does Herakles represent ! Does this myth bear any striking re-

semblance to any other history ? How is this myth related in

the works and days of Hesiod ? (note 1.)

[19] What use has jEschylus made of this myth ! Which tragedy

D remains to us 1 How is Prometheus here represented ? Why
b is he chained to a rock ! Who commiserate his sufferings ?

What secret does Prometheus refuse to disclose ? Until when ?

c Who was to release him from his sufferings ? What happened
d to Prometheus 1 What revelation was mane to him !

[20] How is the story of Prometheus been handled by iEschylus I

b Of what is Herakles the ideal ?

[21 ] What was Hesiod's view of the origin of the human race

!

[22] Where is the notion found that the human race sprang out of

b the ground 1 Mention the story. Of whom is Deukalion repre-

sented to be the son ?

[23] Whose son was Zeus! How is he named by the poets?

c What was his rank ! What did he say of his own power when
he forbad the gods to take part in the struggle between the Greeks

a and Trojans ! What homage is paid him in the assemblies of

B the immortals ? How does he dispense good and ill fortune 1

How is he represented as deciding the fate of nations and men

!

[24] In whose hands really is the fate of the world f Is Zeus equal

c toMoira? Explain this.

[25] Where does Zeus reside ! What phenomena proceed from
b him ! What is his most fearful weapon ! Mention his principal

epithets. Who were the Hone

!

[26] What power has Zeus over the human race ? By what means
c does he indicate the future ? Who is the interpreter of his will

!

d What laws emanate from him ? Who are his representatives

!

Q 3
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a Who are represented as his companions? Mention other
epithets belonging to him, and explain them,

[27] How does Homer represent his gods ! Who are the most
B frequent rebels against the will of Zens ! How did they once
c show their rebellion ! What caused the fend between him and

Her* (or Hera) ! Who aided Zeus ? What conspiracy did

d Hera enter into ! What was her punishment ! How does Zens
act with regard to the Trojan war !

[28] Was Homer's description of Zens generally adopted ? Where
were games instituted in honour ofhim f

[29] Where was the most ancient worship of Zeus ? Who were his

b, c priests there f How were the oracular responses given t Repeat
D the lines sung by the priestesses of Dodona. Who shared the

temple at Dodona with Zeus ! State some particulars respecting

her.

[30] To whom was the Zeus of the island of Crete similar ! What
a did his mother Rhea do to save him from the jaws of her hus-

b band ! How was the infant god nourished ! How was he wor-
c shipt ! What does the Cretan myth of the rape of Eurdpa

seem to indicate !

[31] What other districts had a deity bearing the name of Zeus !

a Who was Zeus Amro6n ! Were the Greeks fond of amalga-
mating their gods with those of other nations t

[32] Who were the children of Zeus and Hera ? Had he any
B others

!

[33] Which was the most celebrated representation of Zeus ? How
C was it regarded by the Greeks ! Describe the statue.

[34] Did the Jupiter of the Romans resemble the Greek Zeus !

[36] Whose daughter was Hera ! By whom was she brought up !

C To whom married ! How is she honoured by the rest of the gods !

a How does she deck herself when wishing to appear in her beauty

!

[36] What is the most prominent event in her history! What
b causes quarrels between her and Zeus ! Why does she bear the

c deadliest hatred to the Trojans ! Why is she favourable to the

Greeks ! What was her treatment of Artemis for abetting the
Trojans I

[37] How did 16 suffer from her jealousy ?

[38] Why was she honoured as the protectress of married women !

a What were her surnames in this capacity 1

[39] Where was she more especially honoured !

[40] What were consecrated to her

!

[41 ] How was she represented by sculptors ?

[ 42 ] Describe the Juno of the Romans.
[43] What does Hesiod tell us respecting the birth of Pallas

c Athene
1

! How is she represented in Homer ! Ofwhom is she the
D especial protectress ? How does she serve the cause of Ulysses t

[44] Mention some of the epithets belonging to her. Of what was
B she the guardian and patroness 1 Had any cities a statue of

Athene ! How was this figure armed 1 Why

!

[45] Where was Athene" reverenced ? Which was the most ancient
c seat of this veneration ! Why is she called Tpirwvic !

[46] How is she represented in the oldest myths of Athena I Do



QUESTIONS. 175

b the Athenians appear closely connected with her ! What fes-

tivals were celebrated in her honour \ Name the contests and
rewards. What was the most solemn part of the ceremonial ?

[47] What were consecrated to Athene ! What are her chief cha-
c racteristics !

[48] Describe the Minerva of the Romans.
[49] Whose son is Apolldn 1 Where was his birth-place ! Who
a persecuted LIto ! Where did she find an asylum f Give some
c account of Apollon. What epithets were applied to him ! Whose
a cattle does he feed in his character of protector of flocks ?

[50] What character does Homer give him as respects his father f

a Of what is he the god ! How was he known in Homer's time !

B How did he come to be recognized as the founder of cities and
states ! How were the oracles delivered ! What follows as a
consequence

!

[52] Whose part does Apoll6n espouse in the Trojan war ! Whom
a does he especially protect

!

[53] Who may be reckoned among the descendants of Apollon !

[54] What places were sacred to him ! Which was the birth-place

b of the god f Why did he migrate to Delphi ! How was it

c guarded ! What was his punishment for slaying the dragon ?

d Why is he called the obscure ? How were his oracles delivered !

a How often were the Pythian games celebrated! How were
Apolldn and his oracles regarded ! Where else were his oracles

uttered

!

[55] What were consecrated to him

!

[56] How is he represented by sculptors ! Which is the most cele-

c brated statue of him ?

[58] Whose daughter was Artemis ! How is she usually represented ?

a How is her leisure occupied ! What epithets belong to her

!

[59] What does she protect, nourish, and preside over ! When was
b she honoured as goddess of the moon 1

[CO] Where was she worshipt

!

[61] Had the Ephesian Artemis or the Artemis of Tauris any thing

a in common with the Artemis of the Greeks ! Why was the
epithet Brauronii given to the goddess! How was she wor-
shipt at Sparta ?

[62] How is she generally represented by sculptors ! How is she
b represented as the goddess of the moon !

[63] What Roman deity was identical with ArtSmis ! What was
c her name and power as goddess of the moon ! With whom was

she confounded

!

[64] Whose son was Hermes ! Where was he born ? How is he
a represented in Homer ! Is he superior to Iris ! Mention some
b of his more remarkable feats. How is he further represented

by Homer

!

[65] How was he known in the ante-Homeric Pelasgian times ?

d What is one of the most striking traits in his character

!

[66] For what was the character of Hermes distinguished ! Give
c some account of his early feats ! What present does Apolldn

a make him ! Where is he to learn the art of divination ! What
story forms the subject of Homer's hymn on Hermes ?
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[67] What are the most remarkable peculiarities by which Hermes
a is distinguished, as the god who takes an active part in the

b affairs of mortals ! What is the leading idea iu the assignment

of these offices ?

[68] Where was Hermes worshipt ? Where were his altars and
c statues erected ?

[69] How is he represented by sculptors ?

[70] What Roman god was identical with the Greek Hermes ?

[71] Whose son was Hephaistos ! What treatment did he receive

b from his mother ! What goddesses befriended him ! Why was
he a second time hurled down from heaven !

[72] Why was he the laughing-stock of the gods! How is he
a represented in Homer ? Mention some of his works.

[73] Who was the wife of this god ! With whom did he often

b act !

74] Where was he worshipt f How do artists represent him ?

7$] With what Roman god was he identical !

76] Whose daughter is Aphrodite said to be 1 Whence is her
d name derived 1 How is she represented !

[77] Who were her rivals for the prize of beauty ? On whose
b account did she assist the Trojans t Did she mingle in the fight

!

c What was the consequence ! What did Zeus say to her ?

[80] What Asiatic divinity did she resemble! Where was she
a especially honoured ! What surnames had she

!

[81] What Asiatic myth is there concerning her ! Give the main
b features of the story. Is there another myth

!

[82] Had she more titles than one !

[83] What were consecrated to her

!

[84] How is she represented by sculptors ?

[86] Who were her companions ! Who was Eros ?

[87] How does Hesiod speak of Eros ! Where was he wor-
C shipt ! Is he identical with the son of Aphrodite and Ares

!

d How is their son represented ?

[88] Why was he honoured as the deliverer of Athens ! How did
a the Lacedaemonians and Cretans regard him !

[89] Who were his companions ! How is he mentioned in con-
c nexion with Psychi ! How is he described in Plato's Sym-

posium !

[90] Who is Hymen ! How invoked ! Why so ? To what times
a has this myth reference

!

[91] Are there two embodiments of Er6s

!

[92] Whose son was Ares ? How is he represented in Homer !

c Who wounded him ! By whom is he attended in the field of
battle ?

[93] Where is he first mentioned as one who fights in a noble
d cause

!

[94] Who are the children of Ares and Aphrodite' ! How does the
a story of the intercourse between the god of war and the goddess
b of beauty seem to have originated ! What does Sophocles

style him

!

[95] Where did he dwell, and why ! What is his Roman name !

c What month was consecrated to him ! Who were his priests !
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[96] How is he represented !

[97] Where have we the first notice of Hestia 1 Whose daughter
b was she! Who were suitors for her hand ! What vow did she

make ! How was it rewarded ?

98] Whom did she protect 1

99] Of what was she the emblem ?

100] How did the Roman Veata resemble her !

101] How is Hestia represented by sculptors ?

102] Besides the above, whom may we reckon among the Olympic

[103J What does the word fuupa signify literally f In what relation

D does Moira stand to Zeus ! How does Moira generally appear

in Homer ! What were the names of the three Moire ! How
were they represented! How have the poets and sculptors

b represented them ! How later artists ?

{104] What idea in Homer is nearly the same as that of Moira 1

[105] WhowasTyche!
[106] Describe the Fortuna of the Romans.
[107] Who was Nemesis ! What does the word vkptaiQ signify !

What is the chief distinction between this deity and Moira 1

B How is she represented ! What are her ordinary attributes !

[108] Where had she a temple! To whom did she bear a re-

c semblance

!

[109] What does the word arij signify! What does it generally

D express in Homer ! Why did Zeus banish Ate from Olympus !

a Whose daughter is she, and whom does she resemble !

[110] Who was Dike \ What is her province ? Who are her sisters ?

[Ill] Who was Themis! What is her peculiar office? Whose
c daughter does Hesiod make her ! What powers was she endued
a with!

[112] What is the number of the Muses! Give their names,
c Whose daughters are they ! Why were they especially invoked

by singers and poets ! How and why was Thamyris punished !

[113] What were the Muses in the olden time ! Where were they

a first worshipt ! Where were their favourite haunts ! Under
what names were they worshipt in different localities ! Were
their names and number as given by Hesiod universally recog-

B nized ? What were the attributes of each !

[114] Who was the leader of the Muses! How were they connected

c with Dionysos ?

[115] What were the Muses called by the Romans ?

[116] Whose daughters were the Chantes ! What do they preside

a over! How do Homer and Hesiod speak of the CharTtes!

b When is their attendance indispensable \ Whose coadjutors

c are they ? and companions to whom !

[117] Who introduced the worship of the CharTtes into Greece!
D Did the Spartans worship the CharTtes ! Whom did they
a resemble in ancient times ! How are they generally represented I

What are their attributes !

[118] Who are the Horse? Why are they pre-eminently the

c goddesses of the seasons? What names does Hesiod give

them!
4

B
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119] What is the usual number of the Horse t What the original

a number ! Who were confided to their care

!

120] Who are the Hyades ? For what services were they placed
c among the constellations ? What is their number ! Give their

names. Whose offspring are they t

121] Whose daughters are the Pleiades ? Are they favourable to
a navigation ! Are they all visible ! What is the story of the
b seventh ! Why did they kill themselves ! Is there any other

story ! What save rise to the last myth f

122] What names have been given to the Pleiades ? What do the

B two last names indicate ! What is the origin of most of the
myths concerning the Pleiades ?

123] Whose daughter is Iris! By whom is she employed, and
A how ! How is she represented !

1 24] Whose son is Helios ! What is the daily course of his chariot ?

C What do Homer, Hesiod, and later poets say respecting his

nightly course

!

125] Why is he invoked by men f

126] How many herds and flocks had hef Explain this account
a of the herds and flocks. Who tended his herds and flocks !

127] What children had he ? How did Phaethdn show his pre-
C sumption 1 What was his fate !

128] What are the epithets of Helios ?

129] Where was Helios worshipt! What animals were sacred
a to him ? How is he generally represented ?

130] Whose daughter is Selene* ! How has Homer described her !

b How is her chariot drawn

!

131] What myth have we respecting her in connexion with Endy-
c midn

!

132] What is the Attic myth ?

133] With whom was Selene afterwards confounded ? How is she
B usually represented \

134] Whose daughter is E6s ! What were her epithets ! Did she

C precede her brother t What was the word Eds used to signify !

d Are Eds and Hemera identical t

135] Whom did she carry off! What is the story of Tithdnos ?

u Explain it. Who are the sons of Eos and Tithdnos ? Did Eds
c carry off any others 1 What offspring did she bear to Astraios ?

136] How is she represented !

137] Give an account of the winds. Where is their dwelling!
b Who is their king! How did he treat Odysseus (Ulysses) ! What
c happened to Ulysses after leaving him ! Where do later poets

make his residence to be ! With whom is he often confounded ?

138] Name the winds mentioned by Homer. Do Hesiod's agree

d with these

!

139] Why did the Athenians erect a temple to Boreas ?

140] Where had Zephyros an altar ? Who were his wife and son

!

b What was the fate of Hyakinthos ! How were the winds gene-

d rally represented !

141] Who were the harpies! How does Hesiod represent them !

a How yEschylus and other poets of a later date !

142] Who is Typhadn! What did the word signify originally!
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b Where is his residence ! Who does Hesiod make Typhlon I

How does a later myth represent him ?

[143] Whose son is Poseidon ? When did Poseiddn obtain the sea

c as his rule ! What are his epithets f Is he equal to Zeus ? Did
a he ever resist Zeus 1 Did they become reconciled ? Why did

B Poseidon persecute Odysseus \ Whose side does he espouse in

C the Trojan war ? Of what service was Her&kles to Laomedon f

[144] Where was Poseidon's palace ! What takes place as he glides

a in his chariot along the sea ! How does he display his temper !

b How is he represented ?

[145] What were the old traditions concerning him ? What disputes

C bad he with other gods for the possession of particular districts ?

[146] Why was the horse especially sacred to Poseidon ? Why was
a he surnamed cViriof

!

[ 1 47] Who was the wife of Poseidon ! What offspring had he ?

[148] Where was he worshiptin the Pelasgic times ? Who was his

c especial favourite ! Why was he called irtrpa'tog ! Where was
A one of his most splendid temples 1 What games were celebrated

in honour of him \ What was the prize ? Mention the places

where he was worshipt.

[149] What were sacred to him ! How is he generally represented \

[150] With whom was he identical ?

[151] Whose daughter was Amphitrlte' f What does her name
d signify ! What offspring had she ? What did she do to avoid

A the solicitations of Poseidon ? Why was the dolphin rewarded ?

How is she represented by sculptors 1

[152] Give some account of Okeanos. Who are his sons ? Who is

c his wife ! Who are his daughters !

[153] Whose son is Okeanos according to Hesiod ? What are his

d offspring by Tethys ?

[154] Whose son is N&reust How is his name derived ? Whom
B does he resemble ? How did H&r&kl&s treat him ? Of what is

c this myth an imitation ! How is he represented f

[155] What is the number of the N&reides ? Where do they dwell f

a How are the Nereids represented %

[156] Who was one of the most distinguished of these nymphs!
a Where does she dwell ? By whom was she brought up \ To
b whom married 1 What do later myths relate respecting her ?

[157] Where was she worshipt ?

[ 158] Give some account of Leukothea. What name does Homer
a give her ? What seems to be the most simple story respecting

B ner ! Where was Ino worshipt \

[159] With whom did the Romans identify her \

[160] Where was Palaimdn reverenced ! What story is related of

c him ?

[161] How is he represented by sculptors % With whom did the

D Romans identify him 1

[162] Give some account of Proteus. What do later traditions

c make him ? What does Euripides suppose respecting Helena ?

What other myth have we

!

[163] What do Homer and Hesiod say of Phorkys ?

[164] Who was Glaukos originally 1 What do later poets say \

Digitized by Google



180 QUESTIONS.

b What is the story of the inhabitants of Anthedon t Are there
c different accounts of his parentage !

[166] Whose son is Triton ! What is here said of him ! Describe
a the Tritons. What other names had they ?

[166] Whose sons were the Rivers ? Had any river a priest of his

b own ! What vow did Peleus make to the Spercheios f Why
was the hair of younp men dedicated to the river-gods f Who
were called upon to witness the oath of Agamemnon

!

[167] What other rivers does Homer mention as important t What
d is related of the Xanthos

!

[168] Which is the most remarkable of all the Greek rivers ! How
is it now called ! Trace its course. Why was it highly esteemed !

B How was this river-god represented ! For whose hand was he
a suitor ! By whom defeated ? What does the myth add
respecting him

!

[170] Give some account of Gaia.

[171] Was she identical with Demeter

!

[172] How is she represented in Homer! Who were her sons 1

c Whose offspring was she according to Hesiod ! What sons liad

she by Uranos f and by Pontos !

£173] Who were called the children of Gaia! What epithets belong
A to her ! What revelation did she make to Kronos ! What was

her advice to him

!

[174] Where had she places consecrated to her !

[176] With what Roman goddess was she identical

!

[176] Who were the Nymphs ? Into how many classes were they

a divided ! Name them. What is their character and occupation

!

[ 177] What does Homer tell us of their origin

!

[179] Name the different classes of Water-Nymphs ! With what
a were Water-Nymphs connected ? What were seers and priests

called! Why are the Nymphs reckoned among the health*
bringing deities ! What is their occupation !

[180] Whenc% did the Oreades derive their names 1

[ 181 ] How did Hera punish Echd ! What was the fate of Narcissus

!

[182] Where do the Napteee and Alseides dwell

!

[183] Whence did the Dryades derive their names ! Who mentions
a this class of Nymphs ?

[185] What localities had their Nymphs !

[186] How were they represented !

[187] Who was Rhea? Whence was her importance derived!
a With whom did she become identified ?

[188] Where was Kybele worshipt ! How was her worship cele-

B brated ! Who was her son

!

[180] With what goddesses did she become mixed up ? What was
c the result

!

[190] With whom did the Romans identify Rhea !

[191] Whose son was Dionysos ! What was the fate of Ariadn£ ?

a What was the offence of Lykurgos ! How does Homer rank
B Dionysos

!

[192] What is he called !

[193] Where was his worship first established ? What is the myth
b respecting Semele ! How was Dion?sos preserved

!
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[194] To what parts did his worship spread ! Who was Ariadne ?

c Name the offspring of Dionysos and Ariadne.

[195] Did the worship of Dionysos encounter opposition? What
a was the fate of Lykurgos I

[196] What befell Pentheus ! What happened to the women of

b Argos ! Relate the story of the Tyrrhenian pirates.

[197] Who were the attendants of Dionysos ? What gave rise to

c the fiction of Dionysos having conquered India ! What other

name had his mother

?

[198] Why was he honoured as a benefactor to the human race?

a Why was it necessary to suppress his worship ? To whose
service was his especially opposed ? Did this opposition con-

tinue ?

[199] What was the cause of approximation of the god of nature to

b Apoll6n ? Where had he an oracle ? What titles were given

C to him ? Why ? With whom was he associated besides Apoll6n \

Of what was he the patron ?

[200] To what as a god of nature did his care extend ? Who brought
a him up and accompanied him ?

[ 201 ] What was the ancient worship of this god ? Describe the

sacred procession. What was the first symptom of the deca-

b dence of the Grecian states ? What are the names by which
c the peculiarities of his rites are indicated ? With whom did he

become identified ?

[202] What is the myth of the Orphic poets respecting him ? Were
a the rites celebrated differently ? How may we recognize the lot

of the whole human race in the fate of Zagreus ?

[203] Which were the most remarkable among the Athenian feasts ?

b How were the Anthesteria celebrated ? How were the Dionysia

c celebrated? What were the Nyktelia ?

[204] Who formed the train of Dionysos? How were the Bac-
a chantes generally represented ? Distinguish between the Indian

b and Greek Dionysos. What are consecrated to Dionysos?
With whom did the Romans identify him ? When did the

c young men receive the toga ririlis? Why were the Baccha-
nalia suppressed ?

[205] Describe the Satyrs. Whose sons are they ?

[206] How is Silenos represented ! Whose son is he ?

[207] Whose son was Marsyas 1 What challenge did he give ?

d What punishment did he suffer ? Where was the skin of Mar-
a syas exhibited ? What happened when a Phrygian melody was

played on the flute ? What was the origin of this myth ?

[208] Who was Midas? What story have we of Midas ?

[209] Who was Pan ? How is he represented ? What is his occu-
a pation ? Why did his mother abandon him ? Who took care

of him ? Why is he called Pan ?

[210] Whence the myth of his having loved Syrinx ? Why was a
b temple dedicated to him at the foot of the Acropolis ? How has
c he been represented at a later period ?

[211] Why was Pan admitted among the attendants of Dionysos?
D With whom was Pan confounded ?

E
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[212] Who was Priapos ? Where was he originally worshipt

!

b With whom was he identical ?

[213] Describe the Kentaurs. Where was their original dwelling?
d How were they represented by artists? How do they remind
a us of the Satyrs ?

[214] How were their roughness and ferocity modified ? Whose
offspring were they ? Whose tutor was Centauros ? What do

B we behold in him ! Had Cheiron a daughter ! Who took
the place of Prometheus in the infernal regions

!

[215] Who was Demeter ? For what are we indebted to her ? How
a does Homer represent her ? Why does she play but a sub-

ordinate part in such poems as the Iliad and Odyssey 1 With
B whom had she an amour 1 What was the result of the intimacy ?

[216] What is the most prominent feature in her story 1 How did

a she proceed to render Demophodn immortal ? How was her
B design frustrated f What command did Demeter give to Me-
c taneira ? Why was Hermes despatched to the infernal regions ?

[217] How did Persephone pass the year? What does this myth
d intend to represent ?

[218] Where had Demeter a temple ? What are the most prominent
a features of her story ?

[219] Where is the first wheat said to have been sown ? With
B what is the name of Triptolemos especially associated ? What

commission did he receive ? What are the necessary results of

c agriculture ? What was the great benefit conferred by Demeter
on mankind ? Why was Erysichthon punished ?

[220] With whom is Dimeter closely connected ?

[221] Where was she worshipt ? When may we date the decline of

c her worship in Peloponnesus ? What led to the worship of the

d Olympic deities becoming universal throughout Greece ? When
was her worship revived ? Did her temple at Kleusis become
important ?

[222] What were the Eleusinian mysteries?

[223] How were the symbols by which the death and revival of

b nature were typified now employed ?

[224] At a later period, who was associated with Demeter ? How
was he represented ? How long did the great Eleueinia last ?

How was the first day employed ?

[225] What was the most remarkable ceremonial of the feast ?

c Who formed the procession ? To what had the ceremonies

a chiefly reference ? What were they called who were initiated

into all the mysteries ? When were the lesser Eleusinia cele-

brated ?

[226] How is Demeter represented ?

[227] With whom was she confounded ? With whom did the Romans
B identify her ?

[228] What is known of the Kabeiri ? Where were they worshipt

!

c With whom were they associated ? By whom were they

d invoked ?

[229] Where did their worship exist very early ? and when did it

a decline 1 What were the names of the Kabeiri ?
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[230] Whose daughter is Persephone ! How does she always appear

B in Homer ! What especial authority had she ? Who visited

c the infernal regions ! What were his apprehensions *

[231] How is Persephone represented ! At a later period, how was
she worshipt ! With whom has she been confounded 1

[232] What name did she bear among the Romans ?

[233] How is she represented by artists ?

[234] Who is Had<b 1 Where does he reign ? What did he do

c when Herftkles wounded him ! Why was he in alarm for his

D mansions ?

[235] Describe this sovereign. Why is he called Polydegmdn ? Why
B is he surnanied jcXuroVciAog 1 To whom did the title if/u^o-

C irofitroQ apply I Explain it. Why is he called 7rayicotrijc *

What other name has he !

[236] Who is his herdsman 1 Where does he keep his cattle ?

(237] Whence his surname of Pluton 1

[238] With what myth is his name connected ?

[239] How was Hades invoked ? What were offered in sacrifice to

a him ! What were sacred to him ! Where was he especially

honoured 1 Who had temples on the banks of the Acheron !

[240] How do artists distinguish Hades from his brothers Zeus and
b Poseidon ! With whom has he been confounded !

[241] With what Roman god is he identical ?

[242] Of what are Thanatos and Hypnos personifications I Whose
d sons are they ? Describe them. Did Zeus ever slumber

!

b State the two occasions.

[ 243] How are they represented ! How was Night represented ?

[245] How is the word Ker employed by the poets t What is the

a character of the KSres ! How do they appear in Hcsiod ! May
Fate be postponed !

[246] What choice was offered to Achilles ! Whose fates did Zeus
b weigh 1 What is the word Ker generally used to indicate 1

[247] Whose daughters are they 1 What does Hesiod call them !

[248] Who were the Erinyes ? What do they represent ! How does

a Homer use the word 1 What are the Erinyes called by iEs-

chylus

!

[249] What did the Erinyes do on the fifth of every month ? What
b is their power t Whom do they resemble ? What excuse did

Agamemnon make for his treatment of Achilles ?

[250] Whose daughters were they ? How many does Euripides

c mention 1 What were their names, and what did they signify !

[251] How are the ErlnyCs generally represented by the tragic

a poets ? When are the Erinyes more especially the avengers of

c blood ? Give instances. Relate the story of Orestes. Give the

a substance of the statement as to the power assigned to the

Erinyes. What is the sentence of Orestes ! Does this offend

the Erinyes ? How are they appeased ! Into what are they

transformed ?

[252] What is the story of (Edipus ?

• [253] How are we to regard these myths of Orest&s and (Edipus !

c Of what was the idea of the Erinyes a development ! Where
a was (Edipus exposed on his birth ! What were his errours \

B 2
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B Where was his tomb ? Who resorted thither ? What were the

c Erinyes called in Attica ? Where did Orestes pass the period of
his exile? Who were the Mauiai ? What were the offerings of the

D Erinyes \ Why has the poet ^Eschylus transferred the scene
a of the acquittal of Orestes, and the reconciliation of the Erinyes,

from the Peloponnesus to Athens \

[254] Who first produced the Erinyfis on the stage ? How do they
a appear in his tragedy of the Eumenides % What are they called

by Sophocles and iEschylus 1 How are they represented by
Euripides!

[255] What sacrifices were offered to them ?

[256] Who was Hekat£ ? What was her power ? With whom was
a she confounded \ With whom associated ?

[257] What sort of deity was she ? By whom is she attended ? Of
b whom is she the protectress !

[258] Where was she worshipt I Where were her statues placed %

[259] How is she represented by sculptors ! How do the poets de-

a scribe her I

[260] What gave rise to the Heroes ? How were they represented !

[261] To whom is the term, in its stricter sense, confined \ What
c is the difference between these heroes and ordinary men ?

[262] Who first gave the title of demigods to the warriors of Troy \

d How were they rewarded % How does Pindar represent them !

a What work was now established 1 Describe the peculiarity of
their rites and sacrifices.

[263] What sort of mortals were the heroes ? How were they looked
o upon 1 Who were admitted to this rank ?

[264] Who was the most ancient Argive ruler ! Whose son was he ?

a What service did he perform 1 How have later writers repre-
sented Inachos ? Who first introduced the worship of Hera into

Argos % How did the Argives acknowledge these benefits ?

[265] Who were descended from Epaphos ? How many children

b had they ? Who married the daughters of Danaos \ What com-
c mand did the Danaides receive 1 What was their fate \

[266] When did the Argives cease to be Pelasgiots ? Who are the
a Danakdes really ? Why were the Danaides honoured at Argos ?

Where were his tomb and statue 1

[267] Who were the grandchildren of Lynceus ! Who was the
b daughter of Akrisios 1 What did the oracle relate of her ! Did
c she bear a son ! How did Akrisios treat him ! Was he pre-

served ? What was the task assigned him by Polydektes 1 Who
a aided him in his adventure ! Where did they first conduct him \

b What did he receive from them ? What from Hermes and
Athene I How did he proceed against the Gorgons ? What
sprang from the trunk of Medusa ! How is he protected from
the vengeance of the surviving Gorgons 1 Whom does he

c marry \ Where does he return ! How does he treat Poly-

a dektes ! Who is placed on the throne ? To whom does he give

the head of Medusa ? Does he slay Perseus ! With whom did

he exchange the sovereignty of Argos ? What cities did he
found ?

[268] What had Perseus between Argos and Mykense ? What did
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b the Egyptian priests tell Herodotus 1 What did they show him !

c Was this a mere invention ? Whom does Virgil make the Rutu-
lian prince Turnus to be

!

[269] From what expression are we to infer that the stories of his

D exploits were generally known long before the age of Homer 1

a How is the myth of Perseus explained 1

[270] Who was Sisyphos ! What does Homer call him ? What
a was his punishment ! What was the occasion of this punish-

b ment ? Where was the tomb of Sisyphos t

[271] Who was Bellerophdnt How did Proitos treat him ? What
c labour was assigned him ? Describe the Chimsera. What were
a the other works of Bellerophdn ? How is he rewarded 1 By
b whose aid did Bellerophon slay the Chimeera ? Why did he
c leave his native city, according to later writers ? What became

of him at last ? What is Pindar's account ? With whom are

D Bellerophdn and Pegasos intimately connected ! Who is called

a the father of Bellerophdn !

[272] Who was Herakles ! What do we behold in him 1 How
c early were his exploits recorded t How does Homer represent

him 1 Were any additions made to the early account of him I

[273] Whose son was Herakles according to Homer 1 Where was
a he born ! What is Homer's account of the birth of Herakles !

b How was this myth enlarged ? Where does Euripides make his

birth-place ?

[274] Of whom was H£r&kles the ancestor ? Why did the Hera-
c cleidae pretend that Argolis was the home of their ancestors ?

[275] What is Homer's account of the youth of Herakles ! Who
a first relates the story of his strangling the serpents ! Who fore-

tels the future greatness of the child 1

[276] Who were his masters in driving, wrestling, music, archery,

b self-defence, and the sciences I What was his earliest occupa-

c tion f Why did Kreon offer him his daughter in marriage

!

[277] Why was he summoned to Tiryns ? What was to be the re-

a ward of his obedience ? What was the advice of the oracle when
consulted ! What did he do in his madness ?

[278] Which of the labours of Herakles are mentioned by Homer

!

B Mention some of his exploits enumerated in the Iliad. How did

D IphTtos violate the laws of hospitality ? Does Hesiod refer to

the twelve labours of Herakles I What stories has he added to

those of Homer ? What account is given of him in the Scutum
a Herculis ? Who first reckoned a series of twelve labours ?

279] Which was his first labour ? Give some account of it.

280] What was his second labour ! How did he defeat the Hydra ?

*28lj What was his third labour 1 How did he accomplish this

!

c How was he treated by the centaurs ! What was their punish-

a ment ? What were such labours and combats called ?

[282] What was his fourth labour f How did he succeed in this

!

[283] What was the fifth labour 1 How was it accomplished ?

[284] What was the sixth labour t On whose account was this task

d undertaken ! What was his success ? What action did he per-

form on his return 1

[285] What was the seventh labour \ On what terms did he pro-

B 3
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b mise to do this ? Did Augeas keep his engagement 1 Was there
any contest in consequence, and with what result

!

[286] What was the eighth labour! What is the Athenian myth
C respecting it ?

[287] What was the ninth labour ! What became of the mares ?

[288] What was the tenth labour 1 Who guarded the cattle ? What
a was the extent of his travels, and what memorial did he set up ?

C Why did Helios present him with a golden bowl ? What was
the fate of Eryx ? What opportunity has his long journey on

D this occasion given the poets ! Name some of these.

[289] What was the eleventh labour ! Who accompanied him to

a Hades ! On what condition was he permitted to carry off Ker-
beros

!

[290] What was his twelfth labour ! In what did the great difficulty

c of this adventure consist 1 Was this myth confounded with any
other ? How did Herakles proceed « Where did he at length

a arrive ? How did Atlas treat him ?

[291] Where did he retire after the performance of these twelve

c labours ! What charge did Eur^tos make against him ! Why
was he punished with a grievous sickness ! Who purchased him,
and what was his occupation according to a later story !

[292] What became of him after his discharge from the service of

A Omphale ? Who accompanied him on this expedition 1 How
did Telamon offend him ? How did he appease his offended

B master ! Where did Herakles next go !

[293] Whom did he inadvertently slay 1 How did the centaur Nes-
a sos behave, and what was his punishment 1 In extreme hunger

what was Herakles induced to do I What expedition did he un-
dertake at the instance of Aigimios ?

[294] What does Homer say respecting his death 1 Who met his

c shade ? What story of him was iuvented in a later age ? What
is the outline of the story ?

[296] How was Herakles honoured after his apotheosis ? Who first

c worshipt him as a god ?

[297] What other nations had their national hero ? With what
d Italian hero was he identical

!

[298] What is the story of the giant Cacus 1 How were the cattle

b discovered ? Who were appointed to preside over the rites

celebrated in honour of this hero ?

[299] Where was he worshipt 1

[300] What were consecrated to Herakles 1 How is he represented
d by artists ? What are his usual weapons 1 What famous

statue of him is still in existence 1

[301] What were the descendants of Herakles called ! To whom is

a that name more especially given ! What does the myth relate f

a Why did Aigimios adopt Hyllos and give him the third part
of his territory ! When did the Trojan war happen %

[302] Who was Kekrops (Cecrops) ! What is he said to have done
a for Attica ! Whose worship did he establish ? Where is he said

to have come from t Who were his daughters \

[303] Who is the most celebrated hero of Attica ! With whom does
b the myth connect him ! How was Theseus related to Kekrops !
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Who was his mother I How did ho prove his identity to his

c father ! Whom did he slay on his way to Athens ? Whom else did

d he kill ? What tribute were the Athenians at this time compelled
a to send to Crete ? How did Theseus escape from the labyrinth ?

b What did he do as soon as he was made king of Athens ?

[304] What exploit did Theseus undertake in conjunction with
c Herakles ! What other expeditions did he take part in ! What
d daring attempt did he make, and with what success f Where
a did he die ? How do his statues differ from those of Herakles ?

[305] Who was the reputed founder of Thebes ? What is the myth
c concerning him ! Who were the ancestors of the noblest Theban
d families ? What was the punishment of Kadmos for having de-

a stroyed the dragon of Ares ! Whom did he marry ? Who were
her daughters ?

(306] What do these myths make Kadmos? What do we gather
b from myths of this description !

[307] Who was among the most unfortunate of this doomed race t

[308] What was his crime 1

[309] What did the oracle inform Laios ! What did Laios there*

b fore ? Was he preserved ! By whom 1 What did the oracle

c reveal to CEdipus ! Where did he encounter Laios ? What
took place !

[310] What proposal of Kreon did he learn at Thebes ? What be-
a came of the Sphinx f Who were the children of CEdipus ?

[311] What brought a pestilence on the land? What information

b does the prophet Teiresias give him ? What did Iokaste and
CEdipus do 1

[312] Relate the myths respecting his subsequent fate.

[313] What gave rise to the war between Etedkles and Polyneikes 1

a Who fled to Adrastos ! Who were the seven leaders in the first

Theban war ? Why did Amphiaraos at first refuse to join the
b expedition ? What did Teiresias foretell to the Thebans ? What
c did Kapaneus exclaim in his arrogance ? What became of

Polyneikes, Adrastos, and Amphiaraos ?

[314] Who undertook a second expedition against the city ? What
a were the names of the Epigoni ! What was their success 1

b Who was made king of Thebes I Who were sent with a portion
of the spoil to Delphi

!

[316] To whom does the Argonautic myth belong ? Who was Atha-
D mas ? Whom did he marry 1 Why was Nephele* indignant ?

a What became of Helle and Phrixos 1 Who brought the golden
fleece to Greece ?

[317] Was Homer acquainted with the Argonautic myth I

[318] Where is the first notice of the golden fleece found? Who
a gives us the whole story of the Argonautic expedition ? What

do we possess on this subject ?

[319] What was the occasion of the expedition ?

[320] Is there any other account ?

[321] Who were the comrades of Iason (Jason) ? What was the

a entire number of heroes ? Who was the commander of the

expedition ?

[322] How was the word Aia used ? Where does Pindar make the
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b terminus of the voyage I Which was the first land made by the
c Argonauts after leaving Iolkos ? Describe their course after-

wards. What service did they perform for Phineus ! Who
D pursued these Harpies ? How did Phineus show his gratitude ?

a Whom did the Argonauts discover at the island of Aretias I

Where did they at length cast anchor ?

[323] How did they obtain the golden fleece ? Who aided Iason to
b carry off the fleece I

[324] Who pursued the fugitive Argonauts ! With what success ?

a Are the accounts of the homeward voyage contradictory ? What
b absurd theory was early entertained of their return ? What is

the account of Apollonius ? Whom does Iason marry 1

[325] What murder did Pelias commit during the absence of Iason !

c How was this avenged ? Where are Iason and Medeia (Jason
and Medea) driven to 1 How does Medeia destroy her rival

!

What does she do next 1

[326] What foundation has this story of Athamas, Phrixos, and the
a golden fleece ? Give a brief account of Ath&mas. What was

to be the fate of the first-born of the family of Phrixos ! How
did they avoid this fate 1 How did Phrixos himself escape his

n fate ? To what has this myth of the Argonautic expedition re-

ference ?

[327] Which was the most renowned of all the ancient expeditions !

c To whom are the heroes of that enterprize indebted for their

d celebrity ! From whence did Homer get the materials for his

a Epics 1 What is the time occupied by the Iliad and Odyssey
respectively 1

[328] What was the occasion of the war and expedition against

c Troy ? Where did the expedition assemble ? How is the pro-

a digy which appears interpreted by Kalchas ? Who commanded
the Grecian fleet ? Why is Philoktetes abandoned? What is

the fate of Protesilaos ?

[329] Who were the most distinguished heroes in the Greek and
b Trojan armies ? What cities did Agamemnon govern ! Whose
a son was Achillas ? What was his character ! Who was his

b tutor ! Who was the friend of Achilles ? What was the cha-

racter of Nestor ! Of Odysseus ?

[330] What was the character of Hektor, and of Paris ?

[331] What was the mode of warfare pursued by the Achaeans

!

B Whom did Agamemn6n carry off ? What followed ! How did

a Agamemnon treat Achilles ? Did Achilles permit this ? Who
b accepts the challenge of Paris 1 Who rescues Paris ! What

causes a renewal of the combat ? Who is chosen to fight with

c Hektdr ! Who advises a retreat ? Is this opposed ! Who
engage to reconnoitre the Trojan position 1 Was the deputa-

tion to Achilles successful I Whom do they kill I

[332] Why was Agamemndn compelled to withdraw from the field !

a What other heroes were wounded 1 Who especially distinguishes

himself ! Why is Zeus lulled to sleep ?

[333] Who repulsed Hektor, and at what critical period ! What
b fate did Patroklos meet with ? What effect has this on Achilles

!

c How does Achilles rush to the fight ! How is Hektor treated
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d after being defeated ? Who ransoms Hektdr ! How are the

a funeral rites performed !

[334] Where are his bones placed ? By whom is Achilles shot ?

b By what device are the Trojans deceived ?

[335] Why was the return of the Greeks attended with difficulty ?

d What occasions a dispute among the Greeks ! Who embarked
a with Menelaos ? Where did Diomedes and Nestor arrive ?

[336] Who of the remaining Greeks reached their homes in Raftey t

b What was the fate of Ajax ? Who murdered Agamemndn and
Kassandra ? By whom were these murders avenged !

[337] Whose was the longest and most disastrous voyage ? Into

c what port was Odysseus driven ? What happened to two of his

men when in the country of the Lotoph&gi ! Which was the

a next land made ? How was he treated in the country of the
Laistrygftnes (Ltestrygonians) ? What happened to his compa-
nions in Aia 1 What expedition did he undertake on the advice

B of Kirke ? How does he escape the Sirens ! What act of

c sacrilege do his companions commit in Thrlnakia ? What pro-

d mise did Kalypsd make him ! Does he accede to her request ?

a How is he released ? Why is Poseidon angry with him ? Who
B rescues Odysseus ! Who entertains him 1 Does he reach'home

at last ? Who was his son ? Where did he go in search of his

father ?

THE END.

Gilbert & Rivington, Printers, St. John's Square, London.
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